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“The Divine Plan of the Ages”

THE AUTHOR'S FOREWORD

THE AUTHOR and the publishers desire to publicly acknowledge the favor of God which has
permitted them to be identified with the circulation of this Volume, and with the results—light,
joy, peace, fellowship with @d, to many hungry, thirsty, bewildered souls. The first edition in its
present form was issued in 1886. Since then, one edition has followed another in rapid
succession and in twenty different languages, until now there are nearly five million copies of it
in the hands of the people all the world over.

We cannot hope that these books have all been readetbers|continually coming to hand
assure us that they are working powerfully in the hearts and minds of people everywhere.
Thousands write us that they have been influenced—some who totally disbelieved in the Bible as
a Divine Revelation to mankind. Others write that they have been atheists or appebxso,
because they had not previouklyown the true God and His true Plan of the Ages, and were
unable to accept, appreciate or worship the characters usually held before them in the creeds.

For above five years eceding the firspublication of this Volume, we had substantially the same
matter in printunder another name and differently presented. That book was entitled “Food for
Thinking Christians.” Its style was different in that it first of attacked the reor—demolished

it; and then, in its place, erected the fabric of Truth. We finally learned that this was not the best
way—that some became alarmed as they saw ttreirsddling, and failed to read fame@ugh to

get a glimpse of the beautiful structure of Truth in place of the demolished errors.
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The present Volume was writtdrom the reverse standpoint. It presents the Truth, shows its
strength and beauty, and then suggests the removal of the error, as not eckyssary, but
absolutely useless and very injurious. Thus the reader of the DIVINE PLAN OF THE AGES at
each step finds a strengthening of faith and a greater nearness tortheahd therefore a
confidence that he is in the right way. After seeing the Truth, the errors are more and more seen
to be absurd, worthless, injurious, and are gladly abandoned.

The great Adversg, of course, has no love for anything which opens the eyes of God’s people,
increases their reverence for God’s Book, and breaks their reliance upon human creeds. The
great Adversgy, therefore, as we might have exped, is very muchpposed to this book. Few
realize Satan’s power and cunning; few realize the meaning of the Apostle’s wordseitt tesp

this Prince of Darkness who transforms himself into a minister of light, in order to fight the Truth
and destroy its influence. Few realize that our wily Adversary seeks to use the best, the most
energetic, the most influential of God’s people to hinder the shining of the light and to keep the
Divine Plan of the Ages away from the people.

Few realize that from the time creed-making began, A.D. 325, there aetically no Bible

study for 1260 years. Few realize that during that time the creeds weteglugon the minds of
millions, shackling them thorrible errors, and blinding them to the Divine @wer of Wisdom,
Justice, Love, Power. Few realize that since the Reformation—since the Bible began to come
back into the hands of the people—well-meaning but deluded reformers have been blinded and
handicapped by the errors of the past, and, in turn, have served to
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keep the people in darkness. Few realize that real Bible study, such aswetsegin the early
Church in the days of the Apostles, has only now come back to Bible students.

In the earliest editions of this Volume, the title, “Millennial Dawn,” was used; bubwmed that
some were deceived thereby into thinking itavel. In order that none might beagived, and
that none might purchase under suebhepton, we ater aopted the present serial title, “Studies
in the Scriptures,” which nobody can misunderstand.

Many queries have come to us as to why these books cannot be found in the bookstores. Our
answer is that while the book publishers would be glad to have these books, there are certain
religious zealots who will not permit their sale—ghteningooycott. At first this seemed like a

great disaster—ashough the power of the Adversary would be p#éedi to hinder the
dissemination of the Truth. But God graciously overruled th&an so that todagrobably no

other book has so large a circulation andteady a circulation as this Volume. Those who,
through prejudice, refused to read the book and fought against it, decaode they believed
falsehoods, misrepresentations.

Many of these books have been burned by people who never read them, but who were
influenced by misrepresentations. Just so it skasg the Dark Ages in respt to the followers

of Jesus, who suffered martyrdom. Yes, Jesus Himself suffered at the hands of those who did not
understand Him or Higeachings, as St. Peter pointedly declares: “And now, brethren, | wot that
through ignorance ye did it, as did also your rulers” (Acts 3:17); “for had they known it, they
would not have crucified the Lord of Glory.” 1 Cor. 2:8

But if the enemies of this book have been bitter,
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unjust, untruthful, its friends are proportaiely warm and zealous. Thallions of copies in the

hands of the people have nearly all passed out through the friends of the book, who, from the
love of the Truth, have given time and energy for its wide circulation. While we write these
lines, we have knowledge of thact that gproximately six hundred Christian people from
various walks of life have “left all’ earthly business and calling and ambitions that they may
glorify the Lord and bless His hungry saints by putting this little Volume into their hands. These
include doctors, schaelachersnurses, ministers, barbers, mechanics—people from every walk
of life who, touched to the heart themselves with the love of God, are anxious to pass the
blessing on to other hearts and heads.

The books are sold at a small price, and these colporteurs who take them around to the public are
barely able to make their expenses. They rejoice, however, all the more if sometimes they have
privations and are counted worthy to suffer some inconveniences and deprivations for the sake of
the Lord, the Truth and the Brethren. The good work goes on, the Message of Life in Christ
passes from hand to hand. The present output of this Volume is enormous. May its blessing in
future days be proportiately as great as in the past. Thehautand publishers cannot ask for

more.

With very best wishes to all readers,

Your servant in the Lord,
Charles T. Russell

Brooklyn, N.Y.,
October 1, 1916
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STUDY |

EARTH’'S NIGHT OF SIN TO TERMINATE IN A MORNING OF JOY

A Night of Weeping and a Morning of Joy—Two Methods of Seeking Truth—The Method Herein Pursued—Scope of
the Work—A Difference Between the Reverent Study of the Scriptures and the Dangerous Habit of Speculation—The
Object of Prophecy—The Present Religious Condition of the World Viewed from Two Standpoints—Egyptian
Darkness—A Bow of Promise—The Path of the Just Progressive—Cause of the Great Apostasy—The Reformation—
The Same Cause Again Hinders Real Progress—Perfection of Knowledge Not a Thing of the Past, but of the Future.

HE TITLE of this series of Studies—"The Divine Plan of the Ages,” suggests a progression

in the Divine arrangement, foreknown to our God and orderly. We believeabkings of

Divine revelation can be seen to be both beautiful and harmonious from this standpoint and
from no other. The period in which sin is pettedl has been a dark night to humanity, never to
be forgdten; but the glorious day of righteousness and divimerfdo be ushered in by Messiah,
who, as the Sun of Righteousness, shall arise and shine fully and clearly into and upon all,
bringing healing and blessing, will more thaauaterbalance the dreadful night of weeping,
sighing, pain, sickness and death, in which the groaning creation has been so long. “Weeping
may endure for a night, but joy cometh in the MORNING."—Psa. 30:5.
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As though by instinct, the wholeeaton, while it groans and travails in pain, waits for, longs for

and hopes for thBAY, calling it the Golden Age; yet merrgpe blindly, kecause not aware of

the great Jeovah'’s gracious purposes. But their highest conceptions of such an age fall far short
of what the reality will be. The gat Creator is preparing a “feast of fat things,” which will
astound his @atures, and be exceedinglipuadantly beyond what they could reasonably ask or
expect. And to his andering ceatures, looking at the length and breadth, the height and depth

of the love of God, surpassing all eqpaton, he explains: “My thoughts are not your thoughts,
neither are your ways my ways, saith the Lord; for as the heavens are higher than the earth, so
are my ways higher than your ways, and my thoughts than your thoughts.” Isa. 55:8,9

Though in this work we shall endeavor, and we trust witltass, to set before the interested and
unbiased reader the plan of God as #ted to and explains the past, the present and the future

of his dealings, in a way more harmonious, beautiful and reasonable than is generally understood,
yet that this is the result of extraordinary wisdom dlitglon the part of the writer is positively
disclaimed. It is the light from the Sun of Righteousness in this dawning of itlkariél Day

that reveals these things as “present truth,” now due to be appreciated by the sincerge-the

in heart.

Since skepticism is rife, the very foundation of true religion, and the foundation of truth, is
guestioned often, even by the sincere. We have endeavored to uncover enough of the
foundation upon which all faith should be built—the Word of God—to give confidence and
assurance in its testimony, even to the unbeliever. And we have endeavored to do this in a
manner that will appeal to and can &ecepted by reason asfaundation. Then we have
endeavored to build upon that foundation the teachings of
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Scripture, in such a manner that, so far as possible, purely human judgment may try its squares
and angles by the most exacting rules of justice which it can command.

Believing that the Scriptures reveal a consistent and harmonious plan, which, when seen, must
commend itself to every sanctified conscience, this work is published in the hope of assisting
students of the Word of God, by suggesting lines of thought which harmonizeacithother

and with the inspired Word. Those who recognize the Bible as the revelation of God’s plan—and
such we specially address-#ivdoubtless agree that, if inspired of God téachings must, when

taken as a whole, reveal a plan harmonious and consistent with itself, and with the character of
its Divine Author. Our olgct as truth-seekerdiauld be to obtain the congié, harmonious

whole of God’s revealed plan; and this, as God’s children, we have reasoret, esxpce it is
promised that the spirit of truth shall guide us into all truth. John 16:13

As inquirers, we have two methods open to us. One is to seek among all the views suggested by
the various sects of thénarch, and to take froreach that element which we might consider
truth—an endless task. A difficulty which we shouldeanby this métod would be, that if our
judgment were warped and twisted, or our prejudices bent in aegtioi—and whose are
not?—these difficulties would prevent our @@t selectin, and we might choose the error and
reject the truth. Again, if weheuld adopt this as our method we should lose muetaudse the

truth is progressive, shining more and more unto theepeday, to those who searfdr it and

walk in the light of it, while the various creeds of the various sects are fixed and siatama

were made so centuries ago. And each of them must contain giapgetion of error, since

each in some important respects contradicts the others. This method
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would lead into a labyrinth of bewilderment and confusion. The other method is to divest our
minds of all prejudice, and to remember that none can know more about the plans of God than he
has revealed in his Word, and that it was given to the meek and lowly of heart; and, as such,
earnestly and sincerely seeking its guidance and instruction only, we shall by its gremat b&ut
guided to an understanding of it, as it becomes due to be understood, by making use of the
various helps divinely provided. See Eph. 4:11-16.

As an aid to this class of students, this work is specially designedill iewnoticed that its
references are to Scripture only, except where secular history may be called in to prove the
fulfilment of Scripture tatements. The testony of modern theologians has been given no
weight, and that of the so-called Early Fathers has been omitted. Many of them have testified in
harmony with thoughts herein expressed, but we believe it to be a comhmgnofathe present

and all times for men to believe certain doctrinesause others did so, in whom they had
confidence. This is manifestly a fruitful cause of error, for many good people have believed and
taught error in all good conscience. (Acts 26:9) Truth-seekers should empty their vessels of the
muddy waters of tradition andlfthem at thefountain of truth—God’s Word. And no religious
teaching should have weight except as it guides the truth-seeker to that fountain.

For even a general and hasty examination of the whole Bible and its teachingyriis woo
small; but, recognizing the haste of our day, we have endeavored to be as brief as the importance
of the subjects seemed to permit.

To the interested student we would suggest that it will be udeldssn merely to skim over this

work, and hope to obtain the force and harmony of the plan suggested, and the Scripture
evidences herein presented. We have endeavored throughout to present the various fragments of
truth,
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not only in such language, but also in such order, as would best enable all classes of readers to
grasp the subject and general plan clearly. Whiteaugh and orderly study icessary to the
appreciation of any of the sciences, it is specially so in the science of Divine revelation. And in
this work it is doubly ecessary, from theatt that in addition to its being a treatise on divinely
revealed truths, it is an examination of the subfeain, so far as we know, an altogether
different standpoint from that of any other work. We have no apology to offeefdimiy many
subjects usually neglected Wyhristians—among others, the coming of our Lord, and the
prophecies and symbolism of the Old and New Testaments. No system of theology should be
presented, or accepted, which oweks or omits the most prominergatures of Scripture
teaching. We trust, however, that a wide distinctialh e recognized between the earnest,
sober and reverent study of prophecy and other scriptures, in the ligbtahplished historic

facts, to obtain conclusions which sanctified common sense mamove, and a too common
practice of general speculani, which, when applied to divine prophecy, is too apt to give loose
rein to wild theory and vague fancy. Those who fall into this dangerous habit generally develop
into prophets (?) instead of prophetic students.

No work is more noble and ennobling than the reverent study of the revealed purposes of God—
“which things the angels desire to look into.” (1 Pet. 1:12) Bt that ®d’'s wisdom provided
prophecies of the future, as well datements regarding the present and the past, is of itself a
reproof by Jehovah of the foolishness of some of his children, who have excused their ignorance
and neglect of the wtly of His Word by saying: “There is enough in the fifth chapter aftvew

to save any man.” Nor should we suppose that prophecy was given merely to satisfy curiosity
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concerning the future. Its object evidently is to make the consecrated child of God acquainted
with his Father’s plans, thus to enlist his interest and sympathy in the same plans, and to enable
him to regard both the present and the future from God'’s standpoint. When thus interested in the
Lord’s work, he may serve with the spirit and with the understanding also; not as a servant
merely, but as a child and heir. Revealing to such what shall be, counteracts the influence of
what now is. The effect of carefulusly cannot be otherwise than strengthening to faith and
stimulating to holiness.

In ignorance of God’s plan for the recovery of the world from sin and its consequences, and
under the false idea that the nominal church, in its present condition, is the sole agency for its
accomplishment, theondition of the world today, after the Gospel has beeagiredor nearly
nineteen centuries, is such as to awaken sedoubts in every thoughtful mind so misinformed.

And such doubts are not easily surmounted with anything short of the trutlactjnd every
thoughtful observer, one of two things must be apparent: either the church has made a great
mistake in supposing that in the present age, and in her present condition, her office has been to
convert the world, or else God’s plan has been a miserable failure. Which horn of the dilemma
shall we accept? Many have accepted, and many doortatless Wl accept, the latter, and swell

the ranks of infidelity, either covertly or openly. To assist such as are honéistiytfais, is one

of the objects of this volume.

On page sixteen we present a diagrgoublished by the “London Missionary Society,” and
afterward in the United States by the “Women’s Presbyterian Board of Missions.” It is termed
“A Mute Appeal on Behalf of Foreign Missions.” It tells a sad tale of darkness and ignorance of
the only name given under heaven, or among men, whereby we must be saved.



15
Joy in the Morning

The Watchmanthe “Y.M.C.A.” journal of Chicago—published this same diagram, and
commenting on it said:

“The ideas of some are very misty and indefinite in regard to the world’s spiritual condition. We
hear of glorious revival work at home and abroad, of fresh missionary efforts in various
directions, of oneauntry after another opening to the gospel, and of large sums being devoted to
its spread: and we get the idea that adequ&teseare being made for the evangelization of the
nations of the earth. It is estimated today that the wopldfsilation is 1,424,000,000, and by
studying the diagram weilvsee that considerably more than onefhalearly two-thirds—are

still totally heathen, and the remainder are mostly either followers of Mohammed or members of
those great apostatburches whose religion isgutically aChristianized idolatry, and who can
scarcely be said to hold or teach the gosp&iuist. Even as to the 1lI6illions of nhominal
Protestants, we must remember how large a proportion in Germany, England and this country
have lapsed into infidelity—a darkness deeper, if possible, than even thaatbEhism—and

how many are blinded by superstition, or buried in extreme ignerao that while eighillions

of Jews still regct Jesus of Nazareth, and while more tB@@millions who bear his name have
apostatizedrom his faith, 170milions more bow bfore Mohammed, and the vast remainder of
mankind are to this day worshipers of stocks and stones, of their own ancestors, of dead heroes
or of the devil himself; all in one way or other worshiping and serving the creature instead of the
Creator, who is God over all, blessed forever. Is there not enough here to sadden the heart of
thoughtful Christians?”

Truly this is a sad picture. And though the diagram represents shades of difference between
Heathens, Mohammedans and Jews, all are alike in totarbigce of Christ. Some might at first
suppose that this view with reference to the proportion of Christians is too dark and rather
overdrawn, but we think the reverse of this. It shows nominal Christianity in the brightest colors
possible. For instance,
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DIAGRAM

Exhibiting the Actual and Relative Numbers of Mankind Classified According to Religion

Roman
Heathen, Mohammedans, Jews, Catholics, Greek Catholics, Protestants,
856 170 8 190 84 116
millions millions millions millions millions millions
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the 116,000,000 put down as Protestant is far in excess of the true numiieen iGikions

would, we believe, more nearly express the number of professing church menduiuk péars,

and one million would, we fear, be far too liberal an est@rof the “little flock,” the “sanctified

in Christ Jesus,” who “walk not after the flesh, but after the Spirit.” It should be borne in mind
that a large proportion of church members, always numbered in the reckoning, are young
children and infants. Specially is this the case in the countries of Europe. In many of these,
children are reckoned church members from earliest infancy.

But dark as this picture appears, it is not the darkest picture that fallen humanity presents. The
above cut represents only the present living generations. When we considet tinvatf century

after century of the six thousand years past has swept away other vast multitudes, nearly all of
whom were enveloped in the same ignorance and sin, how dark is the scene! Viewed from the
popular standpoint, it is truly an awful picture.

The various creeds of today teach that all of thdkenls of humanity, igiorant of the only name

under heaven by which we must be saved, are on the straight road to everlasting torment; and not
only so, but that all of those 116,000,000 Protestants, except the very few saints, are sure of the
same fate. No @nder, then, that those who believe such awful things of Jehovah'’s plans and
purposes should be zealous in forwarding missionary enterprises—the wonder is that they are not
frenzied by it. Really to believe thus, and to appreciate such conclusions,rololifé of every
pleasure, and shroud in gloom every bright prospect of nature.

To show that we have not misstated ‘t@doxy” on the sulejct of the fate of the heathen, we
guote from the pamphlet—"A Mute Appeal on Behalf of Foreign Missions”
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—in which the diagram was published. Its concluding sentence is: “Evangelize the mighty
generations abroad—the one thousarilion souls who are dying i€hristless despair at the
rate of 100,000 a day.”

But though this is the gloomy outlook from the standpoint of human creeds, the Scriptures
present a brighter view, which it is the purpose of these pages to point out.ctawstioy the

Word, we cannot believe that God'sgt plan of salvation was ever intended to be, or ever will

be, such a failure. It will be a relief to the perplexed child of God to notice thatropbe?

Isaiah foretells this very condition of things, and its remedy, saying: “Behold, the darkness shall
cover the earth, and gross darkness the people; but the Lord shall arise upon thee, and his glory
shall be seen upon thee. And the Gentilesithen] shall come to thy light.” (Isa. 8() In this
prophecy, the gross darkness is lighted by the bow of promise: “The Gentiles [the nations of earth
in general] shall come to thy light.”

Not only have the continued misery and darkness of the world, and the slow progress of truth,
been a mystery to the Church, but the world itself has known and felt its condition. Like that
which enveloped Egypt, it has been a darkness that could be felt. In evidence of this, note the
spirit of the following lines, clipped from a Philadelphia journal. The doubt and gloom,
intensified by the clashing creeds of the various schools, had not yet been dispelled from the
writer’'s mind by the rays of divine truth direct from the Word of God:

“Life! great mystery! Who shall say

What need hath God of this poor clay?
Formed by his hand with potent skill—
Mind, matter, soul and stubborn will;

Born but to die: sure destiny—death.

Then where, oh! where this fleeting breath?
Not one of all the countless throng,
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Who lived and died and suffered long,
Returns to tell the great design—

That future, which is yours and mine.
We plead, O God! for some new ray

Of light for guidance on our way;

Based not on faith, but clearer sight,
Dispelling these dark clouds of night;
This doubt, this dread, this trembling fear;
This thought that mars our blessings here.
This restless mind, with bolder sway,
Rejects the dogmas of the day

Taught by jarring sects and schools,

To fetter reason with their rules.

We seek to know Thee #®u art—

Our place with Thee—and then the part
We play in this stupendous plan,
Creator Infinite, and man.

Lift up this veil obscuring sight;
Command again: ‘Let there be light"
Reveal this secret dfhy throne;

We search in darkness the unknown.”

To this we reply:—

Life’s unsealed mystery soon shall say

What joy hath God in this poor clay,

Formed by his hand with potent skill,
Stamped with his image—mind and will;
Born not to die—no, a second birth
Succeeds the sentence—"earth to earth.”
For One of all the mighty host,

Who lived and died and suffered most,
Arose, and proved God’s great design—
That future, therefore, yours and mine.

His Word discloses this new ray

Of light, for guidance on our way;

Based now on faith, but sure as sight,
Dispelling these dark clouds of night:

The doubt, the dread, the trembling fear,
The thoughts that marred our blessings here.
Now, Lord, these minds, whose bolder sway
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Rejects the dogmas of to-day,

Taught by jarring sects and schools,
Fettering reason with their rules,

May seek, and know Thee as Thou art,
Our place with Thee, and then the part
We play in this stupendous plan,
Creator Infinite, and man.

Uplifts the veil, revealing quite

To those who walk in heaven'’s light
The glorious mystery of His throne
Hidden from ages, nhow made known.

Such a blessing is now coming to the world through the unfolding of the divine purpose and the
opening of the divine Word, of which blessing and revealing this volume we trust is a part.

Those who will trn away from the mere speculations of men, and devote time to searching the
Scriptures, not excluding reason, which God invites us to use (Isa. lil&phdamhat a blessed

bow of promise spans the heavens. It is a mistake to suppose that those without faith, and
consequent justificadn, should be able to apprehend clearly the truth: it is not for such. The
Psalmist says, “Light [truth] is sowr the righteous.” (Psa. 97:11) For the child of God a lamp

is provided whose light dispels from his pathway much of the darkness. “Thy word is a lamp
unto my feet, and a light unto my path.” (P$49:105) But it is only “the path of the just” that

“is as the shining light, that shineth more and more unto the perfect dagv’ ¢218) Actually,

there is none just, “none righteous, no, not one” (Rom. 3:10); the class referred to is “justified by
faith.” It is the privilege only of this class to walk in the pathway that shines more and more—to
see not only the present unfoldings of God'’s plan, but also things to come. While it is true that
the path of each individual believer is a shining one, yet the special application
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of this statement is to the just (justified) as a class. Patrigrasyhets, apostles and saints of the
past and present have walked in its increasing light; and the light will continue to incrgaiseé be
the present—“unto the perfect day.” It is one ammbus path, and the one continuous and
increasing light is the Divine Record, illuminating as it becomes due.

Therefore, “Rejoice in the Lord, ye righteous,” egping the fuliment of thispromise. Many
have so little faith that they do not look for more light, arebause of theiunfaithfulness and
unconcern, they are pembeid to sit in dekness, when they might have been walking in the
increasing light.

The Spirit of God, given to guide the Church into truthl, take of the things wtten and show
them unto us; but beyond what is tie¢n we need nothindor the Holy Scriptures are able to
make wise unto salvation, through faith which is in Christ Jesus. 2 Tim. 3:15

While it is still true that “dekness covers the earth and gross darkness the people,” the world is
not always to remain in this condition. We are assured that “the morning cometh.” (Isa. 21:12)
As now God causes the natural sun to shine upon the just and the unjust, so the Sun of
Righteousness will, in the Millennial day, shiioe the benefit of all the world, and “bring to light

the hidden things of darkness.” (1 Cor. 4:5) il dispel the noxious vapors of evil, and bring

life, health, peace and joy.

Looking into the past we find that then the light shone but feebly. Dim and obscure were the
promises of past ages. The promises made to Abraham and others, and typically represented in
the law and ceremonies of fleshly Israel, were only shadows and gave but a vague idea of God’s
wonderful and gracious designs. As wach the days of Jesus the light increases. The height of
expectancy,
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until then, had been that God would bring a deliverer to save Israel from their enemies, and to
exalt them as the chief nation of the earth, in which position of power and influence God would
use them as his agency for blessing all tinelli@s of the earth. Theffer given them of heirship

in the kingdom of God was so different, in the conditions demanded, from what they had
expected, and thprospects of the class being selected ever attaining the gregirmssed

were, outwardly and humanly considered, so improbable, that all but the few were thereby
blinded to the message. And their blindness andlityosb it were naturally increased when, in

the process of God’s plan, the due time came for extending the message, and making the
invitation to share in th@romised Kingdom applicable to every creature under heaven who
should by the exercise of faith be reckoned a child of faithful Abraham and an heir of the
promise made to him.

But when the gospel which Jesus taught came to be understood atecd3grit was seen by

the Church that the blessings for the world were to be of an enduriractdraiand thafor the
accomplishment of thipurpose the Kingdom would be spiritual, and composed of Israelites
indeed, a “little flock” selectedrom among both Jews and Gentiles to be exalted to spiritual
nature and power. Hence we read that Jesus brought lifenamattality to light through the
gospel. (2 Tim. 1t0) And since Jesus’ day yet more light shines, as he foretold it would, saying,
“I have many things to say unto you, but ye cannot bear them now: howbeit when he, the Spirit
of truth, is come, he will guidgou into all truth . . . and heibshow you things to come.”—John
16:12, 13

There came a time, however, after the apostles fell asleep, when the majority of the Church
began to neglect the lamp, and to look to human teachers for leading: and the
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teacherspuffed up with pride, assumed titles and offices, and began to lord it over God’s
heritage. Then by degrees there came into existence a special class called “the clergy,” who
regarded themselves, and were regarded by others, as the proper guides to faitdctae] pr
aside from the Word of God. Thus in time theadrsystem of Papacy was developed by an
undue respect for the teachings of fallible men and a neglect of the Word of the infallible God.

Serious indeed have been the evil results brought about by thesctegltruth. As alknow,

both the church and the dized world were almost wholly enslaved by that system, and led to
worship the traditions and creeds of men. From this slavery a bold and blessed strike for liberty
and the Bible was made, in what is known as The Reformation. God raised up bold champions
for his Word, among whom were Luther, Zwingli, Melanchthon, Wycliffe, Knox and others.
These called attention to the fact that Papacy had laid aside the Bible and substituted the decrees
and dogmas of the church, and pointed out a few of its errorteaukings and practices,
showing that they were built upon tradition, contrary to truth, and opposed to God’'s Word.
These reformers and their adherents were called Protestactsise theyrotested against
Papacy, and claimed the Word of God as the onlyecorrule of faith and practice. Many
faithful souls in the days of the Reformation walked in the light, so far as it was then shining. But
since their day Protestants have made little progressuse, instead of walking in the light, they
have halted around their favorite leadergling to see as much as they saw but nothing more.
They set boundaries to their progress in the way of truth, hedging in, with the little truth they had,
a great deal ofreor brought along from the “mother” church. For the creeds thus fateall

many years ago, the majority of Christians have a superstitious reverence, supposing
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that no more can be known of God’s plans now than was known by the Reformers.

This mistake has been an expensive one; for, aside fromdhéhht but few great principles of
truth were then recovered from the rubbish of error, there are speatiatds of truth constantly
becoming due, and of these Christians have been deprived by their creed fenidastrale: It

was a truth in Noah’s day, and one which required the faith of all who would walk in the light
then, that a flood was coming, while Adam and others had known nothing of it. It would not be
preaching truth now to preach a comirapfl, but there are other dispensational truths constantly
becoming due, of which, if walking in the light of the lamp, we shall know; so, if we have all the
light which was due several hundred years ago, and that only, we are measurably in darkness.

God’s Word is a grat storbouse of food for hungry pilgrims on the shining pathway. There is
milk for babes, and strongeatfor those more developed (1 Pet. 2:2; Heb. 5:14); and not only

S0, but it contains food adapted to the different seasons and conditions; and Jesus said the faithful
servant should bring fortheat in due seasdor the household of faith—*things new and old,”

from the storehouse. (Luke 12:42ail 1352) It would be impossible to bring forth such things

from any ectarian creed or stdreuse. We might bring forth some things old and good from
each, but nothing new. The truth contained in the creeds of the various sects is so covered and
mixed with error that its inherent beauty and real value are not discernible. The various creeds
continually conflict and clash; and as each claims a Bible basisotifason of thought, and
evident discord, are charged to God’s Word. This has given rise to the common proverb: “The
Bible is an old fiddle, upon which any tune can be played.”
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How expressive is this of the infidelity of our timescasioned by misrepresentations afd®

Word and chacter by human traditions, together with the growth oflligeece which will no

longer bow in blind and superstitious reverence to the opinions of fellowmen, but demands a
reason for the hope that is in us. The faithful student of the Word should be able always to give a
reason for his hope. The Word of God alone is able to make wise, and is profitable for doctrine,
instruction,etc., “that the man of God may be perfabiroughly furnished (1 Pet. 3:15; 2

Tim. 3:15-17) Only this one storehouse contains an exhaustless supply of things both new and
old—meat in due seasdor the household. Surely no one who believes the Scriptatensent

that “the path of the just shineth more and more unto the perfect daglawn that the perfect

day came in Luther’s time; and if not, we do well that we take heed to our lamp as unto “a light

that shineth in d@ark placeUNTIL THE DAY DAWN."—2 Pet. 1:19

Nor is it sufficient that we find ourselves now in the path of light; we mwsiK'in the light’
continue to make progress, else the light, which does not silbppass on and leave us in
darkness. The difficulty with many is that they sit down, and do not follow on in the path of
light. Take a concordance and examine the texts under the sibedglstand then compare
these with those found under the wonggk andrun, and you Wi find a great contrast: Mensit

in darkness,” and with “the scornful,” asthndamong the ungodly, butalk in the light,” and

“run for the prize.” Isa. 42:7; Psa. 1:1; Heb. 12:1

Perfection ofknowledge is not a thing of the past, but of the future—the very near future, we
trust; and until we recognize this fact we ameprepared to apprexte and expect fresh
unfoldings of our Father’s plan. True, wél gfo back to the wrds of the prophets and apostles
for all
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knowledge of the present and the future; not, howewesrailise they alwaysnderstood God’'s

plans and purposesetter than we, but because God used them as his mouthg®@ces
communicate to ysnd to all the Church throughout the Christian Age, truth relative to his plans,
as fast as it becomes due. This factosralantly proven by the apostles. Paul tells us that God
has made known to the Christian Church the mystery (secret) ofllhighigh he hadpurposed

in himself, and had never before revealed, though he had it recorded in dark sayings which could
not be understood until due, in order that the eyes of our understanding should be opened to
appreciate the High calling designed exclusively for believers of the Christian Age. (Eph.
1:9,10,17,18; 3:4-6) This shows us clearly that neither the prophets nor the angels understood the
meaning of the propheciestered. Peter says that when theguired anxiously to know their
meaning, God told them that the truths covered up in their prophecies were not for themselves,
but for us of the Christian Age. And he exhorts the Church to hopelifdusher gace (favor,
blessing) in this direction—yet more knowledge of God’s plans. 1 Pet. 1:10-13

It is evident that though Jesus promised that the Church should be guided into all truth, it was to
be a gradual unfolding. While the Church, in the days of the apostles, was free from many of the
errors which sprang up under and in Papacy, yet we cannot suppose that the early church saw as
deeply or as clearly into God’s plan as it is possible to see today. It is evident, too, that the
different apostles had different degrees of insight into God’s plan, tfadutiteir writings were

guided and inspired of God, as truly as were the words of the prophelissifate differences

of knowledge, we have but to remember the wavering course, for a timetesfdhd the other
apostles, except Paul,
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when the gospel was beginning to go to the Gentiles. (Acts 10:28; 11:1-3; Gal. 2:1dtddy P
uncertainty was in marked contrast with Paul's assurance, inspired by the words of the prophets,
God’s past dealings, and the direct revelations made to himself.

Paul evidently had more abundant revelations than any other apostle. These revelations he was
not allowed to make known to the Church, nor fully and plainly even to the other apostles (2 Cor.
12:4; Gal. 2:2), yet we can see a value to the entire church in those visions and revelations given
to Paul; for though he was not pettad to tell what he sawor to particularize all he knew of

the mysteries of God relating to the “ages to come,” yet what he saw gave a force, shading and
depth of meaning to his words which, in the light of subsequsms,prophetic fuliments and

the Spirit’'s guidance, we are able to appreciate more fully than could the early church.

As corroborative of the foregoingasement, we call to mind the labbok of the Bible—
Revelation, wiiten dout A.D. 96. The introductory words announce it as a special revelation of
things not previously understood. This proves conclusively that up to that time, at least, God’s
plan had not been fully revealed. Nor has that book ever been, until now, all that its name
implies—an unfolding, a REVELATION. So far as the early church was concerned, probably
none understood any part of the book. Even John, who saw the visions, was probably ignorant of
the significance of what he saw. He was both a prophet and an apostle; and while as an apostle
he understood and taught what was therdtmn due seas,” as a prophet hettered things

which would supply “meat” in seasons future for the household.

During the Christian Age, some of the saints sought to understand the Church’s future by
examining this symbolic book, and doubtless all who read and understood even a
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part of its teachings were blessedasmised. (Rev. 1:3) The book kept opening up to such, and

in the days of the Reformation was an important aid to Luther in deciding that the Papacy, of
which he was a conscientious minister, was indeed the “Antichrist” mentioned by the Apostle,
the history of which we now see fills so large a part of that prophecy.

Thus gradually God opens up his truth and reveals the exceeding riches of his grace; and
consequently much more light is due now than at any previous time in the Church’s history.

“And still new beauties shall we see,
And still increasing light.”
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THE EXISTENCE OF A SUPREME INTELLIGENT CREATOR ESTABLISHED

Evidence Aside from the Bible, Examined in the Light of Reason—An Untenable Theory—A Reasonable Theory—
The Character of God Demonstrated—Reasonable Deductions.

VEN from the standpoint of the skeptic, a reasonable and candid search into the unknown,
by the light of what is known, Wguide theunbiased, intiigent reasoner in the diction
of the truth. Yet it is evident that without aetit revelation of the plans apdirposes of
God, men could only approxate the truth, and arrive at indefinite conclusions. But let us for
the moment lay aside the Bible, and look at things from the standpoint of reason alone.

He who can look into the sky with a telescope, or even with his natural eye alone, and see there
the immensity of araton, its symmetry, beauty, order, harmony and diversity, and yet doubt that
the Creator of these is vastly his superior both in wisdom and power, or who can suppose for a
moment that such order came by chance, withoueatGr, has so far lost or ignored the faculty

of reason as to be properly considered what the Bible terms him, a fool (one who ignores or lacks
reason): “The fool hath said in his heart, There is no God.” However it happened, at least that
much of the Bible is true, as every reasonable mind must conclude; for it is a self-evident truth
that effects must bproduced by congient causes. Every plant and every flower, even, speaks
volumes of testimony on this
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subject. Intricate in construoti, exquisitely beautiful in form and textureach speaks of a
wisdom and skill hove the human. How shortsighted the absurdity which boasts of human skill
and ingenuity, and attributes to mere chance the regularitigrionity and harmony of nature;
which acknowledges the laws of nature, while denying that nature has an intelligent Lawgiver.

Some who deny the existence of an intelligerga@or claim that nature is the only God, and that
from nature all forms of animal and \etgble developmenizroceeded witout the ordering of
intelligence, but governed, they say, by “the law of thevigal of the fitest” in aprocess of
evolution.

This theory lacks proof, for all about us we see that the vari@swes are of fixed natures
which do not evolve to higher natures; and though those who hold to this theory have made
repeated endears, they have never steeded either in blending different species or in
producing a new fixed variety. No instance is known where one kind has changed to another
kind.* Though there are fish that can use their fins for a moment as wings, and fly out of the
water, and frogs that can sing, they have never been known to change into birds; and though
there are among brutes some which bear a slight resemblance to men, the evidence is wholly
lacking that man was evolved from sucleatures. On the contrary, investigations prove that
though different varieties of the same species may be produced, it is impossible to blend the
various species, or for one to evolve from another. For the same reason the donkey and the
horse, though resemblirggach other, aaot be claimed as wdked, for it is well known that their
offspring is imperfect and cannot propagate either species.

* For the benefit of some readers we remark that changes such as the transformation of caterpillars into butterflies are
not changes of nature: the caterpillar is but the larva hatched from the butterfly’s egg.
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Surely if unintelligent nature were theeator or evolver she would continue the process, and
there would be no such thing as fixed species, since witholligeree nothing would arrive at

fixed conditions. Evolution would be adt today, and we would sebaut us fish becoming

birds, and monkeys becoming men. This theory we conclude to be as contrary to human reason
as to the Bible, when it claims that intelligent beings wereated by a power lacking
intelligence.

One theory regarding theaation (excepting man) bypocess of evolution, to which we see no
serious objectin, we briefly sate as follows: It assumes that the various species of the present
are fixed and unchangeable so far as nature or kind is concerned, and though present natures may
be developed to a much higher standard, even tegeri, these species or natureiff Yorever

be the same. This theory further assumes that none of these fixed species were orggmtaly cr

so, but that in the remote past they were developed from the earth, and by gradual processes of
evolution from one form to another. These evolutions, under divinely established laws, in which
changes of food andimate played an iportant part, may have continued until the fixed
species, as at present seen, were established, beyond which change is impossible, the ultimate
purpose of the @ator in this respect, to all appearance, having been readiaaphileach of

the various families of plants and animals is capable pfamement or of degradation, none of

them is susceptible of change into, nor can they be produced from, othiesfar kinds.
Thougheach of these may attain to the perfection of its own fixed nature, theoCsahsign as

to nature having been attained, further change in this respect is impossible.

It is claimed that the original plants and animals, from which present fixed varieties came,
became extinct before
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the creation of man. Skeletons and fossils of animals and plants which do not novoexast,

deep below the earth’s surfaceydathis theory. This view neither ignores noerdg the Bible
teaching that man was a direct and perfect @eatnade in the mental and moral image of his
Maker, and not a development by a process of evolution, probably common to the remainder of
creaton. This view would in no sense invalié, but would $pport, the Bible’s claim, that
nature as it is today teaches that anlligest Beingordered it, and was its first cause. Let
human reason do her best to trkoewn facts to reasonable and competent causes, giving due
credit to nature’s laws in every case; but back of all the intricate machinery of nature is the hand
of its great Author, the intelligent, omnipotent God.

We claim, then, that the existence of an Intelligeréa@or is a clearly demonstrated truth, the
proof of which lies all around us: yea, and within us; for we are his workmanship, whose every
power of mind and body speaks of a marvelouistsyond our comprehension. And he is also

the Designer and Creator of what we term nature. We claim that he ordered and established the
laws of nature, the beauty and harmony of whose operation we see and admire. This one whose
wisdom planned and whose power upholds and guides the universe, whose wisdom and power so
immeasurably transcend our own, we instinctively worship and adore.

To realize the existence of this mighty God is but to dread his omnipotent strength, unless we can
see him possessed of benevolence and goodness corresponding to his power.a@ibisfe

also fully assured by the same evidence which proves his existence, power and wisdom. Not
only are we forced to the conclusion that there is a God, and that his power and wisdom are
immeasurably beyond our own, but we are forced by reason to the conclusion that
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the grandest thing created is not superior to its Creator; hence we must conclude that the greatest
manifestation of benevolence and justice among men is inferior in scope to that of the Creator,
even as man’s wisdom and power are inferior to his. And thus we have before our mental vision
the character and attributes of the great @reate is wise, just, loving and powerful; and the
scope of his attributes is, of necessity, immeasurably wider than that of his grandest creation.

But further: havingeached this reasonable conclusion relative to the existence and character of
our Creator, let us inquire, What should we egpof such a being? The answer comes, that the
possession of such attributes reasonably argues their exercise, theirate.pdver must be

used, and that in harmony with his own nature—wisely, justly and benevolenthteVén may

be the means to that end,atlver may be the operation obds power, the final outcome must

be consistent with his nature and character, and every step mupptoxesl of his infinite
wisdom.

What could be more reasonable than such exercise of power as we see manifested in the creation
of countless worlds about us, and in the wonderful variety of earth? What could be more
reasonable than the creation of mardaved with reason and judgment, capable of appreciating

his Creator’s works, and judging of hisliskof his wisdom, justice, power and love? All this is
reasonable, and all in perfect accord with facts known to us.

And now comes our final proposition. Is it not reasonable to suppose that such an infinitely wise
and good being, having made @ature capable of appreciating himself and his plan, would be
moved by his love and justice to supply the wants of thedtare’s nature, by giving hisome
REVELATION? Would it not be a reasonable supposition,
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that God would supply to man information concerning theabpf his existence, and his plans

for his future? On the contrary, we ask, would it not be unreasonable to suppose that such a
Creator would make such a creature as man, endow him with powers of re@asioing out into

the future, and yet make no revelation of his plans to meet those longings? Sucseanould

be unreasonable, because contrary to the character which we reasonably attribute to God;
contrary to the proper course of a being controlled by justice and love.

We may reason that in creating man, had Divine Wisdom decided it inexpedient to grant him a
knowledge of his future destiny, and his share in h&atr’s plans, then surely Divine Justice,

as well as Divine Love, would have insisted that the being should beitd in his capacity

that he would not continually be tormented and perplexed with doubts, and fears, and ignorance;
and as a consequence Divine Power would have been used unddmthtasens. The fact,

then, that man has capacity for appreciating a revelation of the Divine plan, takenectmmn

with the conceded character of his Cogais an abundant reason for egging that God would

grant such a revelation, in such time and manner as his wisdom approved. So, then, in view of
these considerations, even if we were ignorant of the Bible, reason would lead usdbaaxp

to be on the lookout for some such revelation as the Bible claims to be. And furthermore, noting
the order and harmony of the generaaton, as in grand procession the spheres and systems
keep time and place, wermaot but conclude that the minor irregularities, such as earthquakes,
cyclones, etc., are but indications that therking together of the various elements in this world

is not at present perfect. An assurance thatihlhiivm ately be perfect and harmonious on earth

as in the heavens, with some explanation
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why it is not so at present, are requests which are not unreasonable for reasoning men to ask, nor
for the Ceator, whose wisdom, power and benevolence are demimtstto answer. Hence we
should expect the revelation sought to include such an assurance and such an explanation.

Having established the reasonableness of expecting a revelatiorod¥ @Gill and plan
concerning ourace, we W examine in the next chapter the general elter of the Bible which
claims to be just such a revelation. And if it presents theacter of God in perfect harmony
with what reason as above consideradades, welsould conclude that it thus proves itself to be
the needed and reasonably expected revel&on God, and should theaccept its testimony
as such. If of God, iteeachings, when fully @reciated, willaccord with his chacter, which
reason assures us is perfect in wisdom, justice, love and power.

“Ye curious minds, who roam abroad,
And trace creation’s wonders o’er,

Confess the footsteps of your God,
And bow before him, and adore.

“The heavens declathy glory, Lord;
In every star thy wisdom shines;

But when our eyes behold thy Word,
We read thy name in fairer lines.”
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SUNSHINE OVER ALL

“What folly, then,” the faithless critic cries,

With sneering lip and wise, world-knowing eyes,
“While fort to fort and post to post repeat

The ceaseless challenge of the war-drum’s beat,
And round the green earth, to the church-bell’s chime,
The morning drum-roll of the camp keeps time,

To dream of peace amidst a world in arms;

Of swords to plowshares changed by Scriptural charms;
Of nations, drunken with the wine of blood,
Staggering to take the pledge of brotherhood,

Like tipplers answering Father Mathew’s call.

* * * * * *

“CheckBau or Kaiser with a barricade

Of 'Olive leaves’ and resolutions made;

Spike guns with pointed Scripture texts, and hope
To capsize navies with a windy trope;

Still shall the glory and the pomp of war

Along their train the shouting millions draw;

Still dusky labor to the parting brave

His cap shall doff and beauty’s kerchief wave;
Still shall the bard to valor tune his song;

Still hero-worship kneel before the strong;

Rosy and sleek, the sable-gowned divine,

O’er his third bottle of suggestive wine,

To plumed andworded auditors shall prove
Their trade accordant with the law of love;

And Church for State, and State for Church shall fight,
And both agree that might alone is right.”

Despite the sneers like these, O faithful few,
Who dare to hold God’s Word and witness true,
Whose clear-eyed faith transcends our evil time,
And o’er the present wilderness of crime

Sees the calm future with its robes of green,

Its fleece-flecked mountains, and soft streams between,
Still keep the track which duty bids ye tread,
Though worldly wisdom shake the cautious head.
No truth from heaven descends upon our sphere
Without the greeting of the skeptic’s sheer:
Denied, and mocked at, till its blessings fall
Common as dew and sunshine over all.

—Whittier
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THE BIBLE AS A DIVINE REVELATION VIEWED IN THE LIGHT OF REASON

The Claims of the Bible and its Surface Evidence of Cibtjib-Its Antiquity and Preservation—Its Moral
Influence—Motives of the Writers—General Character of the Writings—The Books of Moses—The Law of Moses—
Peculiarities of the Government Instituted by Moses—It was not a System of Priestcraft—Instructions to Civil
Rulers—Rich and Poor on a Common Level Before the Law—Safeguards Against Tampering With the Rights of the
People—The Priesthood Not a Favored Class, How Supported, etc.—Oppression of Foreigners, Widows, Orphans
and Servants Guarded Against—The Prophets of the Bible—Is There a Common Bond of Union Between the Law, the
Prophets and the New Testament Writers?—Miracles Not Unreasonable—The Reasonable Conclusion.

HE Bible is the torch of civilization and liberty. Its influenfoe good in society has been

recognized by the greatest statesmen, elveagh they for the most part have looked at it

through the various glasses of conflicting creeds, which, while upholding the Bible,
grievously misrepresent iteeachings. The grand oldook is unintentionally but woefully
misrepresented by its friends, many of whom would lay down life on its behalf; and yet they do it
more vital injury than its foes, by ataing its support to their long-revered misconceptions of its
truth, receivedhrough the traditions of their fathers. Would that such would awake, re-examine
their oracle, and put to confusion its enemies by disarming them of their weapons!

Since the light of nature leads us to expect a fuller revelation of God than that which nature
supplies, the reasonable, thinking mind will be prepared to examine the claims of anything
purporting to be a divine revelation, which
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bears a reasonable surface evidence of thbftdoess of such claims. The Bible claims to be
such a revelation from God, and it does come to us with sufficierdcgaudvidence as to the
probable comctness of its claims, and gives us a reasortadpe that closer investigation will
disclose more complete and positive evidence that it is indeed the Word of God.

The Bible is the oldest book in existan it has outlived the storms of thirty centuries. Men have
endeavored by every means possible to banish it fromatieedf the earth: they have hidden it,
burned it, made it a crime punishable wittath to have it in possessi and the most tver and
relentless persecutions have been waged against those who had faith in it; butbstokthees.

Today, while many of its foes slumber in death, and hundreds of voluntesnwio discredit it

and to overthrow its influence, are long since ftteyo the Bible has found its way into every
nation and language of earth, over two hundred different translations of it having been made.
The fact that thikook has survived so many centuries, notwithstanding such unparalleled efforts
to banish and destroy it, is at least strong circumstantial evidence thae#heBging whom it
claims as its Author has also been its Preserver.

It is also true that the moral influence of the Bible is uniformly good. Those who become careful
students of its pages are invariably elevatedparar life. Other writings upon religion and the
various sciences have done good and have ennobled and blessed mankind, to some extent; but all
other books combined have failed to bring the jegage and blessing to the groaning creation

that the Bible has brought to both the rich and the poor, to the learned and the unlearned. The
Bible is not a book to be read merely: it is a book to be studied with care and thought; for God’s
thoughts are higher than our thoughts, and his
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ways than our ways. And if we would comprehend the plan and thoughts of the infinite God, we
must bend all our energies to that important work. The richest treasures of truth do not always lie
on the surface.

This book throughout constantly points and refers to one promineratotegrlesus of Nazareth,

who, it claims, was the Son of God. From beginning to end his name, and office, and work, are
made prominent. That a man called Jesus of Nazareth lived, and was somewhat noted, about the
time indicated by the writers of the Bible, is a fact ofdnigtoutside the Bible, and it is variously

and fully corroboated. That this Jesus was crucified because he had rendered bifassife

to the Jews and their priesthood is a furtheet festablished by h@ty outside the evidence
furnished by the New Testament writers. The writers of the New Testament (except Paul and
Luke) were the personal acquaintances and disciples of Jesus of Nazareth, whose doctrines their
writings set forth.

The existence of any book implies motive on the part of the writer. We therefore inquire, What
motives could have inspired these men to espouse the cause of this person? He was condemned
to death and crucified as a malefactor by the Jews, the most religious among them assenting to
and demanding his death, as one unfit to live. And in espousing his cause, and promulgating his
doctrines, these men braved contempt, deprivation and bitter pessecigied life itself, and in

some cases even suffered martyrdom. Admitting that while he lived Jesus was a remarkable
person, in both his life and hisaching, what motive could there have b&snany to espouse

his cause after he was dead?—especially when his death was so ignominious? Anggose s

that these writers invented their narratives, and that Jesus was their imaginary or ideal hero, how
absurd it would be to suppose that sane men, after claiming that he
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was the Son of God, that he had been tiegan a supernatural way, had supernatural powers

by which he had healed lepers, restored sight to those born blind, caused the deaf to hear, and
even raised the dead—how very absurd to suppose that they would wind up the story of such a
character by stating that a little band of his enemies executed him as,anile all his friends

and disciples, and among them the writers themselves, forsook him and fled in the trying
moment?

The fact thaprofane history does not agree in some e@etpwith these writersheuld not lead

us to regard their records as untrue. Those who do thus conclude should assign and prove some
motive on the part of these writers for making falsatesnents. What motives could have
prompted them? Could they reasonably have hoped thereby for fortune, or fame, or power, or
any earthly advantage? The poverty of Jesus’ friends, and the unpopularity of their hero himself
with the great religionists of Judea, contradict suchoaght; while the dcts that he died as a
malefactor, a disturber of theace, and that he was made of no reprtaheld forth no hope of
enviable fame or earthly advantage to those who slaitédnpt to re-establish his doctrine. On

the contrary, if such had been theedttjof those who preached Jesus, would they not speedily
have given it up when they found that it brought disg; persecudn, imprisonment, stripes and

even death? Reason plainly teaches that men who sacrificed home, saptiaior and life;

who lived not for present gratftion; but whose central aim was to elevate their fellowmen, and
who inculcated morals of the highest type, were not only possessed of a motiftetHaurtthat

their motive must have been pure and theiectbgrandly subme. Reasorfurther declares that

the testimony of such meactuated only byure and good motives, is worthy of ten times the
weight
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and consideration of ordinary writers. Nor were these men fanatics: they were men of sound and
reasonable mind, and furnished in every case a reason for their faith and hope; and they were
perseveringly faithful to those reasonable convictions.

And what we have here noticed is likewise applicable to the various writers of the Old
Testament. They were, in the main, men notable for their fidelity to the Lord; and this history as
impartially records and reproves their weaknesses and shortcomings as it commends their virtues
and faithfulness. This must astonish those who presume the Bible to be achameaf history,
designed to awe men into reverence of a religious system. There is a straightforwardness about
the Bible that stamps it as truth. Knaves, desirous of representing a maatasigl especially

if desirous of presenting some of his writings as inspired of God, would undoubtedly paint such a
one’s character blameless amoble to the last degree. Thact that such aaurse has not been
pursued in the Bible ileasonablesvidence that it was not fraudulently gotten up to deceive.

Having, then, reason texpecta revelation of God’s il and plan, and havinfpund that the
Bible, which claims to be that revelation, wasttemn by men whose motives we see no reason to
impugn, but which, on the contrary, we see reason to approve, let us examine dbteclohthe
writings claimed as inspired, to see whether their teachiogespond with the chacter we
havereasonablyimputed to God, and whether they bear internal evidence of their truthfulness.

The first five books of the New Testament and several of the Old Testament are narratives or
histories of fact&nown to the writers and vouched for by their etders. It is manifest to all
that it did not require a special revelation simply to tell the truth with reference to matters with



42
The Plan of the Ages

which they were intimately and fully acquainted. Yet, since God desired to make a revelation to
men, the fact that these histories of passing events have a bearing on that revelation would be a
sufficient ground to make the inference a reasonable one, that God would supervise, and so
arrange, that the honest writer whom hestdfor the work should be brought in dact with

the needfuldcts. The credility of these historigortions of the Bible rests almost entirely upon

the characters and motives of their writeroo@men Wil not utter falsédhoods. A pure fountain

will not give forth bitter waters. And the united testmy of these writings silences any
suspicion that their authors would say or do evil, that good might follow.

It in no way invalidates the trofulness of certain books of the Bible, such as Kings, Chronicles,
Judges, etc., when we say that they are simply truthful and carefully kept histories of prominent
events and persons of their times. When it is remembered that the Hebrew Scriptures contain
history, as well as the law and the prophecies, and that their histories, genealogiegre the

more explicit in detailing circumstancesdause of the expectancy that firemised Messiah

would come in a particular line from Abraham, we see a reason for the recording of eatsin f

of history considered indekte in the light of this twentieth cemy. For instance, a clear record

of the origin of the nations of the Moabites and of the Ammonites, and of their relationship to
Abraham and the Israelites, was probably theassity in the historian’s mind for a full history of

their nativity. (Gen. 19:36-38) Likewise, a vergtdiled account of Judah’s children is given, of
whom came David, the king, through whom the genealogy of Mary, Jesus’ mother, as well as that
of Joseph, her husband (Luke 3:23,31,33,34ttM12-16), is taced back to Abraham.
Doubtless the necessity of
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thoroughly establishing the pedigree was the more important, since of this tribe (Gen. 49:10) was
to come the ruling King of Israel, as well as the promised Messiah, and hence the minutiae of
detail not given in other instances. Gen. 38

There may be similar or different reasdosother historic &cts reorded in the Bible, of which

by and by we may see the utility, which, were it not aohjstbut simply a &atise on morals,

might without detriment be omtéd; hough no one can reasonably say that the Bible anywhere
countenances impurity. It is well, furthermore, to remember that the senseniay be more or

less delicately stated in any language; and that while the translators of the Bible were, rightly, too
conscientious to omit any of the record, yet they lived in a day less particular in the choice of
refined expressions than ours; and the same may be surmised of the early Bible times and habits
of expression. Certainly the most fastidious can find neatign on this score to anymression

of the New Testament.

THE BOOKS OF MOSES AND THE LAWS THEREIN PROMULGATED

The first five books of the Bible are known as the Five Books of Moses, though they nowhere
mention his name as their author. That they wertéemrby Moses, ounder his supervision, is a
reasonable inference; the acat of his @ath andurial being properly added by his setary.

The omission of the positive statement that theseks were wtten by Moses is n@roof
against the thought; for had anothertten them to deceive andromit a fraud, he would surely

have claimed that they were written by the great leader and statesman of |svaly ito make

good his imposition. (See Deut. 31:9-27.) Of one thing we are certain, Moses did lead out of
Egypt the Hebrew nation. He did organize them as a nation under the laws set
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forth in these books; and the Hebrew nation, by common consent, for over three thousand years,
has claimed these books as a gift to them from Moses, and has held them so sacred that a jot or
tittle must not be altered—thus giving assurance of the purity of the text.

These writings of Moses contain the only credible history extant, of the epoch which it traverses.
Chinese history aéfcts to begin at crean, tdling how God went out on theater in a skf, and,

taking in his hand a lump of earth, cast it into the water. That lump of earth, it claims, became
this world, etc. But the entireasly is so devoid of reason that the merest child ofligeace

would not be deceived by it. On the comgathe account given in Genesis starts with the
reasonable assumption that a God, eafr, an intiigent First Cause, already existed. Hdts

not of God’s having a beginning, but of his work and of its beginning and its systematic orderly
progress—“In the beginning Godeated the heavens and the earth.” Then stepping over the
origin of the earth without etail or explanation, the narrative of the six days [epochs] of
preparing it for man peeeds. That actnt is substantially corrobated by the accumulating

light of science for four thousand years; hence it is far more reasonadiedpt the claim that

its author, Moses, was divinely inspired, than to assume that tHigemee of one man was
superior to the combined intelligence and research of the rest dddenrthreeitousand years
since, aided by modern implements and millions of money.

Look next at the system of laws laid down in these writings. They certainly were without an
equal, either in their day or since, until this twentieth century; and the laws of this century are
based upon the principles laid down in the Mosaic Law, and framed in the main by men who
acknowledged the Mosaic Law as of divine origin.
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The Decalogue is a brieyisopsis of the whole law. Those Ten Commandments enjoin a code of
worship and morals that must strike every student as remarkable; and if never before known, and
now found among the ruins and relics ok€ce, or Rome, or Babylon (nations which have risen
and fallen again, long since those laws were given), they would be regarded as marvelous if not
supernatural. But familiarity with them and their claims has thegeneasurable indifference, so

that their real greatnessuanoticed except by the few. True, those commandments deaudt

of Christ; but they were given, not to Christians, but to Hebrews; rteath faith in a ransom,

but to convince men of their sinfutate, and need of a ransom. And the substance of those
commandments was grandly epitomized by the illustriousder of Christianity, in the words:

“Thou shalt love the Lord thy God with all thy heart, and with all thy soul, and with all thy mind,
and with all thy strength”; andr'hou shalt love thy neighbor as thyself.” Mark 12:30,31.

The government instituted by Moses differed from all others, ancient and modern, in that it
claimed to be that of the Creator himself, and the people were held accountable to him; their
laws and institutions, civil and religious, claimed to emafat® God, and, as we shall presently
see, were in perfect haomy with what reasorteaches us to be d@'s chaacter. The
Tabernacle, in the center of the camp, had in its “Most Holy” apartment a manifestation of
Jehovah’s presence as their King, whence by supernatural meangd¢besed instruction for

the proper administration of their affairs as a nation. An order of priests was established, which
had complete charge of the Tabernacle, dmdugh them alon@access and communion with
Jehovah was pertted. The first thought of some in this cewetion would perhaps be: “Ah!

there we have the object
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of their organization: with them, as with other nations, the priests ruled the people, imposing upon
their credulity and exciting their fears for their own honor and profit.” But hold, friend; let us not
too hastily assume anything. Where there is such good opportunity for testingtteis oy the

facts, it would not be reasonable to jump to conclusionsowitthe &cts. The unanswerable
evidences are contrary to such suppositions. The rights and the privileges of the priests were
limited; they were given no civil power atever, and wholly lackedpportunity for using their

office to impose upon the rights or consciences of the people; and this arrangement was made by
Moses, a member of the priestly line.

As God’s represdative in bringing Israel out of Egyptidsondage, the force of circumstances

had centralized the government in his hand, and made the meek Moses an autocrat in power and
authority, though from the meekness of his disposition he wasirttie ovenerked servant of

the people, whose very life was being exhausted by the onerous cares of his position. At this
juncture a civil government was established, which was virtually a democracy. Let us not be
misunderstood: Regarded as unbelievers woukkesit, Israel's government was a democracy,

but regarded in the light of its own claims, it was a theocriagy,a divine government; for the

laws given by God, through Moses, pdted of no amendments: they must neither add to nor
take from their code of laws. Thus seen, Israel's government was different from any other civil
government, either before or since. “The Lord said unto Moses, Gather unto me seventy men of
the elders of Israel, whom thou knowest to be elders of the people and officers over them; and
bring them unto the Tabernacle of the congregation, that they may stand there with thee. And |
will come down and talk with thee there, and | will take of the
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spirit which is upon thee andilipput it upon them, and they shall bear the burden of the people
with thee, that thou bear it not alone.” (Num. 11:16,17. See also verses 24 to 30 for an example
of true and guileless statesmanship and meekness.) Moses, rehearsing this matter, says: “So |
took the chief of your tribes, wise men, and known [of influence], and made them heads over
you: captains over thousands, and captains over hundreds, and captains over fifties, and captains
over tens, and officers among your tribes.” Deut. 1:15; Exod. 18:13-26

Thus it appears that this distinguished lawgiver, so far from seeking to gpetuncrease his

own power by placing the government of the people under the control of du$ dhtatives, of

the priestly tribe, to use their religious authority eéttér the rights and liberties of the people, on

the contrary introduced to the people a form of government asdclto cultivate the spirit of
liberty. The histories of other nations and rulers show no parallel to this. In every case the ruler
has sought his own aggrandizement and greater power. Even in instances where such have aided
in establishing republics, it has appeared from subsequent events that they did it through policy,
to obtain favor with the people, and to perpgtutheir own power. Circumstanced as Moses
was, any ambitious man, governed by policy and attempting to perpetuate aup@udhe

people, would have worked for esater centralization of power in himself and hisnifg;
especially as this would have seemed an easy task from the religious authority being already in
that tribe, and from the claim of this nation to be governed by God, from the Tabernacle. Nor is
it supposable that a man capable of forming such laws, and of ruling such a people, would be so
dull of comprehension as not to see what the tendency of his course would be. Szetpmpl

was the government of the people put into their own hands,
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that though it was stipated that the weightier cases which those guws could not decide

were to be brought unto Moses, yet they themselves were the judges as to what cases went
before Moses: “The cause which is too hard for you, bring it unto me, aitichear it.” Deut.

1:.17

Thus seen, Israel was a republic whose offieetedunder a divine ammission. And to the
confusion of those who ignorantly claim that the Bible sanctions an established empire rule over
the people, instead of “a government of the people by the people,” be it noted that this
republican form of civil government continued for over four hundred years. And it was then
changed for that of a kingdom at the request of “The Elders,” without the Lord’s approval, who
said to Samuel, then acting as a sorh@irimal president, “Hearken unto the voice of the people

in all that they shall say unto thee, for they have neictefl thee, but they have rejected Me,
that | should not reign over them.” At God’s instance Samuel explained to the people how their
rights and liberties would be disregarded, and how they would become servants by such a
change; yet they had become infatuated withpthygular ideaillustrated all aound them in other
nations. (1 Sam. 8:6-22) In considering thiscount of theirdesire for a king, who is not
impressed with the thought that Moses could have firmly established himself at the head of a
great empire without difficulty?

While Israel as a whole constituted one nation, yet the tribal division was ever recognized after
Jacob’s éath. Each faily, or tribe, by common consent, elected or recognized certain members
as its representatives, or chiefs. This custom was continued leeeight their long slavery in

Egypt. These were called chiefs or elders, and it was to these that Moses delivered the honor and
power of civil government; whereas, had he desired to centralize power
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in himself and his own family, these would have been the last men to honor with power and
office.

The instructions given those appointed to civil rulership as from God are a model of simplicity
and purity. Moses declares to the people, in the hearing of these judges: “I charged your judges
at that time, saying, Hear the causes between your brethren, and judge righteously between every
man and his brother, and the stranger [foreigner] that is with him. Ye shall nettrespsons in
judgment; but ye shall hear the small as well as the great; ye shall not be afraid of the face of
man, for the judgment is God’s; and the cause that is too hard for you, bring it unto me, and | will
hear it.” (Deut. 1:16,17) Such hard cases were, after Mosashdbrought d&ctly to the Lord

through the High Priest, the answer being Yes or No, by the Urirfilzurdmim.

In view of thesefacts what shall we say of the theory which suggests that these books were
written by knavish priests to secure to themselves influence and power over the people? Would
such men for such a purpose forge records destructive to the very aims they sought to advance—
records which prove conclusively that theajr Chief of Israel, and one of their own tribe, at the
instance of God, cut off the priesthood from civil power by placing that power in the hands of the
people? Does any one consider such a conclusion reasonable?

Again, it is worthy of note that the laws of the most advanced ciuviizain this twentieth
century, do not more carefully provide that rich and poor shall stand on a common level in
accountability béore the civil law. Absolutely no distinction was made by Moses’ laws. And as
for the praection of the peopleéom the dangers incident to some becoming very poor and others
excessively wealthy and powerful, no other national law has ever been enacted
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which so carefully guarded this point. Moses’ law provided for a restitution every fiftieth year—
their Jubilee year. This law, by preventing the absolute alienation of property, thereby prevented
its accumulation in the hands of a few. (Lev.92563-23,27-30) Indct, they were taught to
consider themselves brethren, and to acomliegly; to assiseach other witout compensation,

and to take no usury of one another. See Exod. 22:25; Lev. 25:36,37; Num. 26:52-56.

All the laws were made public, thus preventing designing men fragessfully tampering with

the rights of the people. The laws were exposed in such a manner that any who chose might
copy them; and, in order that the poorest and most unlearned might not be ignorant of them, it
was made the duty of the priests to read them to the people at their septennial festivals. (Deut.
31:10-13) Is it reasonable to suppose that such laws and arrangements were designed by bad
men, or by men scheming to defraud the people of their liberties and happiness? Such an
assumption would be unreasonable.

In its regard for the rights and interests of foreigners, and of enemies, the Mosaic law was thirty-
two centuries ahead of its times—if indeed the laws of the most civilized of today equal it in
fairness and benevolence. We read:

“Ye shall have one manner of law as well for the stranger [foreigner] as for one of your own
country; for | am the Lord your God.” Exod. 12:49; Lev. 24:22

“And if a stranger sojourn with thee in your land, ye shall not vex him; but the stranger that
dwelleth with you shall be unto you as one born among you, and thou shalt love him as thyself;
for ye were strangers in the land of Egypt.” Lev. 19:33,34

“If thou meet thineenemy’sox or his ass going astray, thou shalt surely bring it back to him
again. If thou see
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the ass of him thatateth thedying under his burden, wouldst thaease to leave thy business
and help him? Thou shalt surely leave it, to join with [assist] him.” Exod. 23:4,5, margin

Even the dumb animals were not fatgm. Cruelty to these as well as to human beings was
prohibited strictly. An ox must not be muzzled while threshing the grain; for the good reason that
any laborer is worthy of his food. Even the ox and the ass must not plow togetteursd® so
unequal in strength and tread: it would be cruelty. Their rest was also provided for. Deut. 25:4;
22:10; Exod. 23:12

The priesthood may be claimed by some to have been a selfish institettaush the tribe of
Levites was supported by the annual tenth, or tithe, of the individual produce of their brethren of
the other tribes. This fact, stated thus, isuafair presetation too common to skeptics, who,
possibly ignorantly, thereby misrepresent one of the most remarkable evidences of God’s part in
the organization of that system, and that it was not the work of a selfish and scheming priesthood.
Indeed, it is not infrequently misrepresented by a modern priesthood, which urgegaa s
system now, using that as a precedentyout mentioning the condition of things upon which it

was founded, or its method of payment.

It was, in factfounded upon the sttest equity. When Israel came into possession of the land of
Canaan, the Levites certainly had as much right to a share of the land as the other tribes; yet, by
God’s express command, they got none of it, except certain citieslages for residence,
scattered among the various tribes, whom they were to serve in religious things. Nine times is this
prohibition given, before the division of the land. t&ed of the lad, some equivalent should

surely be provided them, and ttithe
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was therefore this reasonable and just provision. Nor is thiha tithe, hough, as we have

seen, a just debt, was not enforced as a tax, but was to be paid as a voluntary contribution. And
no threatbound them to make those contributions: all depended upon their conscientiousness.
The only exhortations to the people on the subject are as follows:

“Take heed to thyself that thou forsake not the Levite as long as thou livest upon the earth.”
(Deut. 12:19) “And the Levite that is within thatgs, hou shalt not forsake him; for he hath no
part nor inheritance with thee” [in the land]. Deut. 14:27

Is it, we ask, reasonable to suppose that this order of things would have been thus arranged by
selfish and ambitious priests?—an arrangement to disinherit themselves and to make them
dependent for support upon their brethren? Does not reason teach us to the contrary?

In harmony with this, and equally inexplicable on any other grounds than those claimed—that
God is the author of those laws—is tlaetfthat no specigrovision was made for honoring the
priesthood. In nothing would imposters be more careful than to provide reverence and respect
for themselves, and severest penalties and curses upon those who misused them. But nothing of
the kind appears: no special honor, or reverenceimorunity from violence or insult, is
provided. The common law, which made no distinction between classes, and wasoteresp
persons, was their only protemti This is the more remarkabledause the treatment of
servants, and strangers, and the aged, was the subject of specialdegiB@tiinstance: Thou

shalt not vex nor oppressstranger, or widow, or fatherless chiléyr if they cry at all unto me

[to God] | will surely hear their cry; and my wrath shall wax hot, and | will kdu with the

sword, and your wives shall be widows
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and your children fatherless. (Exod. 22:21-24; 23:9; Lev. 19:33,34) “Thou shalt not oppress an
hired servant that is poor and needy, whether he be of thy brethren, or of strangers that are in thy
land, within thy @tes. At his dayhou shalt give him his hire, neither shall the sun go down upon

it, for he is poor, andesteth his heampon it; lest he cry against thee unto the Lord and it be sin
unto thee.” (Lev. 19:13; Deut. 24:14,15; Exod. 21:26,27) “Thou shalt rise up before the hoary
head and honor thade of the old man.” (Lev. 132. See also Lev. 19:14.) All this, yet nothing
special for Priests, or Levites, or their tithes.

The sanitary arrangements of the law, so needful to a poor and long-oppressed people, together
with the arrangements and liaiions respecting clean and unclean animals which might or might

not be eaten, are remarkable, and would, with other features, be of interest if space permitted
their examination, as showing that law to have been abreast with, if not in advance atgshe |
conclusions of medical science on the subject. The law of Moses had also a typical character,
which we must leave for future consideration; but even our hasty glance has furnished
overwhelming evidence that this law, which constitutes the very frankesf the entire system

of revealed religion, which the remainder of the Bible elatas, is truly a marvelous display of
wisdom and justice, especially when its date is taken into consideration.

In the light of reason, all must admit that it bears no evidence of being the work of wicked,
designing men, but that it correspondsi@ly with what nature teaches to be the character of
God. It gives evidence of his Wisdom, Justice and Love. And further, the evidently pious and
noble lawgiver, Moses, denies that the laws were his ownatridutes them to @&l. (Exod.

24:12; Deut. 9:9-11,
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Exod. 26:30; Lev. 1:1) In view of his general cater, and his commands to the people not to
bear false witness, and to avoid hypocrisy and lying, is it reasonable to suppose that such a man
bore false witness and palmed off his own views and laws for those of God? It should be
remembered also that we are examining the present copies of the Bible, and that therefore the
integrity for which it is so marked applies equally to thecgssors of Moses; for though bad men

were among those successors, who did seek their own and not the people’s good, it is evident that
they did not tamper with the Sacred Writings, which are pure to this day.

THE PROPHETS OF THE BIBLE

Glance now at the general character ofgilt@phets of the Bible and their testimonies. A rather
remarkable fact is that th@ophets, with few exceptions, were not of the priestly class; and that

in their day their prophecies were generally repugnant to the degenerating and time-serving
priesthood, as well as to the idolatrously inclined people. The burden of their messages from God
to the people was generally reproof for sin, coupled with warnings of coming punishments,
intertwined with which we find occasionpfomises of future blessings, after they should be
cleansed from sin and should return to favor with the Lord. Their experiences, for the most part,
were far from enviable: they were generally reviled, many of them being imprisoned and put to
violent deaths. See 1 Kings 48.0,17,18; 19:10; Jer. 38:6; Heb. 11:32-38. In some instances it
was years after their deathfbee their true chacter as @d’s prophets was recognized. But we
speak thus of the prophetic writers whodéerances claim to be the direct inspiration of
Jehovah. It is well in this coention that we Isould remember that in the giving of the law to
Israel there was no priestly intervention: it was given by God
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to the people by the hand of Moses. (Exod. 19:17-25; Deut. 5:1-5) And, furthermore, it was
made the duty of every man seeing a violation of the law to reprove the sinner. (Lev. 19:17) Thus
all had the authority teeach and ggrove; but since, as in our own day, the majority were
absorbed in the cares of business, axhme indifferent and irreligious, the few comparatively
fulfilled this requirement by mroving sin and exhorting to godliness; and thessaginers are
termed “prophets” in both the Old and New Testaments. The term prophet, as generally used,
signifiespublic expounder and the public teachers of idolatry were also so cal@dnstance,

“the prophets of Baal,etc. See Lor. 14:1-6; 2 Pet. 2:1; Mt. 7:15; 14:5; Neh. 6:7; 1 Kings
18:40; Titus 1:12.

Prophesying, in the ordinary sensetefching, afterward becanmpular with a certain class,
and degenerated into Phariseeism—teaching, insteaddis Gommandments, the traditions of
the ancients, thereby opposing the truth and becoming false prophets, dedalsers. Matt.
15:2-9

Out of the large class called prophets, Jehovah at various times made choice of some whom he
specially commissioned to deliver messages, relating sometimes to things then at hand, at other
times to future events. It is to the writings of this class, who spoke and wrote as they were
moved by the holy Spirit, that we are now giving atamti They might with propriety be
designated

DIVINELY COMMISSIONED PROPHETS OR SEERS.

When it is remembered that these prophets were mainly laymen, drawing no support from the
tithes of the priestly tribe, and when, added to this, is the fact that they were frequently not only
the reprovers of kings and judges, but also of priests (though they reproved not the office, but the
personal sins of the men who filled it), it becomes evident
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that we could not reasonably decide that these prophets were parties to any league of priests, or
others, to fabricate faleeod in the name of God. Reason in the lightaot$ contradicts such a
suspicion.

If, then, we find no reason to impch the motives of the various writers of the Bible, but find
that the spirit of its various parts is righteousness and truth, let us next procegpdrowhether

there exists any link, or bond of union, between the records of Moses, those of the other
prophets, and those of the New Testament writers. If we shall find one common line of thought
interwoven throughout the Law and the Prophets and the New Testament writings, which cover a
period of fifteerhundred years, this, taken in ceation with the character of the writers|l\we

a good reason for admitting their claim—that they are divinely inspired—particularly if the theme
common to all of them is a grand and noble one, comporting well with what sanctified common
sense teaches regarding the character and attributes of God.

This we do find: One plan, spirit, aim and purpose pervades the entire book. Its opening pages
record the agation and fall of man; its closing pages tell of man’s recofrery that fall; and its
intervening pages show the successive steps of the plan of God facdheplishment of this
purpose. The harmony, yet contrast, of the first three and the last three chapters of the Bible is
striking. The one describes the first creafithe other the renewed or restoreghtbn, with sin

and its penal-curse removed; the one shows Satan and evil entering the world to deceive and
destroy, the other shows his work undone, the destroyed ones restored, evil extinguished and
Satan desbyed; the one shows the dominion lost by Adam, the other shows it restored and
forever established by Christ, and God'#l Wone in earth as in heaven; the one shows sin the
producing
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cause of degradation, shame aediti, the other shows the reward of righteousness to be glory,
honor and life.

Though writen by many pens, at various timesgder different circumstances, the Bible is not
merely a collection of moral precepts, wise maxims apnddg of comfort. It is more: it is a
reasonable, philosophical and harmonidasesnent of the causes of present evil in the world, its
only remedy and the final results as seen by divine wisdom, which saw the end of the plan from
before its beginning, marking as well the pathway of God’s people, and upholding and
strengthening them with exceeding great and precious promises to be realized in due time.

The teaching of Genesis, that man was tried in a state of original perfection in one representative,
that he failed, and that the present imperéegtsickness andedth are the results, but that God

has not forsaken him, andilvultimately recover himhrough a redeemer, born of a woman
(Gen. 3:15), is kept up and elabted all the wayhrough. The acessity of the death of a
redeemer as a sacrifice for sins, and of his righteousness as a covering for our sin, is pointed out
in the clothing of skins for Adam and Eve; in theceptance of Abel'sfferings; in Isac on the

altar; in the death of the various sacrifices by which the patriarchs had access, tan@ of

those instituted under the law and perpétd hroughout the Jewish age. The prophets, though
credited with understanding but slightly the significance of some of ttiemances (1 Pet. 112),

mention the laying of the sins upon a persoteld of a dumb animal, and mophetic vision

they see him who is to redeem and to deliver the race led “as a lamb to the slaughter,” that “the
chastisement of ourgace wasipon him,” and that “by his stripes we are healed.” They pictured
him as “despised and rejected of men, a mawmwbws and acquainted with grief,” and declared

that “The Lord hath laid on him the
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iniquity of us all.” (Isa. 53:3-6) They told where this deliverer would be born (Micah 5:2), and
when he should die, assuring us that it would be “not for himself.” (Dan. 9:26) They mention
various peculiarities concerning him—that he would be “righteous,” and free freceitd
“violence,” or any just cause of death (Isa.88,;11); that he would be betrayed for thirtgqes

of silver (Zech. 11:12); that he would be nhumbered among transgressors eathigida. 53:2);

that not a bone of him should be broken (Psa. 34:20; John 19:36); and that though he should die
and be buried, his flesh would not corrupt, neither would he remain in the grave. Psa. 16:10; Acts
2:31

The New Testament writers clearly and forcibly, yet simply, record thinfetit of all these
predictions in Jesus of Nazareth, and by logical reasonings show that such a ransom price as he
gave was needful, as already poteld in the Law and theréphets, before the sins of the world

could be blotted out. (Isa.18) They tace the entire plan in a most logical dactible manner,
appealing neither to the prejudices nor to the passions of their hearers, but to their enlightened
reason alone, furnishing some of the most remarkably close and cogent reasoning to be found
anywhere on any subject. See Rom. 5:17-19, and onward to the 12th chapter.

Moses, in the Law, pointed not alone to a sacrifice, but also to a blotting out of sins and a
blessing of the people under thiegt deliverer, whose power and laarity he declares shall
vastly exceed his ownhough it should be “like unto” it. (Deut. 18:15,19) The promised
deliverer is to bless not only Israel, but through Israel “all thaligss of the earth.” (Gen. 12:3;
18:18; 22:18; 26:4) And notwithstanding the prejudices of the Jewish people to the contrary, the
prophets continue the same strain, declaring that Messiah shall be also “for a light to lighten the
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Gentiles” (Isa. 49:6; Luke 2:32); that the Gentiles should come to him “from the ends of the
earth” (Jer. 16:19); that his name “shall beagramong the Gentiles” (Mal.11); and that “the

glory of the Lord shall be revealed and all flesh shall see it together.” Isa. 40:5. See also Isa.
42:1-7.

The New Testament writers claim a divine anointing which enabled them to realize the fulfilment
of the prophecies concerning the sacrifice of Christ. They, though prejudiced as Jews to think of
every blessing as limited to their own people (Actd11B), were enabled to see that while their
nation would be blessed, all the families of the eahntbuksl be blessed also, with and through
them. They saw also that, before the blessing of either Israel or the worldctoselvould be

made of a “little flock” from both Jews and Gentiles, who, being tried, would be found worthy to
be made joint-heirs of the glory and honor of thedkrDeliverer, and sharers with him of the
honor of blessing Israel and all the nations. Rom. 8:17

These writers point out the harmony of this view with what igtewiin the Law and the
Prophets; and the grandeur and breadth of the plan they present moreetftanthe most
exalted conception of what it purports to be—"Good tidings eagpy, which shall be unto all
people.”

The thought of Messiah as a ruler of not only Israel, but also of the world, suggested in the books
of Moses, is the theme of all the prophets. The thought of the kingdom was uppermost also in the
teaching of the apostles; and Jesus taught thatheelds pray, “Thy Kingdom come,” and
promised those a share in it who would first suffer for the truth, and thus prove themselves
worthy.

This hope of the coming glorious kingdom gave all the faithful ones courage to endure
persecution and to suffer reproach, deprivation and loss, even unto death. And in
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the grand allegorical prophecy which closes the New Testament, the worthy “Lamb that was
slain” (Rev. 5:12), the worthy “overcomers” whom hdll vnake kings and priests in his
kingdom, and the trials and obstacles which they must overcome to be worthy to share that
kingdom, are all faithfully portrayed. Then are introduced symbolic repedgsrs of the
blessings to accrue to the world under thallelhnial reign, when &an shall bebound and
Adamic death andosrow wiped out, and when all the nations of earth shall walk in the light of
the heavenly kingdom—the new Jerusalem.

The Bible, from first to last, holds out a doctrine found nowhere else, and in opposition to the
theories of all the heathen religions—that a future fde the dead W come trough a
RESURRECTION OF THE DEAD. All the inspired writers expressed their confidence in a
redeemer, and one declares that “in the morning,” when God shall call them from the tomb, and
they shall come forth, the wicked shall no longer hold the rulership of earth; for “The upright
shall have dominion over them, in the morning.” (Psa. 49:14) The eesorr of the dead is
taught by the prophets; and the writers of the New Testament base all their hopes of future life
and blessing upon it. Paul expresses it thus: “If there be noeesonr of the dead, then is
Christ not risen; and if Christ be not risen, then is ogaphing vain angour faith is also
vain;...then they which are fallen asleep in Christpgmeshed But now is Christ risen from the
dead, and become the firstfruits of them that slept;...for as in Adam all die, even so in Christ shall
all be made alive.” 1 Cor. 15:13-22

Like a watch, whose many wheels might at first seem superfluous, but whose slowest moving
wheels are essential, so the Bible, composed of many parts, and prepared by many pens, is one
complete and harmonious whole. Not a single
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part is superfluous, and though some parts take a awnge andprominent place than others,

all are useful and necessary. It is becoming popular among the so-called “advanced thinkers” and
“great theologians” of the present day to treat lightly, or torg if they do not deny, many of

the “miracles” of the Old Testament, calling them “old wives’ fables.” Of these amctwints

of Jonah and the great fish, Noah and ttke Bve and the serpent, the standinigaftthe sun at

the command of Joshua, and Balaam’s speaking ass. Seemingly these wise men overlook the fact
that the Bible is so interwoven and united in its various parts that tiraeait these miracles, or

to discredit them, is to destroy or discredit the whole. For if the origc@unts are false, those

who repeated them were either falsifierglopes, and in either case it would be impossible for us

to accept their testiomy as divinely inspired. Toliminate from the Bible the miracles
mentioned would invalidate the testiny of its principal writers, besides that of our Lord Jesus.

The story of the fall imttested by PayRom. 5:17); also Eve’s beguilement by the serpent (2

Cor. 11:3; 1Tim. 2:14). See also our Lord’s reference to thielr in Rev. 12:9 and 20:2. The
standing of the sun at the overthrow of the Amorites, as an evidence of the Lord’s power, was
evidently typical of the power to be displayed in the future, in “the day of the Lord,” at the hand

of him whom Joshua typified. This is attested by thyexphets. (Isa. 28:21; Habak. 2:1-3,13,14

and 3:2-11; Zech. 14:1,6,7) Thecount of the speaking ass is confirmed by Jude (verse 11), and
by Peter (2 Pet. 26). And the geat teacher, Jesuprdirms the narratives of Jonah and the

great fish and of Noah and thedd. (Matt. 12:40; 2438,39; Luke 17:26. See also 1 Pet. 3:20.)
Really these are no greater miracles than those performed by Jesus and the apostles, such as the
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turning of water into wine, the healing of diseases, etc.; and as a miracle, the awakening of the
dead is most wonderful of all.

These miracles, not common to our experience, find parallels about us every day, which, being
more common, are passed by unnoticed. The reproduction of living organisms, either animal or
vegetable, ideyond our comprehensioas well as beyond our power—hence miraculous. We
can see the exercise of life principle, but can neither understand nor produce it. We plant two
seeds side by side; the conditions, agitev, and soil, are alike; theyow, we cannot telhow,

nor can the wisest philosopher explain this miracle. These seeds develop organisms of opposite
tendencies; one creeps, the other stands doegot; flower, coloring, everything differs, though

the conditions were the same. Such miracles grow common to us, arebhse to remember

them as such as we leave the wonderment of childhood; yet they manifest a power as much
beyond our own, and beyond dimited intelligence, as the few miracles oeded in the Bible

for special purposes, and as intendiedtrations of omnipotence, and of the ability of the great
Creator to overcome every obstacle and to accomplish all iljsewen to our promised
resurrectionfrom the dead, the extermination of evil, and the w@atanreign of everlasting
righteousness.

Here we rest the case. Every step has been tested by reason. We have found that there is a God,
a supreme, intigent Creator, in whom wisdom, justice, love and power exist in perfect
harmony. We have found it reasonable toemtpa revelation of his plans to his creatures
capable of appreciating and having an interest in them. We have found the Bilmgda be

that revelation, worthy of consideration. We have examined its writers, and their possible
objects, in the light of what they taught; we have
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been astonished; and owgasonhas told us that such wisdom, combined with such purity of
motive, was not the cunning device of crafty men for selfish ends. Reason has urged that it is far
more probable that such righteous and benevolent sentiments and laws must be of God and not of
men, and has insisted that they could not be the work of knavish priests. We have seen the
harmony of testimony concerning Jesus, his ransom-sacrifice, and theetisarand blessing of

all as the outcome, in his glorious kingdom to come; and reason has told us that a scheme so
grand and comprehensive, beyond all we could otherwise have reasorett, ep builtupon

such reasonable deductions, must be the plan of God for which we seek. It cannot be the mere
device of men, for even when revealed, it is almost too grand to be believed by men.

When Columbus discovered the Orinoco river, some one said he had found an island. He replied:
“No such river as that flows from an island. That mighty torrent must drain abersvof a
continent.” So the depth and power and wisdom and scope of the Bible’s testimony convince us
that not man, but the Almightydd, is the author of its plans and revelations. We have taken but

a hasty glance at the surface claims of the Scriptures to be of divine origin, arfdura/éhem
reasonable. Succeeding chapteils unfold the various parts of the plan of God, anti we

trust, give ample evidence to every candid mind that the Bible is a divinely inspired revelation,
and that the length and breadth and height and depth of the plan it unfolds glorioaslythefl

divine character, hitherto butndy comprehended, but now more clearly seen in the light of the
dawning Millennial Day.



64

The Plan of the Ages

Truth Most Precious

GREAT truths are dearly bought. The common truth,
Such as men give and take from day to day,

Comes in the common walk of easy life,

Blown by the careless wind across our way.

Great truths are dearly won; not found by chance,
Nor wafted on the breath of summer dream;

But grasped in the great struggle of the soul,
Hard buffeting with adverse wind and stream.

Sometimes, ‘mid conflict, turmoil, fear and grief,
When the strong hand of God, put forth in might,
Ploughs up the subsoil of the stagnant heart,
It brings some buried truth-seeds to the light.

Not in the general mart, ‘mid corn and wine;
Not in the merchandise of gold and gems;
Not in the world's gay hall of midnight mirth,
Nor ‘mid the blaze of regal diadems;

Not in the general clash of human creeds,

Nor in the merchandise ‘twixt church and world,

Is truth’s fair treasure found, ‘mongst tares and weeds;
Nor her fair banner in their midst unfurled.

Truth springs like harvest from the well-ploughed fields,
Rewarding patient toil, and faith and zeal.

To those thus seeking her, she ever yields

Her richest treasures for their lasting weal.
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THE EPOCHS AND DISPENSATIONS MARKED IN THE
DEVELOPMENT OF THE DIVINE PLAN

God’s Plan Definite and Systematic—Three Great Epochs of the World’s History—Their Distinctive Features—"The
Earth Abideth Forever"—The World to Come, the New Heavens and Earth—Subdivisions of These Great Epochs—
The Important Features of God’s Plan thus Brought to View—Order Recognized Discloses Harmony—Rightly
Dividing the Word of Truth.

S some ignorantly misjudge theilskknd wisdom of a grat architect and builder by his
unfinished work, so also many in their ignorance now misjudge God by his unfinished
work; but by and by, when the rough scaffolding of evil, which has been tfeanior
man'’s discipline, and which shall finally be overruled for his good, has been removed, and the
rubbish cleared away, Godfsnished workwill universally declare his infinite wisdom and
power; and his plans will be seen to be in harmony with his glorious character.

Since God tells us that he has a definitely fixed purpose, and that all his purposes shall be
accomplished, it d®oves us, as his children, to inquiiégdntly what those plans are, that we

may be found in harmony with them. Notice how emphatically Jehovah affirms the fixedness of
his purpose: “Jehovah of hosts hath sworn, saying, Surely as | have thought, so shall it come to
pass; and as | have purposed, so shall it be.” “The Lord of hosts hath purposed, and who shall
disannul it?” “I am God, and there is none else; | am God, and there is none like me,...My
counsel shall stand, and | will do all my
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pleasure:...Yea, | have spoken it, illalso bring it to pass; | haveurposed it, | Wl also do it.”

(Isa. 14:24-27; 46:9-11) Therefore, however haphazard or mysterious God’s dealings with men
may appear, those who believe this testimony of his Word must acknowledge that his original and
unalterable plan has been, and still is, progressing systematically to completion.

While the mass of mankind, groping in the darkness of ignorance, must awaaictted
developments of God’s plan, before they can realize the gloriousatearof the Divine
Architect, it is the privilege of the child of God to see by faith and the light of his lamp the
foretold glories of the future, and thereby to appreciate the otherwise mysterious dealings of the
past and the present. Therefore, as interested sons of God, and heirs of a promised inheritance,
we apply to our Father's Word, that we may understand his purposes from the plans and
specifications therein given. There we learn that the planodf @ith reference to man, spans

three great periods of time, beginning with man’s creation and reaching intlortiteeble future.

Peter and Paul designate these periods “three worlds,” which we represent in the following

diagram.

GREAT EPOCHS CALLED ‘‘WORLDS.’’

God’s Kingdom
established

The Flood.

Creation,

WORLD
TO COMR,

THE PRESENT EVIL WORLD.

WORLD
THAT WAS,

These three great epochs represent three distinct manifestations ofpdbxitkence. The first,
from creation to the flood, was under the ministration of angels, and is
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called by Peter “THE WORLD THAT WAS.” 2 Pet. 3:6

The second gat epochfrom the flood to the establishment of the kingdom of God, is under the
limited control of @&tan, “the prince of this world,” and is therefore called “THIS PRESENT
EVIL WORLD.” Gal. 1:4; 2 Pet. 3.7

The third is to be a “world without end” (Isa. 45:17) under divine administration, the kingdom of
God, and is called “THE WORLD TO COME—wherein dwelleth righteousness.” Heb. 2:5; 2
Pet. 3:13

The first of these periods, or “worlds,” under the ministration of angels, was a failure; the second,
under the rule of&@an, the usurper, has been indeed an “evil world”; but the tlilrderan era
of righteousness and of blessing to all the families of the earth.

The last two of these “worlds” are most particularly mentioned, and the statements relative to
them are in strong contrast. The present, or second period, is called “the present evil world,” not
because there is nothingayg in it, but lecause in it evil is permitted to predominate. “Now we

call the proud happy; yea, they that work wickedness are set up; yea, they that tempt God are
even delivered.” (Mal. 3:15) The third world or epoch is mentioned as “THE WORLD TO
COME—wherein dwelleth righteousng’ssiot because thereilwbe no evil in it, but lecause

evil will not predomirate. The blotting out of evil W be gradual, requiring all of the first
thousand years. Evililvnot rule then; it will notprosper; it vill no longer be the wicked that will
flourish; but “the righteous shall flourish” (Psa. 72:7), the “obedient sladlithe god of the

land” (Isa. 1:19), and “the evil doer shall be cut off.” Psa. 37:9

Thus seen, the next dispensation is to be so dissimilar as to be the very reverse of the present one
in almost every particular. Our Lord’s words show why there is to be a
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difference between the present and the future dispensations. It is becaiukbéehthe prince or

ruler of the world to come, that in it righteousness and truthpvabper; while, bcause Satan is

the prince (ruler) of the present evil world, evil prospers and the wicked flourish. eitasise,

as Jesus said, the prince of this world “hath nothing in me”—and consequently no interest in his
followers except to oppose, tempt, annoy and buffet them (John 14:30; 2 Cor. 12:7)—that in this
present evil world or epoch, whosoever will live godly shafites persecution, while the wicked
flourish like a green bay tree. 2 Tim. 3:12; Psa. 37:35

Jesus said, “My kingdom is not of this world,” and until the era or “world to catoe$ come

Christ’s kingdom Wi not control the earth. Andbr this we are taught to hope and pray, “Thy
kingdom come, thy will belone on earth.” &@an is the “ruler of the dieness of this world,” and
therefore “darkness covers the earth and gross darkness the people.” He now rules and works in
the hearts of the children of disobedience. Eph. 2:2; 6:12

There must be some very important part of the great Architect'dglanan’s salvation not yet

fully developed—else the new prince and the new dispensation would have been long ago
introduced. Why it was postponed for an appointed time, and also the manner of the change
from the present dominion of evil undeat&n to that of righteousnessder Christ, are points of
interest which will be more fully shown hereafteuffi§e it now to say, that the kingdoms of this
world, now subject to Satan, are at gheper time to become the kingdoms of our Lord and of

his Christ. (Rev. 11:15) The context shows that the trangfebavaccomplished by a general

time of trouble. In reference to it Jesus said, “No man can enter into a strong man’s house and
spoil his goods, except he will
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first bind the strong man, and then h#l gpoil his house.” (Mark 3:22-27) Thus we are taught
that Satan must first deound, restrained and deposed, before Christ’s reign of righteousness and
peace can be established. This binding of Satan @dingly shown to be the first work of the

new dispensation. Rev. 20:2

It should be remembered that this earth is the basis of all these “worlds” and dispensations, and
that though ages pass and dispensations chaiip¢hestearth continues—"The earth abideth
forever.” Eccl. 1:4) Carying out the same figure,effer calls each of these periods a separate
heavens and earth. Here the whahvensymbolizes the higher or spiritual controlling powers,
andearth symbolizes human government and social arrangements. Thus the first heavens and
earth, or the order and arrangement of things then existing, having served their purpose, ended at
the flood. But the physical heavens (sky and atmosphere), and the physical earth, did not pass
away: they remained. So likewise the present world (heavens and earth) will pass away with a
great noise, fire and melting-ewfusion, trouble and dissolution. The strong maatdl®), being

bound, wll struggle to etain his power. The preseotder or arrangement of government and
society, not that of the physical sky and eartitl,pass away. The preseheavengpowers of

spiritual control) must give place to the “new heavenr€hrist’s spiritual control. The present

earth (human society as now organized undata8’'s control) must (symbolically) melt and be
dissolved, in the beginning of the “Day of the Lord,” which “shall burn as an oven.” (Mal. 4:1) It
will be swcceeded by “a new earthj’e., society reorganized in harmony with earth’s new
Prince—Christ. Righteousnes&gee and love Wrule among men when present arrangements
have given place to the new and
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better kingdom, the basis of which will be the strictest justice.

Paul was given a glimpse of the next dispeongsatr, as he calls it, “the world to come.” He says

he was “caught away” (physically or mentally, or both, he could not tell, things were so real to
his view) down the stream of time to the new condition of things, the “new heaven,” hence the
“third heaven.” He thus saw things as they will ineder the spiritual control of Christ, things
which he might not disclose. (2 Cor. 12:2-4) Doubtless these were the same things which John
afterward saw, and was permitted topeess to the Church isymbols which may only be
understood as they become due. John, in the revelation given to him by our Lord on the Isle of
Patmos, was in vision carried down through this Christian Age and its changing scenes of church
and state, to the end of the present evil world, or epoch, and therepimetic visions he saw
Satanbound, Christ reigning, and the new heaven and the new earth established; for the former
heaven and earth were passed away. Rev. 21:1

AGES OR DISPENSATIONS

We now notice the ages into which these great epochsuadiviled, asllustrated in the
diagram below.

e ————

e
WORLD TO COME.

WORLD THAT NOW IS,

‘WORLD
THAT WAS.

Millennial, Ages.

The first of these great epochs (“worlds”) was ndidvided: God’'s method of dealing with men
did not vary during all that time—from Adam’s fall to the flood. God had given man his law,
written in his very nature; but after he had sinned he left him measurably to hisoavae,c
which was downward, “evil, and that continually,” that
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thus man might realize his folly, and that the wisdom of God in commanding absolute obedience
might be made manifest. That dispensation ended with a flood, which took away all but faithful
Noah and his family. Thus the first dispensation not only manifested the disastemis effsin,

but showed that the tendency of sin is downward to greater degradation aryd amseproves

the necessity of Jehovah’s interposition, if the recovery of “that which was lost”—man’s first
estate—is ever to be accomplished.

The second epoch, or “world that now is,” includes three age$ a step in the plan of God for
the overthrow of evil.Each step is higher than that preceding it, and carries thégpl@ard and
nearer to completion.

The third great epoch—“the world to comefuture from the second advent of Christ,
comprises the Millennial Age, or “times of restitution”; and following it are other “ages to come,”
the particulars of which are not revealed. Present revelations treat of man’s rdomvesin,

and not of the eternity of glory to follow.

The first age in the “world that now is” we call the PATRIARCHAL AGE, or dispensation,
becauseaduring that period God’s dealings and favors were with a few individuals only, the
remainder of mankind being almost ignored. Such favored ones were the patriarchs Noabh,
Abraham, Isaac and Jatw. Each of these irutn seems to have been God's favored one. At the
death of Jagb, that age or order of dealing ended. At Jacobathd his descendants were first
called “the twelve tribes of Israel,” and were together recognized of God as his “peculiar
people”; andhrough typical sacrifices they were typically “a holy nation,” safedfrom other
nations for a particular purpose, and therefore to enjoy certain special favors. The timé allo

to this feature of the divine plan, beginning here and ending at the de@kmistf we designate

the
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JEWISH AGE, or the Law dispensation. During that age God specially blessed that nation. He
gave them his law; he made a special covenant with them; he gave them the Tabernacle, whose
shekinah glory in the Most Holy represented Jehovah’s presence with them as#uesr and

King. To them he sent the prophets, and finally his Son. Jesus performed his miracles and taught
in their midst, and would neither go to others himself, nor permit his disciples to go to the
surrounding nations. He sent them out, saying, “Go not into the way of the Gentiles, and into
any city of the Samaritans enter ye not; but go rather to the lost sheep of the house of Israel.”
(Matt. 105,6) And again he said, “I am not sent but unto the lost sheep of the house of Israel.”
(Matt. 1524) That this national favor ended with theirectjon and crucifixion of Jesus is
shown by Jesus’ words, when, five days before his crucifixion, he declared, “Your house is left
unto you desolate.” Matt. 23:38

There, at Jesus’ death, a new age began—the CHRISTIAN AGE or GOSPEL DISPENSATION,
wherein should be heralded good tidings of jusdifion, not to the Jew only, but to all nations;

for Jesus Christ, by theage of ®@d, tasted dathfor every man. During this Gospel age also
there is a class called to special favor, to whom special promises are made; namely, those who by
faith acceptChrist Jesus as their Redeemer and Lord, following in his footsteps. The gospel
proclamation has gone hither and thither through the earth for neastg@nhundred years, so

that it can now be said that it has been preached more or les®rp nation It has not
converted nations—it was not designed to do so in this age; but it leasedehere and there

some, in all a “little flock,” as Jesus had foretold (Luke 12:32), to whom it is the Father’'s good
pleasure to give the Kingdom in an age to follow this.
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With this age the “present evil world” ends; and mark well that while God has been thus
permitting the predominance and reign of evil, to the seeming detriment of his cause,
nevertheless his deep designs have been stgadiyessingaccording to a fixed and definite
plan, and in the exadrder of the seasons which he has appointed. In the end of this age, and
the dawn of its successor, thealléhnial age, &tan is to bébound and his power overthrown,
preparatory to the establishment of Christ's kingdom and the beginning of “the world to come,
wherein dwelleth righteousness.”

Millennium, signifying a housand years, is by common consent used as the name for the period
mentioned in Rev. 20:4—the thousand years of Christ’'s reign, the first age in the “world to
come.” During the Millennial age, there will be a restitution of all things lost by the fall of Adam
(Acts 3:19-21), and before its close talars shall have been wiped away.y&@® its boundary,

in the ages of blessedness to follow, there shall be no more death, neither sorrow nor crying;
neither shall there be any more pain. The former thinfhjshawve passed away. (Rev. 21:4)
God’s revelations particularize no further, and there we stop.

We have here only glanced at the mere outline of this plan of the ages. The more we examine it,
the more we will find in it pedct harnony, beauty and order.Each age has its part to
accomplish, necessary to the complete developmenidis(lan as a whole. The plan is a
progressive one, gradually unfolding from age to age, upward and onward to the grand
consummation of the original design of the Divine Architect, “whayk&th all things after the
counsel of his own i.” (E ph. 1:11) Not one of theseeagt periods is ahour too long or too

short for the accomplishment of its object. God is a wise economist of
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both time and means, though his resources aretaifiand no power, however maliciotdisr a
moment retards or thwarts his purposes. All things, evil as well as good, under divine supervision
and overruling, are working together for the accomplishment of his will.

To an uninstructed anghdisciplined mind, which can see only a little of the @atte machinery

of God’s plan, it appears like anarchy, confusion and failure, just as the whole, or even a part, of
an intricate machine would appear to a child. Tointsmature and untutored mind it is
incomprehensible, and the opposite motions of its wheels and belts are but confusion. But
maturity and investigation will show that the seemiogfasion is beautiful harmony, working

good results. The machine, however, was as trulycaess before the child understood its
operation as after. So, while God’s plan is, and has been for agesc@&ssful operation, man

has been receiving the necessary discipline, not only to enable himdésstand its inttate
workings, but also to experience its blessed results.

As we pursue our study of the divine plan, it is essential that we keep in memory these ages and
their respective peculiarities and objedts;in no oneof them can the plan be seéut in all of

them even as a link is not a chain, but several links united form a chain. We obtaict aiens

of the whole plan by noting the distinctive features of each part, and thus we are enabled to
divide rightly the Word of truth.

A statement of the \Wrd which belongs to one epoch, or dispensation, should not be applied to
another, as things stated of one age are not always true of another. For instance, it would be an
untruth to say of the present time that the knowledge of the litsrdhie whole earth, or that

there is no need to say to your neighbor, Know the
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Lord. (Isa. 11:9; Jer. 31:34) This is not true in this age, and it cannot be true until the Lord,
having come again, has established his kingdom; for throughout this age there have been many
seducing deceptions, and we are told that even in the very end of thelagbe-tast days.evil

men and seducers shall wax worse and worse, deceiving and being deceivenh.” 32,13) It

will be as the result of Messiah’s reigiuring the Mlennial age thatknowledge and
righteousness shall cover the earth as the waters cover the sea.

A similar mistake, and a very common one, isupmose that God’s kingdom is now established

and ruling over the earth, and that his will is ndene among the nations. This is manifestly far
from the truth, for the kingdoms of this world are supported and enriched through oppression,
injustice and deceit, to as great an extent as the increasilligentee of the people will permit.
Satan, the present “prince of this world,” must yet be displaced, and these kingdoms, now under
his control, must become the kingdoms of our Lord and of his Anointed, when he shall take unto
himself his great power, and reign.

By the light now due to the household of faith, we discern that system and order which mark the
stately steppings afur God through the ages past, and we are forcibly reminded of the beautiful
lines of Cowper, inspired by a living faith, which trusted where it could not trace lthighty
Jehovah:—

“God moves in a mysterious way,
His wonders to perform:

He plants his footsteps in the sea,
And rides upon the storm.
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“Deep in unfathomable mines
Of never-failing skill,

He treasures up his bright designs,
And works his sovereign will.

“Ye fearful saints, fresh courage take;
The clouds ye so much dread

Are big with mercy, and shall break
In blessings on your head.

“Judge not the Lord by feeble sense,
But trust him for his grace.
Behind a frowning providence
He hides a smiling face.

“His purposes will ripen fast,
Unfolding every hour.

The bud may have a bitter taste,
But sweet will be the flower.

“Blind unbelief is sure to err,
And scan his work in vain.

God is his own interpreter,
And he will make it plain.”

*

“I know not the way that’s before me,
The joys or the griefs it may bring;
What clouds are’erhanging the future,
What flowers by the wayside may spring.
But there’s One who will journey beside me,
Nor in weal nor in woe will forsake;
And this is my solace and comfort,
‘He knoweth the way that | take.

1
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“THE MYSTERY HID FROM AGES AND FROM GENERATIONS,
BUT NOW MADE MANIFEST TO
HIS SAINTS™—Col. 1:26

The Glimmering Light of the First Promise—The Promise to Abraham—Hope Deferred—The Mystery Begins to
Unravel at Pentecost—What the Mystery Is—Why So Long Kept a Mystery—Still a Mystery to the World—In Due
Time to be Made Manifest to All—When the Mystery Will be Finished.

HILE mankind was under the discipline of evil, and unable to understanddessity,
God repeatedly x@ressed his purpose to restore and bless them through a coming
deliverer. But who that deliverer should be was a mystery for four thousand years, and it
only began to be clearly revealed after the resurrecti@haét, in the beginning of the Christian
or Gospel age.

Looking back to the time when life and Edenic happiness were forfeited by our first parents, we
see them under the just penalty of died with sorrow, and without a ray of hope, except that
drawn from the obscurdatement that the seed of the womhnwd bruise the serpent’s head.
Though in the light of subsequent developments this is full of significance to us, to them it was
but a faint and glimmering light. Nearly twbdusand years rolled by with no evidence of a
fulfilment.

About two thousand years after, God called Abraham, and promised that his seed should bless all
the families of the earth. Thisdked as though Godiltheld to his previously xpressed
purpose, and was now about to fulfil it. Time sped on: the promised land of Canaan was not
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yet in his possession; they had yet no offspring, and Abraham and Sarah were growing old.
Abraham reasoned that he must help God to fulfil his promise; so Ishmael was born. But his
assistance was not needed, fodire timelsaac, the child ofiope and promise, was born. Then

it seemed that the promised ruler and blesser of nations had come. But no: years rolled by, and
seemingly God’s promise had failed; foa#s died, and his heir, ddx; also. But the faith of a

few still held firmly to thepromise, and was sustained by God; for “the covenant which he made
with Abraham” was assured by God’s “oath untmals, and enfirmed to Jacob...and to Israel for

an everlasting covenant.” 1 Chron. 16:16,17

When at the time of Jacob’sath his descendants were first called the TWELVEBES OF

ISRAEL, and recognized of God as a “chosen nation” (Gen. 49:28; Deut. 26:5), twtatin

that this nation as a whole, as the promised seed of Abraham, should possess Canaan, and rule
and bless the world, seemed to be on the eve of realization; for already, under the favor of Egypt,
they were becoming a strong nation. But hope was almost blasted and the promise almost
forgotten when the Egyptians, having gained control of them, held them as &lawedong

period.

Truly God’s promises were shrouded in mystery, and his ways seemed past finding out.
However, in due time came Moses, a great deliverer, by whose hand God led them out of
bondage, working mighty miracles on their behalf. Before entering Canaandatsdgiiverer

died; but as the Lord’s moutlgmwe he declared, “Arophet shall the Lord your God raise up
unto you of your brethren, like unto me.” (Deut. 18:15; Acts 3:22) This gave a further insight into
God’s plan, showing that not only would their nation, as a whole, be atesbar some way with

the future work of ruling and blessing, but that one to
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be selectedrom among them would lead to victory and to theilfant of thepromise. Then
Joshua, whose name signifies deliverer, or saverzaine their leader, anshder him they won
great victories, and actually entered the lpnoimised in the covenant. Surely then it seemed
that the true leader had come, and that the promise was about to have cluifiptetat.

But Joshua died, and they made no headway as a nation until David, and then Solomon, were
given them as kings. There they reached the very zenith of tbey; glut soon, inead of

seeing the promise accomplished, they wars of their power, anddezame tributary to other
nations. Some held fast the promise of God, however, dndeked for the grat deliverer of

whom Moses, Joshua, David and Solomon were only types.

About the time when Jesus was born, all men were ieaapon of the Messiah, the coming

king of Israel and, through Israel, of the world. But Israel's hope of the glory and honor of their
coming king, inspired as it was by the types and prophecies ofdatngiss and power, caused
them to overlook another set of types and prophecies, which pointed to a work of suffering and
death, as a ransom for sinnerscessary before the blessing could come. This was prefigured in
the Passover before they were delivered from Egypt, in the slaying of the animals at the giving of
the law covenant (Heb. 9:11-20; 10:8-18), and in the Atonement sacrifices performed year by
year continually by the priesthood. They overlooked, too, tdterment of therophets, “who
testified beforehand thsufferingsof Christ, and the glory thathould follow’ (1 Peter 1:11)
Hence, when Jesus came as a sacrifice, they did not recognize him; they knew not the time of
their visitaton. (Luke 19:44) Even hisnmedate followers were sorely perplexed when Jesus
died; and sadly they said, “We trusted it had
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been he which should have redeemed Israel.” (Luke 24:21) Apparently, their confidence in him
had been misplaced. They failed to see that the death of their leader was &osuhetyNew
Covenant under which the blessings were to come, a partidmént of the covenant of
promise. However, when they found that he had risen from the tomb, their withered hopes again
began to revive (1 Peter3); and when he was about to leave them, they asked concerning their
long-cherished and oft-deferred hope, saying, “Lord, wilt thou at this time restore again the
kingdom to Israel?” That their hopes were in the mainemdyrhough they might not know the

time when they would be fulfilled, is evideinom our Lord’s reply: “It is not for you to know the

times and seasons which the Father hath put in his own power.” Acts 1:6,7

What turn has God’s plan now taken? must have been the query of his disciples when Jesus had
ascended; for we must remember that our Lotdachings concerning the Kingdom were
principally in parables and dark sayings. He had said to them, “I have yet many things to say
unto you, but ye cannot bear them now; howbeit, when he, the Spirit of truth, is come, he will
guide you into all truth.” “He shaleachyou all things, and bring all things to your remembrance,
whatsoever | have said unto you.” (John 16:12,13; 14:26) So they could not understand before
the Pentecostal blessing came.

Even then, it was some time before they got a clear, full understanding of the work being done,
and its relation to the original covenant. (Acts 11:9; Gal. 2:2,12,14) However, it would seem that
even before they fully and clearly understood, they were used as the raoathpi &d, and

their inspired words were probably clearer and deeper expressions of truth than they themselves
fully comprehended. For instance, read James’ discourse in
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which he says: “Simeon hath declared how God at the first did visit the Gentiles to take out of
them a people for his name [a bride]. And to this agree the words of the prophets, asténs wri
‘After this [after this people from the Gentiles has been taken outl] feturn, and vill build

again the tabernacle of David [the earthly dominion] which is fallen down, ailidbuid again

the ruins thereof, and | will set it up.™ Acts 15:14-16

James began to read in God’s providence, in the sending of the Gospel thetergto Phe first
Gentile convert and through Paul to Gentiles in general, that during this age believing Jews and
Gentiles were to be alike favored. He then looked up the prophecies and found fitesg amid

that after the work of this Gospel age is casbgd, then the promises to fleshly Israel will be
fulfiled. Gradually the geat mystey, so long hidden, began to be understood by a few—the
saints, the special “friends” of God.

Paul declares (Col. 1:27) that this mystery which hath been hid from ages and from generations,
now made manifest to his saints, is

“CHRIST IN YOU, THE HOPE OF GLORY."

This is the great mystery of God which has been hididen all previous ages, and islidtidden

from all except a special class—the saints, or coasedrbelievers. But what is meant by
“Christ in you?” We have learned that Jesus was anointed with the holy Spirit (Acts 10:38), and
thus we recognize him to be the Christ—the anointed—for the ®brdst signifiesanointed

And the Apostle John says thdile anointingwhich we (consecrated believers) have received
abideth in us (1 John 2:27) Thus the saints of this Gospel age are an anointed company—
anointed to be kings and priests unto God (2 Cor. 1:21; 1 Peter 2:9);
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and together with Jesus, their chief and Lord, they constitute Jehovah’s Anointed—the Christ.

In harmony with thisteaching of dhn, that we also aranointed Paul assures us that this
mystery which has been kept secret in ages past, but which is now made known to the saints, is
thatthe Christ(the Anointed) is “not one member, but many,” just as the human body is one,
and has many members; but as all the members of the body, being many, are one body, so also is
the Anointed—the Christ. (1 Cor. 12:12-28) Jesus is anointed to be the Head or Lord over the
Church, which is his body (or his bride, as expressed in another figure—Eph. 5:25-30), and
unitedly they constitute theromised “Seed—the Great Deliverer: “If ye b&hrist’s, then are

ye Abraham’seed andheirsaccording to the promise.” Gal. 3:29

The Apostle carefully guards the Church against any presumptive claims, saying of Jesus that
“God hath put all things under hisdt, and gave him to be the head over all things t&€tusch,

which is his body,” “that in all things he might hatree pre-eminencé (Eph. 1:22; Col. 1:18)

Yet, under the figure of the human body, he beautifully and forcibly shows our intimate
relationship. This same oneness Jesus also taught, saying, “I am the vine, ye are the branches.”
John 15:5

Our oneness with the Lord Jesus, as members of the Christ, the anointed company, is well
illustrated by the figure of the pyramid.

The top-stone is a pexdt pyramid of itself. Other stones may be built up under it, and, if in
harmony with all the chacteristic lines of theop-stone, the whole massiivwbe a perfect
pyramid. How beautifully thigdlustratesour position as members of “the Seed”—"the Christ.”
Joined to and perfectly in haomy with our Head, we, as living stones, are @etfseparated
from him, we are nothing.
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Jesus, the perfect one, has been highly exalted, and now we masehtes to him that we may

be formed and shapextcording to his example, and that we may be built up as a building of
God. In an ordinary building there is nbief corner-stone; but in our building there is one chief
corner-stone, the “top-stone,” as it istt@n: “Behold, | lay in Zion a chiefazner-stone, elct,
precious”™—"“to whom coming as unto a living stone...ye also as lively [living] stones are built up
a spiritual house, a holy priesthood, to offer up *sacrifaaeptable to God by JedDhrist.” (1

Pet. 2:4-6) And very soon, we trust, the union between Jesus, the “Head,” and “the Church,
which is his body,” will be complete.

And, dearly beloved, many blows and much polishing must we endure—much transforming must
we undergo, and much conforming to his example, under tleetidin of the great Master-
builder; and in order to have theildy and ideality of the builder displayed in us, we will need to
see that we have no cross-grained wilbof own to oppose or thwart tlaecomplishment of His

will in us; we must be very childlike and humble—"clothed with humilityr; God resiteth the

proud, and giveth grace to the humble.”

* Sinaitic MS. omitsspiritual before sacrifices.
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Let us humbleourselves, therefore, under the mighty hand of God, that he may exalt us in due
time (1 Peter 5:5,6), as he has exalted our Head and Forerunner. Phil. 2:8,9

This is indeed a wonderful message, and, as we come to the Word of God to inquire concerning
our geat high cling, we find the prophets all eloquent in proaiaing the gace [favor or
blessing] that is come unto us (1 Petd};: while types, and parables, and hitherto dark sayings,
now become luminous, shedding their light on the “narrow way” in which the anointed [Christ]
company is called to run for the prize now disclosed to view. This was truly a mystery never
before thought of—that God intends to raise up not only a deliverer, but a deliverer composed of
many members. This is tligigh calling” to which the consecrated believers of the Gospel age
are privileged to attain. Jesus did not attempitriimld it to the disciples while natural men, but
waited until at Pentecost they were anairtdegdten to the new nature. From Paul's
explanation we know that none but “neveatures” can now appreciate wnderstand this high
calling. He says: “We speak the wisdom of God imystery even the hidden wisdom [plan]
which God ordained before the world unto our glory; which none of the princes [chief ones] of
this world knew; . . . as it is written, ‘Eye hath not seen, nor ear heard, neither have entered into
the heart of man, the things which God hath prepared for them that love him’; but God hath
revealed them unto us by his Spirit.” 1 Cor. 2:6-14

In his letter to the Galatians, Paul opens up the entire igysted shows how the Abrahamic
covenant is to be fulfilled. He shows that the Law given to Israel did not interfere with the
original covenant (Gal. 3:15-18), and that the seed of Abraham which is to bless all nations is
Christ. (Verse 16) Then, carrying out the idea already
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alluded to, that the Christ includes all anointed of the Spirit, he says: “For as many of you as have
been baptizethto Christhave put on Christ;...and if ye be Christ’s then are YE [together with
Jesus]Abraham’s seedand heirs, according to the promise” made to Abraham. (Verses 27,29)
Following up the same line of reasoning, he shows (Gal. 4) that Abraham was a type of Jehovah,
Sarah a type of the covenant or promise, and Isaac a typbrist (head and body); and then
adds, “We, brethren, as Isaac was, are the childrproafise.” (Verse 28) Thus the plan of God

was hidden in types until the Gospel age began the development of the Christ.

There has existed a necessity for keeping this mystery hidden, else it would not have been so
kept. It was necessaryetause to have revealed the plan in full to mankind would have been to
frustrate it. Had merknown, they would not have crucified either the Lord of glory or the
Church which is his body. (1 Cor. 2:8) Not only would tleatth ofChrist, as the price of man’s
redemption, have been interfered with, had not the plan been kept a mystery from the world, but
the trial of the faith of the Church, as sharers in the sufferings of Christ, would thereby have been
prevented also; for “The world knoweth us not [as his joint-hegshhbsdfor the same reason

that] it knew him not.” 1 John 3:1

Not only is the plan of God, and the Christ which is the very embodiment of that plan, a great
mystery to the world, but the peculiar course in which this little flock is called to walk marks its
members as “peculiar people.” It was a mystery to the world that a person of so much ability as
Jesus of Nazareth should spend his time and talent as he did, whereas, if he had turned his
attention to politics, law, merchandise popular religion, he might have becomesar and
respected. In the opinion of men he foolishly
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wasted his life, and they said, “He hath a devil and is mad.” His life and teachings were mysteries
to them. They could not understand him.

The apostles and their companions were likewise mysteries in the world, in leaving their business
prosgects, etc., to preacforgiveness of sins through theath of the despised and crucified
Jesus. Paul forsook a higtason and social influence toldar with his hands, and to gach

Christ, and the invisible crown for all believers who should walk in his footsteps. This was so
mysterious that some said, “Paul, thou art beside thyself: much learning doth make thee mad.”
And all who so follow in the Master’s footsteps are, like Paul, counted fools for Christ’'s sake.

But God’s plan W not always be lsrouded in mystery: the dawn of theillshnial Day brings

the fuller light of God to men, and “the knowledge of the Lord sliathe whole earth.” The
Sun of Righteousness, which shall arise with healing in his wings, dispelling tkieesis of
ignorance, is the Christ in iMennial glory—not the Head alone, but also the members of his
body; for it is writen: If we siffer with him, we shall also be glorified together. “When Christ,
who is our life, shall appear, then shall we also appaérhim in glory; and “Then shall the
righteous shine forths the surn the kingdom of their Father.” Rom. 8:17; 2 TimL212; Col.

3:4; Matt. 13:43

Now, to all except those begotten to a newdnby eceiving “the mind ofChrist,” the promises

which we believe, and the hopes which we cherish, seem visionary, and too improbable to be
received or actedpon. In the age to come, when God shall “pour out his spirit upon all flesh,”
as during the present age he pours it upon his “servants and handmaids,” then indeed all will
understand and appreciate the promises now being grasped by the
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“little flock”; and they will rejoice in the obedience and aa#ibn of theChurch, saying, Let us

be glad, and rejoice, and give honor to God, for the marriage of the Lamb is come, and his wife
hath made herself ready.” (Rev. 19:7) Thell vejoice in the glorifcation of theChurch,
through which blessings ilvthen be flowing to them; and while they will realize that the
“exceeding great and preciopsomises” inherited by the Anointed (head and body) are not for
them, but are fulfilledupon us, they W be blessed by the lesson illusted in theChurch; and

while they run for the blessingsen held out to thenthey will profit by the example of the
Church, and glorify God on her behalf. But this knowledge net bring covetousness; for
under the new order of things theirlicgy to periect human nature ilvfully satisfy them, and

will seem more desirable to them than a change of nature.

Then the “mystery” will have endeéhr the world Wil have come to see that it was the spirit of
God in Christ, and the spirit of Christ in us—God manifested in the flesh—which they had
hitherto misunderstood. Then thejllwee that we were not mador fools; but that we chose

the better part when we ran for the riches, honors and crown, unseen by them, but eternal.

In point of time, the mystery of God will be finisheldiring the period of the sounding of the
seventh [symbolic] trumpet. (Rev. 10:7) This applies to the mystery in both senses in which it is
used: the mystery or secret features of Gptés will then be maddnown and Wi be clearly

seen; and also the “mystery of God,” the Church, the embodiment of that plan. iBthitenwbe
finished. The secret, hidden plan will have sought out the full, @eplumber of the members

of the body of Christ, and hence it, th©®BY OF CHRIST, vill be finished. The plan wikease

to be a mystery, because there will
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be no further olgct in perpetuating its secrecy. The greatness of the mpyst long kept
secret, and hidden in promises, types and figures, and the wondeadel lgestowed on those
called to fellowship in this mystery (Eph. 3:9), suggest to us that the work to follow its
completion, for which for six thousand years Jehovah has kept mankindeiotatpn ancope,

must be an immenseork, a grand work, worthy of suchegt preparations. What may we not
expect in blessinggpon the world, when the veil of mystery is withdrawn and the showers of
blessing descend! It is this for which the wholeation groans and travails in pain together until
now, waiting for the completion of this mystery—for the manitggn of the Sons of @l, the
promised “Seed,” in whom they shall all be blessed. Rom. 8:19,21,22

A LORD’S DAY OFFERING

“| offer Thee:
Every heart’s throb, they are Thine;
Every human tie of mine;
Every joy and every pain;
Every act of mind or brain—
My blessed God!
Every hope and every fear;
Every smile and every tear;
Every song and hymn,
‘LaudamusTe.’

“Take them all, my blessed Lord,
Bind them with thy secret cord;
Glorify thyself in me,
Adored One!
Multiply them by thy Word;
Strengthen, bless, increase, my Lord
Of perfect love!
Thou First and Last!”
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STUDY VI

OUR LORD’S RETURN—ITS OBJECTIHE RESTITUTION OF ALL THINGS

Our Lord’s Second Advent Personal and Pre-Millennial—Its Relationship to the First Advent—The Selection of the
Church and the Conversion of the World—Election and Free Grace—Prisoners of Hope—Prophetic Testimony
regarding Restitution—Our Lord’s Return Manifestly the Hope of the Church and the World.

“A ND He shall send Jesus Christ, which [who] before waagited untyou; whom the
heaven must retain until the times of restitution of all things, which God pekiers by
the mouth of all his holy prophets since the world began.” Acts 3:20,21

That our Lord intended his disciples to understand that for some purpose, in some manner, and at
some time, he would come again, is, we presume, admitted and believed Iyilialt faith the
Scriptures. True, Jesus said, “Lo, | am with you alway, even unto the end of the age” (M
28:20), and by his spirit and by his Word he has been with the Church continually, guiding,
directing, corforting and sustaining his saints, and cheering them in the midst of all their
afflictions. But though the Church has been blessedly conscious of the Lord’s knowledge of all
her ways and of his constant care and love, yet she longs for his promised personal return; for,
when he said, “If I go, | will come again”dlin 14:3), he certainly referred aosecond personal
coming.

Some think he referred to the descent of the holy Spirit at Pentecost; others, to the destruction of
Jerusalem, etc.; but these apparently overlook the fact that in the last book
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of the Bible, written some sixty years after Pentecost, and twenty-six years after Jerusalem’s
destruction, he that was dead and is alive speaks of the event as yet future, saying: “Behold, |
come quickly, and my reward is with me.” And the inspired John replies, “Even so, come, Lord
Jesus.” Rev. 22:12,20

Quite a number think that when sinners are converted that forms a part of the coming of Christ,
and that so he will continue coming until all the worldasieerted. Then, say they, hdl\wave
fully come.

These evidently forget the testimony of the Scriptures on theculyhich declares the reverse

of their expectation: that at the time aifir Lord’s second coming the worldilmbe far from
converted to God; that “In the last days perilous times shall come, for men shall be lovers of
pleasure more than lovers of God” (2 Tinl-&); that “Evil men and seducers shall wax worse
and worse, deceiving, and being deceived.” (V&®eThey forget the Master’s special warning

to his little flock: “Take heed to yourselves lest that day come ypamnawares, for ag snare

shall it come on all them [not taking heed] that dwell on e fof the whole earth.” (Luke
21:34,35) Again, we may rest assured that when it is said, “All kindreds of the earth shall walil
because of him,” when they see him coming (ReX), ho reference is made to the conversion of
sinners. Do all men wail because of tlwawersion of sinners? On the contrary, if this passage
refers, as almost all admit, to Christ’s presence on eatdgdhes that all on earthlwot love

his appearing, as they certainly would do if all were converted.

Some expect an actual coming and presence ofdhd butset the timeof the event a long way
off, claiming that trough the efforts of the Church in its present condition the world must be
converted, and thus the Millennial age
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be introduced. They claim that when the world has been convertedatanb&und, and the
knowledge of the Lord caused tith the whole earth, and when the nations learn war no more,
then the work of the Church in her present conditidh e ended; and that when she has
accomplished this great and difficult task, therd_will come to wind up earthly affairs, reward
believers and condemn sinners.

Some scriptures, taken disconnectedly, seemwviar féhis view; but when God’s Word and plan

are viewed as a whole, these will allfoeind to favor the opposite view, viz.: that Christ comes
before the conversion of the world, and reigns for the purpose of converting the world; that the
Church is now being tried, and that the reward promised the overcomers is that after being
glorified they shall share with the Lord Jesus in that reign, which is God’s appointed means of
blessing the world and causing the knowledge of the Lord to come to eeatyrer Such are

the Lord’s special promises: “To him that overcometh lvgrant to sit with me in mytirone.”

(Rev. 3:21) “And they lived and reigned with Christ a thousand years.” Rev. 20:4

There are two texts chiefly relied upon by those who claim that the Litbrtbivcome until after

the Millennium, to which we would here calitenton. One is, “This gospel of the Kingdom shall

be preached in all the worfdr a witness unto all nations; and then shall the end comeatt(M
24:14) They claim this as having reference to the conversion of the world before the end of the
Gospel age. Buwitnessingto the world does not imply the conversion of the world. The text
says nothing about how the testimonyl e received. This witness has already been given. In
1861 the reports of the Bible Societies showed that the Gospel had been published in every
language of earth, though not all of earthidlions had eceived it. No, not one half of the
sixteen hundred millions living
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have ever heard the name of Jesus. Yet the condition of the texiledfiilie gospel has been
preached in all the world foraitness—to everynation

The Apostle (Acts 15:14) tells that thwin objeciof the gospel in the present age is “to take out
a people” for Christ's name—the overcoming Church, which, at his second adiidog, united
to him and receive his name. The witnessing to the world during this age is a secondary object.

The other text is, “Sit thou at my right hand, until | make thine enemies thy footstool.” (Psa.
110:1) The vague, indefinite idea regarding this text seems to be that Christ sitsaderial m
throne somewhere in the heavens until the work of subduing all thiagsasnplishedor him

through the Church, and that then he comes to reign. This is a misconception. The throne of
God referred to is not a material one, but refers toupsesne authority and rulership; and the

Lord Jesus has been exalted to a share in that rulership. Paul declares, “God hath highly exalted
him [Jesus] and given him a nhame above every name.” He hath givewthority above every

other, next to the Father. If Christ sits upon atemial tirone until his enemies are made his
footstool [all subdued], then of course he cannot come until all things are subdued. But if “right
hand” in this text refers, not to a fixed locality and bench, but, as we claim, to power, authority,
rulership, it follows that the text under consideration would in no wise conflict with the other
scripture which teaches that he comes tihtiie all things unto himself” (Phil. 3:21), by virtue

of the power vested in him. To illuate: Empeor William is on the hrone of Germany, we say,

yet we do not refer to the royal bench, and asattenof fact he seldom occupies it. When we

say that he is on the throne, we mean that he rules Germany. Right hand signifies thacghief pl
position of excellence or favor, next to the chief ruler. Thus Prince Bismarck
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was exalted or seated at the right hand of power, by the Germandengred Joseph was at the

right hand of Pharaoh in the kingdom of Egypt—not literally, but after the customary figure of
speech. Jesus’ words to Caiaphas agree with this thought: “Hereafter shall ye see the Son of Man
sitting onthe right hand of poweiand coming in the clouds of heaven.”qt¥l 2664) He wll be

on the right hand when coming, and will remain on the right lolmichg the Mlennial age, and

forever.

A further examination of God'’s revealed plan$i give a broader view of the obgt of both the

first and second advents; and we should remember that both events sttadlaslparts of one

plan. The specific work of the first advent wasrédleemmen; and that of the second is to
restore and bless, and liberate the redeemed. Having given his life a rémsatty our Savior
ascended to present that sacrifice to the Father, thus making reconciliation for man’s iniquity.
He tarries and permits “the prince of this world” to continue the rule of evil, until after the
selection of “the Bride, the Lamb’s wife,”he, to beaccountedworthy of such honor, must
overcome the influences of the present evil world. Then the work of giving to the world of
mankind the great blessings secured to them by his sacrifideewiue to commence, and he will
come forth to bless all the families of the earth.

True, the restoring and blessing could have commenced at once, when the ransom price was paid
by the Redeemer, and then the coming of Messiah would have been but one event, the reign and
blessing beginning at once, as the apostles at first expected. (Acts 1:6) But Gua\haeld

“some better thingpr us”—the Christian Church (Heb. 11:40); hence it is in our interest that the
reign of Christ is separated from the sufferings of the Head by these nineteen centuries.
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This period between the first and second advents, between the ransom for all and the blessing of
all, is for the trial and settion of theChurch, which is the body of Christ; otherwise there would
have been only the one advent, and the work whitthb&done during the period of his second
presence, in the Millennium, would have followed thesresction of Jesus. Or, instead of saying

that the work of the second advent would have followed at once the work of the first, let us say
rather that had Jehovah not purposed thecieh of the “little flock,” “thebody of Christ,” the

first advent would not have taken place when it did, but would hawareccat the time of the
second advent, and there would have been but the one. For God has evidently designed the
permissionof evil for six thousand years, as well as that the cleansing and restitution of all shall
be accomplished during the seventh thousand.

Thus seen, the coming of Jesus, as the sacrifice and ransom for sinners, was just long enough in
advance of the blessing and restoring time to allow for tleetsah of his “little flock” of “joint-

heirs.” This willaccount to some for the apparent delay on God’s part in giving the blessings
promised, and provided for, in the ransom. The blessingcame in due time, as at first
planned, though, for a glorious purpose, the price was provided longer beforehand than men
would have expected.

The Apostle informs us that Jesus has been absent from earth—in the heaven—during all the
intervening time from his ascension to the beginning of the times of restitution, ornlldrendl
age—“whom the heaven must retaintil the times of restitution of all things,” etc. (Acts 3:21)
Since the Scriptures thus teach that the objectinf.ord’s second advent is the restitution of alll
things, and that at the time of his appearing the nations are so far from being converted as to be
angry (Rev. 11:18) and in opposition,
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it must be admitted either that t@&urch wil fail to accomplish her missn, and that the plan of
God will be thus fafrustrated, or else, as we claim and have shown, that the conversion of the
world in the present age was not expected ofiwerch, but that her mission has been t&aph

the Gospel in all the worltbr a witness and to prepare herself under divineedtion for her

great future wrk. God has not yet by any means exhausted his power for the world’s
conversion. Nay, more: he has not geén attemptethe world’s conversion.

This may seem a strange statement to some, but let such reflect that if God has attempted such a
work he has signally failed; for, as we have seen, only a smaatidn of earth’s #lions have

ever intelligently heard of thenly namewhereby they must be saved. We have only forcibly
stated the views and teachings of some of the leading sects—Baptists, Presbyterians and others—
viz., that God is electing or selecting out of the world a “little flockClaurch. They believe

that God will do no more tharhoose this Church, while we find the Scriptuiesching durther

step in the divine plan—a RESTITUTION for the world, to dmcomplishedhrough the elect

Church, when compted and glorified. The “little flock,” the overcomers, of this Gospel age, are
only the body of “The Seed” in or by whom all the families of the earth are to be blessed.

Those who claim that Jehovah has been trying for six thousand years to convert the world, and
failing all the time, must find it difficult to reconcile such views with the Bible assurance that all
God’s purposes shall Ecomplished, and that hisdAd shall not return unto him void, but shall
prosper inthe thing whereto it was ser{lsa. 55:11) Thedct that the world has not yet been
converted, and that the knowledge of the Lord has notiliget the earth, is @roof that it has

not yet been sent on that mission.
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This brings us to the two lines of thought which have divided Christians for centuries, namely,
Election and Free Grace. That both of these doctrines, notwithstanding their apparent
oppositeness, have Scriptural support, no Bible studdintlemy. This fct $iould lead us at

once to surmise that in some way both must be true; but in no way can they be reconciled except
by observing heaven’s lawyder, and “rightly dividing the word of truth” on this séajt. This

order, as represented in the plan of the ages, if obserd]early show us that while an
Election has been iprogress during the present and past ages, what is by way of distinction
designated Free Grace i®€s gracious provision for the world in general during thidekhial

age. If the distinctive features of the epochs and dispensations outlined in a preceding chapter be
kept in mind, and all the passages relating extidn and Free Grace be examined and located, it

will be found that all those whicheat of Election apply to the present and past ages, while those
which teach Free Grace are fully applicable to the next age.

However, Electin, as taught in the Bible, is not the arbitrary coercion,atalim, usually
believed and taught by its advocates, but a selectioor@ing to fitness and adapikty to the
end God has in view, during the period appointed for that purpose.

The doctrine of Free Gracedwacated by Arminians, is also a much grander display aaf'$5
abounding favor than its most earnest adi¥es have ever taught.os giace or faor in Christ

is ever free, in the sense of being unmerited; but since the fall of man into sin, to the present time,
certain of God’s favors have been redtd to special individuals, nations and classes, while in
the next age all the world will be invited to share theofa then offered, on the conditions then
made known to all, and
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whosoever will may come and drink at life’s fountain freely. Rev. 22:17

Glancing backward, we notice the esetion or election of Abraham and certain of ¢ifispring

as the channels through which the promised Seed, the blesser of alniles faf the earth,
should come. (Gal. 3:29) We note also thed#n of Israefrom among all nations, as the one

in whom, typically, God illusated how the greatavk for the world should baccomplished—

their deliverance from Egypt, their Canaan, their covenants, their laws, their sacrifices for sins,
for the blotting out of guilt and for the sprinkling of the people, and their priesthood for the
accomplishment of all this, being a miniature and typical representation of the reabmadeshd
sacrifices for the purifying of the world of mankind. God, speaking to the people, said, “You
only have | known of all the failies of the earth.” (Amos 3:2) This people alone was recognized
until Christ came; yes, and afterwards, for his ministry was confined to them, and he would not
permit his disciples to go to others—saying, as he sent them out, “Go not into the way of the
Gentiles, and into any city of the Samaritans enter ye not.” Why so, LoedauBe, he explains,

“I am not sent but to the lost sheep of the house of Israehtt(MO05,6; 15:24) All his time was
devoted to them until his death, and there was done his first work for the world, the first display
of his free and all-abounding grace, which in “due time” shall indeed be a blessing to all.

This, God’s grandest gift, was nlohited to nation or class. It was nfatr Israel only, but for alll
the world; for Jesus Christ, by the grace of God, tasted deaglidoy man Heb. 2:9

And now also, in the Gospel age, a certain sort of election obtains. Some parts of the world are
more favored
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with the gospel (which is free to all who hear) than others. Glance at a map of the world and see
how small is the portion enlightened or blessed in any appreciable degree by the gospel of Christ.
Contrast yourself, with your privileges and knowledge, with rilidons in heathen dikness

today, who never heard the call, and who consequently were not called. When the called-out
company (called to be sons of God, heirs of God, and joint-heirs with Jesus Christ our Lord—
who have made their calling anceetion sure) is complete, then the plan of Gwdheworld’'s
salvation will be only beginning.

Not until it is selected, developed, and exalted to powiiritve Seedruise the serpent’s head.

“The God of peace shdliruise @tanunder your éetshortly.” (Rom. 16:20; Gen. 3:15) The
Gospel age makes ready the chaste virgin, the faithful Church, for the coming Bridegroom. And
in the end of the age, when she is made “ready” (Rev. 19:7), the Bridegroom comes, and they
that are ready go in with him to the marriage—the second Adam and the second Eve become
one, and then the glorious work of restitution begins. In the next dispensation, the new heaven
and the new earth, the Churchll \we no longer the g®used virgin, but the Bride; and then shall
“The Spirit and the Bride say, Come! And let him that heareth say, Come! And let him that is
athirst come. And whosoever will, let him take the water of life freely.” Rev. 22:17

The Gospel age, so far from closing the Church’s mission, is orégessary preparation for the
great future wrk. For this promised and coming blessing, the whodat@mn groaneth and
travaileth in pain together until now, waiting for thenifestationof the sons of God. (Rom.
8:22,19) And it is a blesseddt that free grace in fullest measure, not mef@iythe living but
for those
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who have died as well, is provided in our Father’s plan as the blessed opportunity of the coming
age.

Some who can see something of the blessings due at the second advent, and wladeappreci
some measure the fact that therd. comes to bestow the grand blessing purchased bydiis,d

fail to see this last proposition, viz.: that those in their graves have as much interest in that
glorious reign of Messiah as those who at that time will be less etetypinder the bondage of
corruption—ckath. But as surely as Jesus dieddiby they all must have the blessings and
opportunities which he purchased with his own precious blood. Hence we should expect
blessings in the Millennial aggpon all those in their graves as well as upon those not in them;
and of this we will find Bundant proof, as we look further into the Lord’s testimony on the
subject. It is because ofo@'s plan for their release that those in the tomb are cglladdhers

of hope”

It is estimated thatleut one hundred and forty-thre#litns of human beings have lived on the

earth in the six thousand years since Adanmeésaiton. Of these, the very broadest eatienthat

could be made with reason would be that less than one billion were saintsl.of T&is broad
estimate would leave themmense aggrede of one hundred and forty-two ilions
(142,000,000,000) who went down inteadh wihout faith and hope in thenly namegiven

under heaven or among men whereby we must be saved. Indeed, the vast majority of these
never knew or heard of Jesus, and could not believe in him of whom they had not heard.

What, we ask, has become of this vast multitude, of which figures give a wholly inadequate idea?
What is, and is to be, their condition? Did God make no provision for these, whose condition and
circumstances he must have foreseen? Or did he, from the foundation of the world,
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make a wretched and mercilgsvision for their hopelesgternal torment, as many of his
children claim? Or has he yet in store for them, in the heights and depths and lengths and
breadths of his plan, an opportunity for all to come to the knowledge odrihahame and, by
becoming obedient to the conditions, to enjoy everlasting life?

To these questions, which every thinking Christian asks himself, and yearns to see answered
truthfully, and in harmony with the character of Jehovah, comes a variety of answers:

Atheism answerd hey are eternally dead: there is no hereafter: they will never live again.

Calvinism answersThey were not elected to be saved. @wdordained and predestined them
to be lost—to go to hel—and they are there now, writhing in agony, where theyeav remain,
without hope.

Arminianism answetrsWe believe that God excuses many of them on account of ignorance.
Those who did the best they knew how will be sure of being a part ofCthar¢h of the First-
born,” even though they never heard of Jesus.

To this last view the majority of Christians of all denominations assent (notwithstanding the
creeds of some to the contrary), from a feeling that any other view would be irreconcilable with
justice on God’s part. But do the Scriptures support this last view? Dadethely that igorance

is a ground of salvation? No; the only ground of salvation mentioned in the Scriptiaiis iis

Christ as our Redeemer and Lord. “Byacg are ye savedhrough faith” (Eph. 2:8)
Justification by faith is thenderlying principle of the whole system of Christianity. When asked,
What must | do to be saved? the apostles answered, Believe on the Lord Jesus Christ. “There is
none othemame under heaven given among men whereby we must be saved”
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(Acts 4:12); and “Whosoever shall call upon the name of the Lord shall be saved.” Rom. 10:13

But Paul reasons that a man must hear the gospel before he can believe, saying, “How then shall
they call on him in whom they have not believed? and how shall they believe in him of whom
they have not heard?” Rom. 10:14

Some claim that Paul teaches tigitorancewill save men, when he says that “The Gentiles,
which have not the law, are a law unto themselves.” (Rom. 2:14) They gather from this that the
law which their conscience furnishes is sufficient to justify them. But such persons misunderstand
Paul. His argument is that the whole world is guilty before God (Rom. 3:19); that the Gentiles,
who had not the written law, wemndemnegdnot justified, by the light of conscience, which,
whether it excused them or accused thenoved that they were short of pecfion and
unworthy of life, even as the Jews who had the written law wenedemnedy it; “For by the

law is the knowledge of sin.” (Rom. 3:20) The law given to the Jew revealed his weakness, and
was intended to show him that he was unable to justify himself before God; for “By the deeds of
the Law there shall no flesh be justified in his [God’s] sight.” Theterilawcondemned the

Jews and the Gentiles had light enough of consciena®mtolemn themand thus every mouth is
stopped from claiming the right of life, and all the world stands guilty before God.

Remembering the statement of Jame$QR:that whosoever shall keep the whole law, except to
offend in one point, is guilty, and cannot claim any blessing promised by the Law Covenant, we
realize that indeed “there is none righteous; no, not one.” (Rom. 3:10) And thus the Scriptures
close every door of hope save one, showing that not one of the condemned is able to secure
eternal life by meritorious works, and that it is equally useless to plead
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ignorance as a ground of salvation. Ignorance cannot entitle any oneréovtre of faith and
obedience.

Many Christians, uniling to believe that so many millions ofrigrant infants anddathen will

be eternally lost (which they have been taught means to be sent to a place of etdroptlass
torment), insist, notwithstanding these Bible statements, that @atbtvcondemn the ignorant.

We admire their liberality of heart and their appreciation of God’s goodness, but urge them not to
be too hasty about discarding or ignoring Bililtesments. God has a blessiagall, in a ketter

way than through ignorance.

But do these act in aomance with theirtated belief? No:hough they profess to believe that

the ignorant W be saved oraccount of their ignorance, they continue to send missionaries to the
heathen at the cost dfdusands of valuable lives amdlions of money. If they all, or even half

of them, would be saved through ignorance, it is doing them a positive injury to send missionaries
to teach them ofhrist; for only about one in a thousand believes, when the missionaries do go to
them. If this idea be correct, it would be much better to let them remaimorraige; for then a

much larger proportion would be saved. Continuing the same line of argument, might we not
reason that if God had ledil menin ignoranceall would have been saved? If so, the coming
and death of Jesus were useless, the preachingiiedng) of apostles and saints were vain, and
the so-called gospel, instead of beingd news, is very bad news. The sending of missionaries
to the heathen by those who believe the Calvinistic or fatalistic view ofalethiat theeternal
destiny of each individual was unalterably fixeddse he had an existence, is even more absurd
and unreasonable.

But the Bible, which is full of the missionary spirit, does not teach that there are several ways of
salvation—one way
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by faith, another by works, and another by ignorance. Neither dmeit the @d-dishonoring
doctrine of fatalism. While it shows every other door of hope closed againstctheitrhrows

wide open the one, only door, and proclaims that whosoeillenay enter into life; and it shows

that all who do not now see or appreciate the blessed privilege of entering shall in due time be
brought to a full knowledge and appreciation. Ty way by which any and all of the
condemnedace may come to @l, is not by meritorious works, neither by ignorance, but by
faith in the precious blood of Christ, which taketh away the sin of the worldetér P:19; John

1:29) This is the Gospel, the good tidings of great joy, “whiwl beunto ALL PEOPLE.”

Suppose we now look at these things just as God tells us of them, and leave the clearing of his
character to himself. Let usquire, What has become of the one hundred and forty-two
billions?

Whatever may have become of them, we may be sure they are not nowoirdition of
suffering; lecause, not only do the Scriptures teach that full and complete reward is not given to
the Church until Christ comes, when he shall reward every matt.(1627), but that the unjust

are to receive thepunishment then also. Vétever may be their preserdandition, it cannot be

their full reward; for Rter says, “The &rd knoweth how to reserve the unjust unto the day of
judgment to be punished” (2 Peter 2:9); and he will do so.

But the thought that so many of our felloneatures should at any time be lost from lack of
having had the knowledge which isgessary to salvation would be sad indeed to all who have a
spark of love or pity. Then, too, there are numerous scriptures which it seems impossible to
harmonize with all this. Let us see: In the light of the



104
The Plan of the Ages

past and the present as the only opportunities, laying aside all hope through a restitution in the
coming age, how shall we understand tiaesnents, “God is love,” and “God so loved the world

that he gave his only begottearts that whosoever believeth in him should not perish”? (1 John
4:8; John 3:16) Would it not seem that if God loved the world so much he might have made
provision, not only that believers might be saved, but also that all might hear in order to believe?

Again, when we read, “That was the true light that lighteth every man that cometh into the
world” (John 1:9), our observation says, Not so; every man has not been enlightened; we cannot
see that our Lord has lighted more than a few of eariligns. Even in this comparatively
enlightened day, millions ofdathen give no evidence of such enlightenment; neither did the
Sodomites, nor multitudes of others in past ages.

We read that Jesus Christ, by thaay of ®d, tasted éath ‘for every marf (Heb. 2:9) But if

he tasted deatfor the one hundred and forty-thredlidns, andfrom any cause that sacrifice
becomes efficacious to only ondlilon, was not the redemption comparatively a failure? And in
that case, is not the Apostle’s statementliomad? When again we read, “Behold, | bring you
good tidings of geat py, which shall be to ALL PEQFE” (Luke 2:10), and, looking about us,

see that it is only to a “little flock” that it has been good tidings, and not to all people, we would
be compelled to wonder whether the angels had nottavedsthe godness and breadth of their
message, and overrated thgaortance of the work to baccomplished by the Messiah whom
they announced.

Another statement is, “There is on®d> and one Mediator between God and men, the man
Christ Jesus, who gave himself a ransom for all.” (1 Tim. 2:5,6) A ransom for
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all? Then why should not all involved have some benefit from Chrisesh® Why Isould not
all come to a knowledge of the truth, that they may believe?

Without the key, how dark, how inconsistent, theagesnents appear; but when we find the key

to God’s plan, these texts all declare with one voice, “God is love.” This key is found atttre |

part of the text last quoted—*Who gave himself a ransom for all, TO BE TESTIFIED IN DUE
TIME.” God has a due time for everything. He could have testified it to these in their past
lifetime; but since he did not, it proves that their due time must be future. For thosalivideo w

of the Church, the bride of Christ, and share the kingdom honors, the present is the “due time” to
hear; and whosoever now has an ear to hear, let him hear and heed, and he will be blessed
accordingly. Though Jesus paid our ransom before we were born, it was not our “due time” to
hear of it for long years afterward, and only the appreciation of it brought redjitynsibd this,

only to the extent of our dity and gopreciation. The same principle applies Hoima God’s due

time it will be testified to all, and all will then have opportunity to believe and to be blessed by it.

The prevailing opinion is thate@th ends afprobation; but there is no scripture whichtsaches;

and all the above, and many more scriptures, would be meaningless, or woeseh iedds all

hope for the ignorant masses of the world. The one scripture quoted to prove this generally
entertained view is, “Where the tree falleth, there it shall be.” (Eccl. 11:3) If this has any relation
to man’s future, it indicates that whatever handition when he enters the tomb, no change
takes place until he is awakened out of it. And this is theomiteaching of all scriptures
bearing on the subject, adllioe shown in saceeding chapters. Since God doespropose to

save men on account of ignorance, but “will have
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all mento come unto the knowledge of the truth™Tiin. 2:4); and since the masses of mankind
have died in ignorare; and since “there is noovk, nor device, nor knowledge, nor wisdom, in

the grave” (Eccl. 20); therefore God has prepared for the awakening of the dead, in order to
knowledge, faith and salvation. Hence his plan is, that “as all in Adam die, even so all in Christ
shall be made alive, but each one in his @ner’—the Gospel Church, the Bride, the body of
Christ, first; afterward, during the iM¢nnial age, all who shall become Hiaring that thousand
years of hipresencgmistranslateaoming, the Lord’s due time for all to know him, from the
least to the greatest. 1 Cor. 15:22

As death came by the first Adam, so life comestbyist, the second Adam. Everything that
mankind lost through being in the first Adam is to be restored to those who believe into the
second Adam. When awakened, with the advantage of experience with evil, which Adam
lacked, those who thankfullaccept the redemption asos gift may continue to live
everlastingly on the original condition of obedience. &sdribbedience W be required, and
perfect abity to obey will be givenunder the righteous reign of the Prince ebPe. Here is the
salvation offered to the world.

Let us now consider another text which is generallyoigd except by Universalists; for,
although we are not Universalists, we claim the right to use, and believe, and rejoice in, every
testimony of God’s Word. It reads, “We trust in the living God, who is the Saviall ofien
specially ofthose that believé (1 Tim. 410) God vill save all men, but will not specially (“to

the uttermost”) save any except those who come unto lmiocugh Christ. God’s arbitrary
salvation of all men is not such as withrdlict with their freedom of will, or their liberty of
choice, to give them life against their wills: “I have sefobe you, this day, life andedth;
choosdife, that ye may live.”
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Simeon contrasted these two salvations, saying, “Mine eyes have seen thy salaaligit to

lighten the nationsandthe glory of thy peopldsraelfites indeed].” This is in harmony with the
declaration of the Apostle, that the fact that J&usst, the Mediator, gave himself a ransom for

all is to betestified to alllN DUE TIME. This is that which shall come to all men, regardless of
faith or will on their part. Thigood tidingsof a Savior shall be tall people (Luke 2:10,11), but

the special salvation from sin andath will come only tohis people (Matt. 21)—those who
believe into him—for we read that the wrath of God continues to abide on the unbeliever. John
3:36

We see, then, that the general salvation, whithceme to every individual, consists of light
from the true light, and an opportunity to choose life; and, as d& grajority of the race is in

the tomb, it will be rcessary to bring them forth from the grave in order to testify to them the
good tidings of a Savior; also that the special salvation which believers now enjoy in hope (Rom.
8:24), and the reality of whichillyin the Millennial age, be revealed, also, to those who “believe
in that day,” is afull release from the thraldom of sin, and the corruptioneaftid into the
glorious liberty of children of God. Buttainment to all these blessingdl dependupon hearty
compliance with the laws of Christ's Kingdom—the rapidity of @iteainment to perfection
indicating the degree of lovler the King and for his law of love. If any, enlightened by the
Truth, and brought to a knowledge of the love of God, and restored (@itheally or
reckonedly) to human pexttion, become “fearful,” and “draw back” (Heb. 10:38,39), they,
with the unbelievers (Rev. 21:8),IMbe destoyed from among the people. (Acts 3:23) This is
the second death.

Thus we see that all these hitherto difficult texts are explained by the statement—*“to be testified
in due time.”
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In due time that true light shall lighten every man that has come into the worldlue time it

shall be “good tidings of gat joy to all people.” And in no other way can these scriptures be
used without wresting. Paul carries out this line of argument with emphasis in Rom. 5:18,19. He
reasons that, as all men were condemnedetthdbecause of Adam’s transgressiso also,
Christ’s righteousness, and obedience even ueathd have become a ground of juséfion;

and that, as all lost life in the first Adam, so all, aside from personal demeritep®yer life by
accepting the second Adam.

Peter tells us that this restitution go&en of by the mouth of all the holy prophets. (Acts 3:19-
21) They do alteach it. Ezekiel says of the valley dfy bones, “These bones are the whole
house of Israel.” And God says to Israel, “Behold, O my peoplell bpen your graves, and
cause you to come up out of your graves, and bring you into the land of Israel. And ye shall
know that | am the Lord, when I...shall put my spirit in you, and | shadlgylou in your own

land; then shall ye know that | the Lord have spoken it, and performed it, saith the Lord.” Ezek.
37:11-14

To this Paul's words agree (Rom. 11:25,26)—"Blindness in part is happened to Israel until the
fulness of the Gentiles [the elect compathe bride of Christ] be come in; and so all Israel shall
be saved,” or brought back from their cast-off condition; for “God hath not cast away his people
which he foreknew.” (Verse 2) They were cast off from his favor while the bride of Christ was
being selected, butilvbe reingated when that ark is accomplished. (Verse28-33) The
prophets are full oftatements of how Godilvplant them again, and they shall be no more
plucked up. “Thus saith the Lord, the God of Israel,.lllsgt mine eyesipon them for good,

and | will bring them
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again to this land; and | will build them and not pull them down, and | will plant them and not
pluck them up. And | W give them an heart tknow me, that | am the Lord; and they shall be

my people, and | will be their @, for they shall return unto me with their whole heart.” (Jer.
24:5-7; 31:28; Jer. 32:40-42; 33:6-16) These cannot merely refer to restorations from former
captivities in Babylon, Syria, etc., for they have since been plucked up.

Furthermore, the Lord says, “In those days, they shall say no more, The fathezatiesava sour
grape, and the children’s teeth are set on edge, but every one [who dies] sfmllhiseown
iniquity.” (Jer. 31:29,30) This is not the case n&ach does not now dfer his own sin, but for
Adam’s sin—"In Adam all die.” He ate thewr grape of sin, and our fathers continued to eat
them, entailindurther sickness and misery upon their children, thus hastening the pegatty, d
The day in which “every man [who dies] shall die for his own sin,” only, is tilleriial or
Restitution day.

Though many of the prophecies and promises of future blessing seem to apply to Israel only, it
must be remembered that they were a typical people, and hence the promises made to them,
while sometimes having a special application to themselves, generally have also a wider
application to the whole world of mankind which that nation typified. While Israel as a nation
was typical of the whole world, its priesthood was typical of teetélittle flock,” the head and

body of Christ, the “Royal Priesthood”; and the sacrifices, cleansings and atonements made for
Israel typified the “better sacrifices,” fuller cleansings and real atonenfentHe sins of the

whole world,” of which they are a part.

And not only so, but God mentions by name other nations and promises their restoration. As a
forcible illustration we mention the Sodomites. Surely, if we shall find the
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restitution of the Sodomites clearly taught, we may feel satisfied of the truth of this glorious
doctrine of Restitution for all mankind, spoken by the mouth of all the holy prophets. And why
should not the Sodomites have an opportunityeeh perfection and everlasting life as well as
Israel, or as any of us? True, they were not righteous, but neither was Israel, nor were we who
now hear the gospel. “There is none righteous; no, not one,” aside from the imputed
righteousness of Christ, who died for all. Our Lord’s own words tell us that although God rained
down fire from heaven and destroyed them altduse of their wickedness, yet thmd&nites

were not so great sinners in his sight as were the Jews, who had&mowadedge. (Gen. 19:24;

Luke 17:29) Unto the Jews of Capernaum he said, “If the mighty works which have been done in
thee had been done in Sodom, it would have remained until this day.” Matt. 11:23

Thus our Lordteaches that theo8omites did not have a full opportunity; and he guies

them such opportunity when he adds (verse 24), “But | say unto you, that it shall be more
tolerable for the land of Sodom, in the day of judgment, than for thee.” Thactdaof the Day

of Judgment and its workillvbe shown in saceeding pages. Here we merely call attention to
the fact that it W be atolerable time for Capernaum, and yetore tolerablefor Sodom;
because,htough neither had yet had full knowledge, nor all the blessings designed to come
through the “Seed,” yet Capernaum had sinned against more light.

And if Capernaum and all Israel are to be remembered and blessed under the “New Covenant,”
sealed by the blood of Jesus, why should not the Sodomites also be blessed aintmgy “
families of the earth”? They assuredly will be. And let it be remembered that since God “rained
down fire from heaven ardestroyed them &limany



111
Our Lord’s Return

centuries before Jesus’ day, when their restoration is spoken of, it implies their awakening, their
coming from the tomb.

Let us now examine therophecy of Ezekiel 16:48-63. Read it carefully. God here speaks of
Israel, and compares her with her neighbor, Samaria, and also with the Sodomites, of whom he
says, “l took them away assaw good’ Neither Jesus nor the Prophet offers any explanation of
the seeming inequality of God’s dealings in destroying Sodom and permitting others more guilty
than Sodom to go unpunished. Thdt all be made clear when, in “due time,” hiegt designs

are made manifest. The Prophet simpéitess that God “sawogd” to do so, and Jesus adds that

it will be more tolerabldor them in the day of judgment than for others more guilty. But upon
the supposition thatedth ends albrobation, and that thereafter none may have opportunity to
come to a knowledge of the truth and to obey it, we may well inquire, Why did God see good to
take away these people without giving them a chance of salvation through the knowledge of the
only name whereby they can be saved? The answer is, because it was not glaettigie In

“due time” they will be awakeneilom death androught to a knowledge of the truth, and thus
blessed together with all the families of the earth, byptibeised “Seed.” They will then be on

trial for everlasting life.

With this thought, and with no other, can we understand the dealings of the God of love with
those Amalekites and other nations whom he not only permitted but commanded Israel to
destroy, saying, “Go, smite Amalek andeuly destoy all that they have, and spare them not;

but slay both man and woman, infant and suckling, ox and sheep, camel and ass.” (1 Sam. 15:3)
This apparently reckless destruction of life seems irreconcilable with the character of love
attributed to ®&d, and with thdeaching of Jesus, “Lowour enemies,’etc., until we come to
recognize the
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systematic order of God’s plan, the “due time” for éleeomplishment of every feature of it, and
the fact that every member of the human race has a place in it.

We can now see that those Amalekites, Sodomites and others were set forth as examples of
God’s just indignation, and of higtermination to desty finally and uterly evildoers: examples

which will be of service not only to others, but also to themselves, when their day of judgment or
trial comes. Those people might just as well die in that way as from disease and plague. It
mattered little to them, as they were merely learnirigntow evil, that when on trial, in due time,

they might learn righteousness, and be able to discriminate and choose the good and have life.

But let us examine the prophecy further. After comparing Israel with Sodom and Samaria, and
pronouncing Israel the most blameworthy (Ezek. 16:48-54), the Lord says, “When | shall bring
again their captivity, the captivity of Sodom and her daughters, and the captivity of Samaria and
her daughters, then will | bring again the captivity of thy captives in the midst of them.” The
captivity referred to can be no other than their captivity in ddatithose mentioned were then
dead. In death all are captives; ddldrist comes to open the doors of the grave, and to set at
liberty the captives. (Isa. 61:1; Zech. 9:11) In verse 55 this is called a “return to their former
estate”—a restitution.

Some, who are willingmough toaccept of ®d’'s mercy through Christ in the forgiveness of their
own trespasses and weaknesses unéater light andknowledge, cannot conceive of the same
favor being applicable under the New Covenant to others; though they seem to admit the
Apostle’s statement that JedDkrist, by the favor of God, tasteéathfor every man. Some of
these suggest that the Lord must, in this prophecy, be speaking ironically to the Jews, implying
that he would just as willingly bring back the
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Sodomites as them, but had no intention of restoring either. But let us see how the succeeding
verses agree with this idea. The Lord says, “Neverthelestl, temember my covenant with

thee in the days of thy youth, ahdill establish unto thee an everlasting covendien, thou

shalt remembethy ways and be ashamed, when thou shadeive thy sisters.And | will
establish my covenant with thee, and thou shalt know that | am the Lord; that thou mayest
remember and be confounded, and never open thy mouth any ewanesb of thy shame, when

| am pacified toward thee for all that thou hast done, SAITH THE LARDD.” When a
promise is thus signed by the Greataeh, all who have set to their seal that God is true may
rejoice in its certainty with confidee; especially those who realize that these Nmwenant
blessings have been confirmed of God in Christ, whose precious blood is to seal the covenant.

To this Paul adds his testimony, saying, “And so all Israel [living and dead] shall be saved
[recovered from blindness], as it is ttein, ‘There shall come out of Zion the Deliverer, and shall
turn away ungodliness from Jacob. For this is my covenant unto them when | shall take away
their sins.’... They are beloved for the fathers’ sakesabse the gracious gifts andlings of

God are not things to be repented of.” Rom. 11:26-29

We need not wonder that Jews, Sodomites, Samaritans, and all manKibe, ashamed and
confounded when in his own “due time” God shows forth the riches of his favor. Yea, many of
those who are now God’s childrerilivibe confounded and amazed when they see Gad so
lovedTHE WORLD, and how much his thoughts and plans were above their own.

Christian people generally believe that God’s blessings are all and only for ébhted€&hurch,
but now we begin to
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see that God’'s plan is wider than we had supposed, and that though he has given the Church
“exceeding great and preciopsomises,” he has also made bountiful provision for the world
which he so loved as to redeem. The Jews made a very similar mistakpasisg that all the
promises of God were to and for them alone; but when the “due time” came and the Gentiles
were favored, the remnant of Israel, whose hearts were large enough to rejoice in this wider
evidence of God’s grce, shared that increasedds while the rest were blinded by prejudice

and human traditionLet those of theChurch who now see the dawning light of thélévinial

age, with its gracious advantages for all the world, take heed lest they be found in opposition to
the advancing light, and so for a time be blinded to its glory and blessings.

How different is this glorious plan of God for theesglon of a few now, imrder to the blessing

of the many hereafter, from the distortions of these truths, as represented by the two opposing
views—Calvinism and Arminianism. The former both denies the Bible doctrine of Free Grace
and miserably distorts the glorious doctrine of Election; the latter denies the doctrine of Election
and fails to comprehend the blessed fulness of God’s Free Grace.

Calvinism says: God is all-wise; he knew the end from the beginning; and as all his purposes shall
be accomplished, he never could have intended to save any but a fe@hutod. These he
elected andoreordained to beternally saved; all others were equally foreordained aaxtes

to go to eternal torment; for “Known unto God are all his works from the beginning of the
world.”

This view has its goocehaitures. It recognizes God’s omniscience. This would be our ideal of a
great God, were it not that two essential qualities afagness are lacking, namely, love and
justice, neither of which is exemplified in bringing into the world one hundred and forty-two
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billions of creatures doomed teternal torture before they were born, and mocked with
protestations of his love. Since God is love, and justice idaimedation of his throne, such
cannot be his character.

Arminianism says: Yes, God is love; and in bringing humanity into the world he meant them no
harm—only good. But&an succeeded in tempting the first pair, and thus sin entered into the
world, and death by sin. And ever since, God has been doing all he can to delifesrmars

enemy, even to the giving of his Son. And though now, six thousand years after, the gospel has
reached only a very smaliroportion of mankind, yet we do hope and trust that within six
thousand years more, through the energy and liberality of the church, b fiar have
remedied the evil introduced bwtan that all then living may at ledstow of his love, and have

an opportunity to believe and be saved.

While this view presents God as a being full of loving and benevolent designs fogdtisres, it
implies that he lacks ability anfbreknowledge adeguie to the accomplishment of his
benevolent designs: that he is deficient in wisdom and power. From this view it would appear that
while God was engaged in arranging and devising for the good of his neakedrchildren,
Satan slipped in and by one masteolst upset all God’s plans to such an extent that, even by
exhausting all his power, God must spend twelve thousand years tateeiighteousness, even

to such a degree that the remainder of the race whiovsetwill have anopportunity to choose
good as readily as evil. But the one hundred and forty-tliank of the past sixitousand years,
and as many more of the next, are, according to this view, lost eéteatlity, in spite of God'’s
love for them, bcause Satan interfered with his plans. Thus Satan wouldh@etainds into
eternal torment to one that God saves to glory.
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This view must exalt men’s ideas of the wisdom and power of Satan, and lower their estimation
of these attributes indal, of whom the P4aist to the contrary declares that, “He spake and it

was done; he commanded and it stood fast.” But no: God was not surprised nor overtaken by the
adversary; neither has Satan in any measure thwarted his plans. God is, and always has been,
perfect master of the situati, and in the end itiivbe seen that all has beermmking together to

the accomplishment of his purposes.

While the doctrines of election and free grace, as taught by Calvinism and Arminianism, could
never be harmonized with each other, with oeasr with the Bible, yet these two glorious Bible
doctrines are perfectly harmonious and beautiful, $e@n the standpoint of the plan of the
ages.

Seeing, then, that so many of the great and glorious featuresds (an for human salvation

from sin and dath lie in the future, and that the sed advent of our Lord Jesus is the designed
first step in the accomplishment of those Ipngmised and long expected blessings, shall we not
even more earnestly long for the time of his second advent than the less informed Jew looked and
longed for his first advent? Seeing that the time of evil, injustice aathds to bérought to an

end by the dominion of power which he will then exercise, and that righteousness, truth and
peace are to be universal, whHwsld not rejoice to see his day? And who that is now suffering
with Christ, inspired by the precious promise that “if we suffer with him we shall also reign with
him,” will not lift up his head and rejoice at any evidence of fhgr@ach of the Master, knowing
thereby that our deliverance and our glogfion with him draw nigh? Surely all in sympathy
with his mission of blessing and his spirit of love will hail every evidence of his coming as the
approach of the “great joy which shall be to all people.”
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THE PERMISSION OF EVIL AND ITS RELATION TO GOD’S PLAN

Why Evil was Permitted—Right and Wrong as Principles—The Moral Sense—God Permitted Evil, and will Overrule
it for Good—God not the Author of Sin—Adam'’s Trial not a Farce—His Temptation Severe—He Sinned Wilfully—
The Penalty of Sin not Unjust, nor Too Severe—The Wisdom, Love and Justice Displayed in Condemning All in
Adam—God’s Law Universal.

VIL is that which produces unhappiness; anything which eithectlr or remotely causes

suffering of any kind-Webster This subject, thefere, not only inquires regarding human

ailments, srrows, pains, weaknesses amath, but goes back of all these to consider their
primary cause—sin—and its remedy. Since sin is the cause of evil, its removal is the only method
of permanently curing the malady.

No difficulty, perhaps, more frequently presents itself to the inquiring mind than the questions,
Why did God permit the present reign of evil? Why did he permit Satan to present the
temptation toour first parents, after havingeated them perfect angright? Or why did he
allow the forbidden tree to have aapé among theogpd? Despite akttempts tourn it aside,
the question will obtrude itself—Could not God have prevented all possibility of man’s fall?

The difficulty undoubtedly arises from a failure to comprehend the plan of God. God could have
prevented the entrance of sin, but the fact that he didhooldsbe sufficient proof to us that its
present permission is designed ultimately to work out some greater good. God’s plans, seen
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in their completeness, ilvprove the wisdom of the course pursued. Some inquire, Could not
God, with whom all things are possible, have interfered in season to prevent the full
accomplishment of Satan’s design?oubtless he could; but such interference would have
prevented the accomplishment of his opurposes. His purpose was to make manifest the
perfecton, majesty and righteous authority of his law, and to prove both to men and to angels the
evil consequences resulting from its violation. Besides, in their very nature, some things are
impossible even with God, as the Scripturteses It is “impossibldor God to lie.” (Heb. 6:18)

“He cannot deny himself.” (Zim. 2:13) He cannot do wrong, and therefore he could not choose
any but the wisest and best plan for introducing hesattres into life, even though our short-
sighted vision might for a time fail to discern the hidden springs of infinite wisdom.

The Scriptures declare that all things were crefdethe Lord’s pleasure (Rev. 4:11)—without
doubt, for the pleasure of dispensing his blessings, and of exercisiatirthetes of his glorious

being. And though, in the working out of his benevolent designs, he permits evil and evildoers
for a time to play amctive part, yet it is ndor evil's sake, nor &cause he is in league with sin;

for he declares that he is “not a God that hath pleasure in wickedness.” (Psa. 5:4) Though
opposed to evil in every sense, Goermits (i.e., does not hinder) it for a timeedause his
wisdom sees a way in which it may be made a lasting and valuable lesson to his creatures.

It is a self-evident truth that for every right principle there is a corresponding wrong principle; as,
for instance, truth and falsity, love and hatred, justice and injustice. We distinguish these
opposite principles asght andwrong, by their effects when put in agti. That principle the
result of which, when active, is beneficial and productive of ultimate
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order, harmony and happiness, we calbat principle; and the opposite, which is productive of
discord, unhappiness and destruction, we caliang principle. The results of these principles in
action we callgoodandevil; and the intelligent being, capable of discerning the right principle
from the wrong, and voluntarily governed by the one or the other, we call virtuous or sinful.

This faculty of discerning between right and wrong principles is cdliedmoral senseor
conscience It is by this moral sense which God has given to man that we are able to judge of
God and to recognize that he is good. It is to this moral sense that God always appeals to prove
his righteousness or justice; and by the same moral sense Adam could discern sin, or
unrighteousness, to lewil, even before he knew all its consequences. The lower orders of God’s
creatures are not endowed with this moral sense. A dog has soligeimde, but not to this
degree, though he may learn that cergations bring thegproval and reward of his master, and
certain others his disapproval. He migtgad or take life, but would not be termed a sinner; or

he might protecproperty and life, but would not be called virtuouseeause he is mprant of

the moral quality of his actions.

God could have made mankind devoid of ability to discern between rightrand,vor able only

to discern and to do right; but to have made him so would have been to make merely a living
machine, and certainly not a mental image of his Creator. Or he might have made man perfect
and a free agent, as he did, and have guarded him fatan’S temptatin. In that case, man’s
experience being limited toogd, he would have been continually liable to suggestions of evil
from without, or to ambitions from within, which would have made the everlasting future
uncertain, and an outbreak of disobedience and disorder might
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always have been a possibility; besides whicldgwvould never have been so highly ap @
except by its contrast with evil.

God first made his creatures acquainted with good, surrounding them with it in Eden; and

afterward, as a penalty for disobedience, he gave them a severe knowledge of evil. Expelled
from Eden and deprived of fellowship with himself, God let them experience sickness, pain and

death, that they might thus forever know evil and the inexpediency @eedrg sifulness of

sin.

By a comparison of results they came to an appreciation and propeatesbirboth; “And the

Lord said, Behold, the man is become as one of us, to know good and evil.” (Gen. 3:22) In this
their posterity share, except that they first obtain their knowledge of evil, and cannot fully realize
what good is until they experience it in thelldhnium, as a result of their redemption by him
who will then be their Judge and King.

The moral sense, or judgment of right and wrong, and the liberty to use it, which Adam
possessed, were important features of his likeness to God. The law of right and wrong was
written in his natural constitwn. It was a part of his nature, just as it is a part of the divine
nature. But let us not forget that this image or likeness of God, this originally law-inscribed
nature of man, has lost much of its clear outline through the erasing, degrading influence of sin;
hence it is not now what it was in the first man. Ability to love implies abilityate;hhence we

may reason that the Creator could not make man in his own likeness, with power to love and to
do right, without the correspondingil&ly to hate and to do wong. This liberty of choice,
termed free moral agency, or free will, is a part of man’s origindb@ment; and this, together

with the full measure of his mental and moral faculties, constituted him an image of his Creator.
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Today, after six thousand years of degradation, so much of the original likeness has been erased
by sin that we are not free, being bound, toeatgr or less extent, by sin and its émients, so
that sin is now more easy and therefore more agreeable to the fallen race than is righteousness.

That God could have given Adam such a vivid impression of the many evil results of sin as would
have deterred him from it, we need not question, but we believe that God foresawabatahn
experience of the evil would be the surest and most lasting lesson to serve man eternally; and for
that reason God did not prevent but permitted man to take his choice, and to feel the
consequences of evil. Had opportunity to sin never been tpedimman could not have resisted

it, consequently there would have been neither virtue nor merit in his right-doing. God seeketh
such to worship him as worship in spirit and in truth. He desires intelligent and willing obedience,
rather than ignorant, mechanical service. He already had in operation dtemmchanical
agencies accomplishing hisliwbut his design was to makenabler thing, an infégent creature

in his own likeness, a lord for earth, whose loyalty and righteousness would be based upon an
appreciation of right and wrong, of good and evil.

The principles of right and wrong, panciples have always existed, and must always exist; and

all perfect, intdigent creatures in God’s likeness must be free to choose either, though the right
principle only will forever continue to bactive. The Scripturesform us that when thactivity

of the evil principle has been permitted lompagh toaccomplish @&d’s purpose, it W forever

cease to be active, and that all who continue to submit to its controleskatrcease to exist.

(1 Cor. 15:25,26; Heb. 2:14) Right-doing and right-doers, only, shall continue forever.

But the question recurs in another form: Could not man
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have been made acquainted with evil in some other way than by experience? There are four
ways of knowing things, namely, by intuition, by observation, by experience, and by information
received lhrough sourceaccepted as positively thftl. An intuitive knowledge would be a

direct gprehension, without the process of reasoning, or #heessity for proof. Such
knowledge belongs only to the divine Jehovah giegnal fountain of all wisdom and truth, who,

of necessity and in the very nature of things, is superior to all his creatures. Therefore, man’s
knowledge of good and evil could not be intuitive. Man’s knowledge might have come by
observation, but in that event there must needs have been some exhibition of evil and its results
for man to observe. This would imply the permission of evil somewhere, among some beings,
and why not as well among men, and upon the earth, as among others elsewhere?

Why should not man be thikustration, and get his knowledge byagtical experience? It is so:
man is gaining a practical experience, antuisishing anillustration to others as well, being
“made a spectacle to angels.”

Adam already had a knowledge of evil by information, but that was insufficient to restrain him
from trying the experiment. Adam and Eve knew God as theatOr, and hence as the one who
had the right to control and direct them; and God had said ébthielden tree, “In the day thou
eatest them, dying thou shalt die.” They had, therefore, a theoretical knowledge of evil, though
they had never observed or experienced its eff@dasequently, they did not apprata their
Creator’'s loving authority and his beneficent law, nor the dangers from which he thereby
proposed to ptect them. They thefere yielded to the tentation which God wisely permitted,

the ultimate utility of which his wisdom had traced.

Few appreciate the severity of the temptation under which
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our first parents fell, nor yet the justice of Godaitaching so severe a penalty to what seems to
many so slight an offense; but a little ezflion wil make all plain. The Scriptures tell the simple
story of how the woman, the weaker one, wasedved, and thus became a transgressier
experience and acquaintance with God were even more limited than Aétamhie,was czated

first, and God had directly communicated to hinfobe her ceation theknowledge of the
penalty of sin, while Eve probablgeeived hemformation from Adam. When she had partaken

of the fruit, she, having put confidence iat&'’s deceptive misrepresentati evidently did not
realize the extent of the transgression, though probably she had misgivings, and slight
apprehensions that all was not well. But, althougbed/ed, Paul says she was a transgressor—
though not so culpable as if she had transgressed against greater light.

Adam, we are told, unlike Eve, was not deceivedi(d. 2:14), hence he must have transgressed
with a fuller realization of the sin, and with the penalty in view, knowing certainly that he must
die. We can readily see what was the temptation which impelled him thus recklessly to incur the
pronounced penalty. Bearing in mind that they wereepérbeings, in the mental and moral
likeness of their Maker, the godlike element of love was displayed with marked prominence by
the perfect man toward his beloved companthe pect woman. Realizing the sin and fearing
Eve’s death, and thus his loss (and that without hope of recovery, for no such hope had been
given), Adam, in despair, recklessly concluded not to live without her. Deeming his own life
unhappy and worthless without her companionship, he wilfully shareachef disobedience in

order to share theedth-penalty which he probably supposed rested on her. Both were “in the
transgression,” as the Apostle
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shows. (Rom. 5:14; Tim. 2:14) But Adam and Eve were one and not “twain”; hence Eve
shared the sentence which her conduct helped to bring upon Adam. Rom. 5:12,17-19

God not only foresaw that, having given man freedom of choice, he would, through ladk of
appreciation of sin and its results, accept it, but he also saw that, becoming acquainted with it, he
would still choose it, bcause that acquaintance would so impair his moral nature that evil would
gradually become more agreeable and more desirable to himdbdn $jil, God designed to

permit evi| because, having the remepgsovided for man’s release from its consequences, he
saw that the result would be to lead him, through experience, to a full appreciation of “the
exceeding sifulness of sin” and of the amchless hitiancy of virtue in contrast with it—thus
teaching him the more to love amdnor his Ceator, who is the source and fountain of all
goodness, and forever to shun that which brought so much woe and misery. So the final result
will be greater lovefor God, and grater hatred of all that @pposed to his i, and consequently

the firm establishment in everlasting righteousness of all such as shall profit by the lessons God is
now teachingtirough the permission of sin and correlative evils. However, a wide distinction
should be observed between the indisputadte that God has permitted sin, and the serious
error of some which charges God with being the author and instigator of sinatidreview is

both blasphemous and contradictory to thet$ presented in the Scriptures. Those who fall into
this error generally do so in attempt to find another plan of salvation than that which God has
provided through thesacrifice of Christ as our ransom-price. If theycsaeed in onvincing
themselves and others that God is responsible for all sin and wickedness
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and crime,* and that man as an innocent tool in his hands was forced into sin, then they have
cleared the way for the theory that not a sacrifice for our sins, nor mercy in any form, was
needed, but simply and only JUSTICE. Thus, too, they lay a foundation for another part of their
false theory, viz., universalism, af@ing that as God caused all the sin and wickedness and crime

in all, he will also cause the deliverance of all manknodn sin and dath. And reasoning that

God willed and caused the sin, and thahe could resist him, so they claim that when he shall
will righteousness all will likewise be powerless to resist him. But in all such reasoning, man’s
noblest quality, liberty of W or choice the most striking feature of his likeness to his Creator, is
entirely set aside; and man is theoretically degraded to a mere machine

* Two texts of Scripture (Isa. 45:7 and Amos 3:6) are used to sustain this theory, but by a misinterpretation of the
wordevil in both texts. Sinis always an evil, but an evil is not always a sin. An earthquake, a conflagration, a flood
or a pestilence would be a calamity,eal; but none of these would be sins. The wevd in the texts cited signifies
calamities The same Hebrew word is translatdtliction in Psa. 34:19; 107:39; Jer. 48:16; Zech. 1:15. It is
translatedrouble in Psa. 27:5; 41:1; 88:3; 107:26; Jer. 51:2; Lam. 1:21. It is transiatethities, adversityand
distressin 1 Sam. 10:19; Psa. 10:6; 94:13; 141:5; Eccl. 7:14; Neh. 2:17. And the same word is in very many places
renderecharm, mischief, sore, hurt, misery, greafdsorrow.

In Isa. 45:7 and Amos 3:6 the Lord would remind Israel of his covenant made with them as a nation—that if they
would obey his laws he would bless them and protect them from the calamities common to the world in general; but
that if they would forsake him he would bring calamities (evils) upon them as chastisements. See Deut. 28:1-14,15-
32; Lev. 26:14-16; Josh. 23:6-11,12-16.

When calamities came upon them, however, they were inclined to consider them as accidents and not as chastisements.
Hence God sent them word through the prophets, reminding them of their covenalfitngriti¢en that their calamities

were from him and by his will for their correction. It is absurd to use these texts to prove God the author of sin, for
they do not at all refer to sin.
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which acts only as it is actegbon. If this were the case, man @&l of being theord of earth,
would be inferior even to insectigr they undoubtedly have aillor power of choice. Even the
little ant has been given a power of will which mdmugh by his grater power he magppose
and thwart, cannot destroy.

True, God has power to force man into either sin or righteousness, but his Word declares that he
has no such purpose. He could not consistently force man into sin for the same reason that “he
cannot deny himself.” Such a course would be inconsistent with his righteouwcteaiand
therefore an imposslly. And he seeks the worship and love of only such as worship him in
spirit and in truth. To this end he has given man a libertyilbflike unto his own, and desires

him to chooserighteousnessPermitting man to choose for himself led to his fall from divine
fellowship and favor and blessings, inteath. By his experience in sin and death, man learns
practically what Godbffered toteach him theoretically, wibut his experiencing sin and its
results. God’s foreknowledge of what man would do is not used against him, as an excuse for
degrading him to a mere machine-being: on the contrary, it is used in man’s favor; for God,
foreseeing the course man would take if left free to choose for himself, did not hinder him from
tasting sin and its bitter results experimentally, but he began at opcevide a means for his
recovery from his first transgression by providing a Redeemega §awr, able to save to the
uttermost all who wouldeturn unto Godhrough him. To this end—that man might have a free

will and yet be enabled to profit by his first failure in its misuse, in disobedience to the Lord’s
will—God hasprovided not only aansomfor all, but also that a knowledge of the opportunity

thus offered of reconciliation with himself shall be testified to all in due time. 1 Tim. 2:3-6
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The severity of the penalty was not a display of hatred and malice on God's part, but the
necessary and inevitable, final result of evil, which God thus allowed man to see and feel. God
can sustain life as long as he sees fit, even against the destructive power of actual evil; but it
would be as impossible for God to sustain such a life everlastingly, as it is for God to lie. That is,

it is morally impossible Such a life could only become more and more a source of unhappiness
to itself and others; therefore, God is too good to sustain an existence so useless and injurious to
itself and others, and, his sustaining power being withdrawn, destruction, the natural result of
evil, would ensue. Life is a favor, a gift of God, andiit be continued everlastingly only to the
obedient.

No injustice has been done to Adam’s posterity in not affording #ech an individual trial.
Jehovah was in no sense bound to bring us into egestend, having brought us into being, no

law of equity or justice binds him to perpetuatg being everlastingly, nor even to grant us a
trial under promise of everlasting life if obedient. Mark this point well. The present life, which
from the cradle to the tomb is but a process of dying, is, notwithstanding all its evils and
disappointments, a boon, a favor, even if there were no hereafter. The large majoligeso es

it, the exceptions (suicides) being comparatively few; and these our courts of justice have
repeatedly decided to be mentallybalanced, as otherwise they would not thus cut themselves
off from present blessings. Besides, the conduct of theeqgtenian, Adam, shows us what the
conduct of his children would have been under similar circumstances.

Many have imbibed the erroneous idea that Gatqd our race on trialfor life with the
alternative ofeternal torture whereas nothing of the kind is even hinted at in the penalty. The
favor or blessing of God to his obedient
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children is life—continuous life—free from pain, sickness and every other elemeataf dnd

death. Adam was given this blessing in the full measure, but was warned that he would be
deprived of this “gift” if he failed to render obedience to God—"In the day that dabest
thereof, dying, thou shalt die.” He knew nothing difa in torment, as the penalty of sin. Life
everlasting is nowhere promised to any but the obedient. Life is God’s gift, eaitl, dhe
opposite of life, is the penalty he prescribes.

Eternal torture is nowhere suggested in the Old Testament Scriptures, and only a few statements
in the New Testament can be so misconstrued as to appear to teach it; and tloesel aieher

among the symbolisms of Revelation, or among the parables and dark sayings of our Lord, which
werenot understoodby the people who heard them (Luke 8:10), and which seem to be but little
better comprehended toda “The wages of sin isehth.” (Rom. 6:23) “The soul that sinneth, it

shall die.” Ezek. 18:4

Many have supposed God unjust in allowing Adam’s condemnation to be shared by his posterity,
instead of granting each one a trial and chdoceeverlasting life snilar to that which Adam
enjoyed. But what will such say if it now be shown that the wodgjgortunity and trial for life

will be much more faorable than was Adam’s; and that, tbecauseGod adopted this plan of
permitting Adam’s race to share his penalty in a natural way? We believe this to be the case, and
will endeavor to make it plain.

God assures us that as condemnapiassed uporall in Adam, so he has arranged for a new
head, father or life-giver for theace, into whom all may be transferred by faith and obedience
and that as alin Adam shared the curse of death, soiralChrist wil share the blessing of
restitution; the Church being an exception. (Rom. 5:12,18,19) Thus

* We will supply for ten cents a pamphlet explaining every passage of scripture in which the world “hell” occurs.



129
Permission of Evil

seen, the death of Jesus, tikelefiled, the sinless one, was a catplsettlement toward God of

the sin of Adam. As one man had sinned, and all in him had shared his curse, his penalty, so
Jesus, having paid the penalty of that one sinner, bought not only Adam, but all his posterity—all
men—who by heredity shared his weaknesses and sins and the penalty of these—death. Our
Lord, “themanChrist Jesus,” himself unblemished, approved, and with @qieséed or race in

him, unborn, likewise untainted with sin, gave &lisof human life and title as the fulhnsom-

price for Adam and the race or seed in him when sentenced.

After fully purchasing the lives of Adam and hice, Christ offers to adopt as his seed, his
children, all of Adam’s race whoillvaccept the terms of his Ne@ovenant and thus by faith and
obedience come into the family of God ardeive everlasting life. Thus the Redeemilir‘aee

his seedas many of Adam’s seed as véltceptadoption upon his conditions] and prolong his

days [resurrection to a higher than human plane, being granted him by the Father as a reward for
his obedience],” and all in the most unlikely way; by the sacrifice of life and posterity. And thus

it is written: “As all in Adam die,even soall in Christ shall be made aliveCorrected
translation 1 Cor. 15:22

The injury we eceived hrough Adam'’s fall (we suffered no injustice) is, by God’s favor, to be
more than offset with favor through Christ; and alll sooner or ater (in Gd’s “due time”)

have a full opportunity to be restored to the same standing that Adam enjoyed before he sinned.
Those who do not receive a futhowledge and, by faith, an enjoyment of this favor of God in

the present time (and such are the great majority, including children and heathasguredly

have these privileges in the next age, or “world to come,” the dispensation or age to follow the
present. To this end, “all that are in their graves...shall come
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forth.” As each one (whether in this age or the next) becomes fully aware of the +amnsem

given by our Lord Jesus, and of his subsequent privileges, he is considered as on trial, as Adam
was; and obedience brings lasting life, and disobedience lasting death—the “seetind d
Perfect obedience, however, mout peréct alility to render it, is not required ohg. Under the
Covenant of Gace, members of théhurch during the Gospel age have had the righteousness of
Christ imputed to them by faith, to make up their unavoidable deficiencies through the weakness
of the flesh. Divine Grace ilvalso opeate toward “whosoever ili of the world during the
Millennial age. Not untiphysical peréction is reached (whichilbe theprivilege of all before

the close of the Millennial age) will absolute moral petion be expected. That new trial, the
result of the ransom and the New Covenaiitdiffer from the trial in Eden, in that in it thects

of each one will affect only his own future.

But would not this be giving some of the racesexondchance to gain everlasting life? We
answer—Thdirst chance for everlasting life was lost for himself and all of &ter “yet in his

loins,” by father Adam’s disobedience. Under that original trial “condemnation passed upon all
men”; and God’s plan was that through Christ's redemption-sacrifice Adanallawto lost life

in his failure, should, after having tasted of theemding sifulness of sin and felt the weight of

sin’s penalty, be given the opportunity to turn unto God through faith in the Redeemer. If any
one chooses to call this a “second chance,” let him do so: it must certainly be Adam’s second
chance, and in a sense at least it is the same for all of the redessraetut it Wi be the first
individual opportunity of his descendants, who, when born, were already under condemnation to
death. Call it what we please, the facts are the same; viz., all were sentenced to death because of
Adam’s disobedience, and all will enjoy (in the Millennial ag&)lbopportunityto gain
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everlasting life under the favorable terms of the New Covenant. This, as the angels declared, is
“Good tidings of geat joy which shall be unto all people.’nd, as the Apostle declared, this
grace of @d—that our Lord Jesus “gave himselfamsom for all—must be “testified” to all

“in due time.” (Rom. 5:17-19; Tim. 2:4-6) Men, not God, havimited to the Gospel age this
chance or opportunity dadttaining life. @&d, on the contrary, tells us that the Gospel age is
merely for the seiction of theChurch, the royal priesthood, through whom, duringaeeding

age, all others shall be brought toaturateknowledge of the truth and granted full opportunity

to secure everlasting life under the New Covenant.

But what advantage is there in the method pursued? Why not give all men an individual chance
for life now, at once, without the long process of Adam’s trial and condemnation, the share by his
offspring in his condemnation, the redemption of all by Christ’s sacrifice, and the new offer to all
of everlasting life upon the New Covenant conditions? If evil must be fednbecause of
man’s free moral agency, why is its extermination accomplished by such a peculiar and circuitous
method? Why allow so much misery to intervene, and to come upon many iwalbimately

receive the gift of life as obedient children of God?

Ah! that is the point on which interest in this subject centers. HadoBteted differently the
propagation of our species, so that children would not partake of the results of parental sins—
weaknesses, mental, moral and physical—and had #etd@rso arranged that all should have a
favorable Edenic condition for their testing, and that transgressors only should be condemned
and “cut off,” how many might we presume would, under all those favorable conditions, be
found worthy, and how many unworthy of life?

If the one instance of Adam be taken as a criterion (and he certainly was in every respect a
sample of perfect
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manhood), the conclusion would be that none would have been foursttpedbedient and
worthy; becaus@one would possess that clear knowledge of and experience with God, which
would develop in them full confidence in his laws, beyond their personal judgment. We are
assured that it was Christ’s knowledge of the Father that enabled him to trust and obey implicitly.
(Isa. 53:11) But let us suppose that one-fourth would gain life; or even more, suppose that one-
half were found worthy, and that the other half would suffer the wages of smth-d Then

what? Let usugppose the other half, the obedient, had neither experienced nor witnessed sin:
might they not forever feel a curiosity toward things forbidden, only restrained through fear of
God and of the penalty? Their service could not be so hearty as though they knew good and evil
and hence had a full appreciation of the benevolent designs of the Creator in making the laws
which govern his own course as well as the course of his creatures.

Then, too, consider the half that would thus go irgatll as the result of their own wilful sin.

They would be lastingly cut off from life, and their only hope would be that God would in love
remember them as his creatures, the work of his hands, and provide another trial for them. But
why do so? The only reason would be a hope that if they were re-awakened and tried again,
some of them, by reason of their larg&periencemight then choose obedience and live.

But even if such a plan were as good in its results as the one God has adopted, there would be
serious objections to it.

How much more like the wisdom of God to confine sin to ceftaiits, as his plan does. How
much better eveaur finite minds can discern it to be, to have but oneepednd impartial law,
which declares the wages of wilful sin to be death—destruction—cutting off from life.
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God thus limits the evil which he permits, pyoviding that the Mlennial reign of Christ shall
accomplish the full extinction of evil and also of wilful esibers, and usher in aternity of
righteousness, based upon full knowledge and perfect free-will obedience by perfect beings.

But there are two other objections to the plan suggested, of trying each individual separately at
first. One Redeemer was quite sufficient in the plan which God adopedse onlypne had

sinned, and onlpne had been condemned. (Others shdrsccondemnation.) But if the first

trial had been an individual trial, and if one-half of the race had sinned and been individually
condemned, it would have required the sacrifice of a redeemernédtr ondemned individual.

One unforfeited life could redeem one forfeited life, but no more. The onecpenan, “the

man Christ Jesus,” who redeems the fallen Adam (and our losses through him), could not have
been “a ransom [a corresponding price] fatLA under any other circumstances than those of

the plan which God chose.

If we should suppose the total number of human beings since Adam to be one hillaiied b
and that only one-half of these had sinned, it would require all of the fifty billions of obedient,
perfect men to die iorder to give aansom[a corresponding price] for all the fiftyillons of
transgressors; and so by this plan also death wouldupassall. And such a plan would involve

no lesssuffering than is at present experienced.

The other objection to such a plan is that it would seriously disarramdjs @ans relative to the
selection and exaltation to the divine nature of a “little flock,”libdy of Christ, a company of
which Jesus is the Head and Lord. God could not jastigmancthe fifty billions of obedient

sons to give their rights, privileges and lives as ransoms for the sinners; for under his own law
their obedience would
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have won the right to lasting life. Hence, if those perfect men were asked to become ransomers
of the fallen ones, it would be God'’s plan, as with our Lord Jesus, to set some special reward
before them, so that they, for the joy set before them, might endure the penalty of their brethren.
And if the same reward should be given them that was given to our Lord Jesus, namely, to
partake of a new nature, the divine, and to be highly exalted above angels and principalities and
powers, and every name that is named—next to Jehovah (Eph. 1:20,21), then there would be an
immense number on the divine plane, which the wisdom of God evidently didppaiva.
Furthermore, these fifty billionsinder such circumstances, would all be oea@uality, and none

among them chief or head, while the plan G adopteccalls for but one Redeemer, one
highly exalted to the divine nature, and then a “little flock” of those whom he redeemed, and
who “walk in his footsteps” of suffering and self-denial, to share his name, his honor, his glory
and his nature, even as the wife shares with the husband.

Those who can appreciate this feature ad@ plan, which, by condemning all ione
representative, opened the way the ransom and restitution of all bpe Redeemer, will find in

it the solution of many perplexities. They will see that thedemnation ofll in one was the
reverse of an injury: it was aeaat favor to all when taken in connection witho@'s plan for
providing justifcationfor all through another one’s sacrifice. Evillvbe forever extinguished

when God'’s purpose in permitting it shall have baecomplished, and when the benefits of the
ransom are made co-extensive with the penalty of sin. It is impossible, however, to appreciate
rightly this feature of the plan of God without a full recognition of the sinfulness of sin, the nature
of its penalty—death, the importance and value ofrémsomwhich our Lord Jesus gave, and

the positive and
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complete restoration of the individual tovéaable conditions, conditions under which he will
have full and ample trial, before being adjudged worthy of the reward (lasting life), or of the
penalty (lasting death).

In view of the great plan of redemmi, and the consequent “restitution of all things,” through
Christ, we can see that blessings result through the permission of evil which, probably, could not
otherwise have been so fully realized.

Not only are men benefited to all eternity by the experience gained, and angels by their
observation of man’s experiences, but all are further advantaged by a fuller acquaintance with
God'’s chaacter as manifested in his plan. When his plan is fully accomplishedl b&&ble to

read clearly his wisdom, justice, love and power. They will see the justice which could not
violate the divine decre@por save the justly condemneate witout a full cancellation of their
penalty by a willing redeemer. They will see the love whpobvided this noble sacrifice and
which highly exalted the Redeemer to God’s own right hand, giving him power and authority
thereby to restore to life those whom he had purchased with his precious blood. ilTa&sp w

see the power and wisdom which were able to work out a glorious destiny foedtigres, and

so to overrule every opposing influence as to make them eitherllihg ar the unwilling agents

for the advancement and firmtcomplishment of his grand designs. Had evil not been permitted
and thus overruled by divine providence, we cannot see how these results could have been
attained. The permission of efalr a time among men thus displays a far-seeing wisdom, which
grasped all the attendant circumstances, devised thedyeraad marked the final outcome
through his power and grace.

During the Gospel dispensation sin and its attendant evils havdurder made use of for the
discipline and
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preparation of the Church. Had sin not been pézdhithe sacrifice of our Lord Jesus and of his
Church, the reward of which is the divine nature, would have been impossible.

It seems clear that substantially the same law of God which is now over mankind, obedience to
which has the reward of life, and disobedience the penalty of death, must ultimately govern all of
God's intdligent creatures; and that law, as our Lord defined it, is briefly comprehended in the
one wordlove “Thou shalt love the Lord thy God with all thy heart, and with all thy soul, and
with all thy strength, and with all thy mind; and thy neighbor as thyself.” (Luke 10:27)
Ultimately, when thepurposes of God shall have beaccomplished, the gty of the divine
character vl be manifest to all intelligent elatures, and the temporary permission of eililbg

seen by all to have been a wise feature in the divine policy. Now, this can be seen only by the
eye of faith, looking onward through God’s Word at the things spoken by the mouth of all the
holy prophets since the world began—the restitution of all things.

THE DAY IS AT HAND

“Poor, fainting pilgrim, still hold on thy way—the dawn is near!
True, thou art weary now; but yon bright ray becomes more clear.
Bear up a little longer; wait for rest;
Yield not to slumber, though with toil oppressed.

“The night of life is mournful, but look on—the dawn is near!

Soon will earth’s shadowed scenes and forms be gone; yield not to fear!
The mountain’s summit will, ere long, be gained,
And the bright world of joy and peace attained.

“Joyful through hope’ thy motto still must be—the dawn is near!
What glories will that dawn unfold to thee! be of good cheer!
Gird up thy loins; bind sandals tiny feet:
The way is dark and long; the end is sweet.”
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THE DAY OF JUDGMENT

The General View of the Day of Judgment—Is it Scriptural?—The Terms, Judgment and Day, Defined—Several
Judgment Days Referred to in the Scriptures—The First Judgment Day and its Results—Another Appointed—The
Judge—The Character of the Coming Judgment—Similarity and Dissimilarity of the First and Second Judgments—The
World’'s Present Accountability—Two Intervening Judgments and Their Objects—Widely Different Estimates of the
Coming Judgment—How Prophets and Apostles Viewed it.

kL OD hath appointed a day in which hél yudge the world in righteousness by that man
whom he hath ordained”—"Jesus Christ, the righteous.” “For the Father judgeth no
man, but hath committed all judgment unto the Son.” Acts 17:31; 1 John 2:1; John 5:22

A very vague and indefinite idea prevails in regard to the day of judgment. The view generally
entertained is that Christilvcome to earth, satedupon a geat white hrone, and that he will
summon saint and sinner in rank and file before him to be judged, anedsteaynvulsions of
nature—earthquakes, opening graves, rending rocks dimg) fiamountains; that the trembling
sinners will bebrought from the depths of everlasting woe to hear their sins rehearsed, only to be
again returned to agternal and merciless doom; and that the saiilitb@vbrought from heaven

to witness the misery and despair of the condemned, to hear again the decision in their own
cases, and to return. According to the pilexatheory, all receive their sentence and reward at
death; and this, which by way of distinction is commonly called the general judgment, is merely a
repetition of that
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first judgment, but for no conceivable purpose, since they claim that a decision which is final and
unalterable is rendered at death.

The entire time supposed to be assigned to this stupendous work of judiging is a twenty-
four hour day. A discourseecently delivered to &rooklyn congregation voiced the general
view on this subject. It affected to give a detailedoaot of the work of the Day of Judgment,
representing it as completed within the limits of a single literal day.

This is a very crude conception, and is entirely out of harmony with the inspired Word. It is
drawn from a too literal interptation ofour Lord’s parable of the sheep and the goatsati{M
25:31-46) ltillustrates the ahsdity of attempting tdforce a literal interpretationpon figurative
language. A parable is never an exact statement, but merdljusaration of a truth by
something which is in many respects like it. If this parable were a literal statement of the manner
in which the judgment will beandicted, it would apply to literal sheep and goats, just as it reads,
and not to mankind at all. Let us nowok at a more Scriptural as well as a more reasonable
view of the work and the result of theegt Judgment Day which God hatppainted, with

which reasonable and Scriptural conclusions all parables and figures should and do agree.

The termjudgmentsignifies more than simply the rendering of a verdict. It includes the idea of a
trial, as well as a decision based upon that trial. And this is true not only of the English word
judgment, but also of the Greek word which it translates.

The termday, both in the Scriptures and in common usage, though most frequently used to
represent a period of twelve or twenty-four hours, really signifies any definite or special period of
time. Thus, for instance, we speak of
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Noah’s day, Luther’s day, Washington’s day; and thus in the Bible the entire timeatibaoris

called a day, where we read of “the day that Jehovah God made the earth and the heavens
(Gen. 2:4)—a long, definite period. Then we read of “the day oftemap in the wilderness™—

forty years (Heb. 3:8,9); “the day of salvation” (2 Cor. 6:2); also the “day of vengeance,” “day
of wrath” and “day of trouble”—terms applied to a period of forty years in the close of the
Jewish age, and to a similar periodraiuble in the end of the Gospel age. Then again we read of
the “day of Christ,” the “day of judgment,” and “his day’—terms applicable to tillerivial

age, in which Messiah will reign over, rule and judge the world in righteousness, granting trial as
well as rendering sentence. And of that period it is written: He shall judge the world in
righteousness, and in his day shall show who is that blessed and only potentate, the King of kings
and Lord of lords. (Acts 17:31; Tim. 6:15) Why any should suppose this day of judgment to be

of but twelve or twenty-four hours, while recognizing the wider meaning of the deyrh other

similar cases, is lyend comprehension, except upon the supposition that they have been
influenced by tradition, without proper evidence or investigation.

Those who will carefully consult a congpé conordance of the Bible with reference to the Day
of Judgment, and note the kind and amount of work tade®mplished within that ped, will
soon see the absurdity of the common view, and ¢essity for giving to the terday its wider
significance.

While the Scriptures speak of a great judgment or trial day yet future, and show that the masses
of mankind are to have their complete trial and final sentence in that day, they also teach that
there have been other judgment days, during which certaincidsseshave been on trial.
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The first great judgment [trial and sentence] was at the beginning, in Eden, when the whole
human race, as represented in its head, Adaod sin trial before God. The result of that trial

was the verdict—Guilty, disobedient, unworthy of life; and the penalty inflicted was death—
“Dying thou shalt die.” (Gen. 2:17, margin) And so “In Adam all die.” That trial time in Eden
was the world’s first judgment day, and the decision of the Judge (Jehovah) has ever since been
enforced.

“The wrath of God isevealedfrom heaven against all unrighteousness.” It may be seen in every
funeral procession. Every tomb is a witness to it. It is felt in every ache and pain we
experience—all of which are results of the first trial and sentence—the righteous sentence of
God, that we are unworthy of life and the blessings originally provided for man when obedient
and in God’s likeness. But mankind are to be recovered from the sentence of that first trial by
the one sacrifice for all, which theegit Redeemeprovides. All are to be rescued from the
grave and from the sentence adath—destruction—which in view of this redemption is no
longer to be considered death in the full, everlasting sense ofdtte but rather a temporary
sleep; because in theilldnnial morning all wil be awakened by the Life-giver who redeemed

all. Only the Church of believers in Christ are yet in any sense released or “escaped” from this
original sentence and penalty; and their escape is natcyeal but only so reckoned by faith.

“We are savedby hopé only. Our actual releasieom this ceath penalty (ingrred in Adam and
escaped from byedting intoChrist) will not be fully experienced until the n@section norning,

when we shall be satisfied to awake in our Redeemer’s likeness. Bacthbdt we who have

come to a knowledge of God'’s gracious plan in Christ “reseaped the corruptiotihat is [still]

on the world,” so far
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from proving that others Whave no futurehope of escape, proves rather the contrary of this;
for we are first-fruits unto God of hiseatures. Our escape froraath in Adam to life irChrist

is but a foretaste of the deliverance of whosoevils to be deliveredrom the bondage of
corruption [eeath] to the liberty of life proper to all whom God shall recognize as sons. All who
will may be deliveredrom death to life, regardless of the distinctions of nature Gogptasded

for his sons on different planes of being. The Gospel age is the trial-day for léatbrtd those
called to the divine nature.

But God has appointed a day, in which hi# pwdge the world. How can this be? Has God
changed his mind? Has he concluded that his decision in the trial of the first man and the general
sentence were unjust, too severe, that he now concludes to judge the world individually? No;
were such the case, we should have etbelp guarantee of a just decision in the future trial than

in the past. It is not that God considers his decision in the first judgment unjust, but that he has
provided aredemptiorfrom the penalty of the first judgment, in order that he may grant another
judgment (trial) under more favorable conditions to the entree+all having then had
experience with sin and its results. God has not changed one iota from his original purpose,
which he formed before the world began. He distinctly informs us that he changes not, and that
he will by no means clear the guilty. He willaet the full penalty which he justlgronounced.

And that full penalty has been provided by the Redeemer or substitute whom God himself
provided—Jesus Christ, who, “by theage [favor] of God, tasted ehthfor every man.” Our

Lord having provided a ransom for Adamé&ce, with his own life, can justly give a nefier of

life to them all. This offer to the Church is under the Covenant of sacrifice (Psa. 50:5; Rom.
12:1): to the world it will be under the New Covenant. Rom. 14:9; Heb. 10:16; Jer. 31:31
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We are further informed that when God gives the world this individual trialjllitoes under

Christ as Judge, whom Jehovait thus honor kecause of his obedience even unto déatlour
redemption. God has highly exalted him, even to the divine nature, that he may be a Prince and
a Savior (Acts 5:31), that he may be able to recover freathdand grant judgment to all whom

he purchased with his own precious blood. God hasretied all judgment unto theo8, and

has given him all power in heaven and in earth. John 5:22

It is, then, the highly exalted, glorified Christ, who so loved the world as to give his life as its
ransom-price, who is to be the Judge of the world in its promised future trial. And it is Jehovah
himself who has appointed him to that office, for that very purpose. Since such are the plain
declarations of the Scriptures, there is nothing to dread, but on the contrary there is great cause
for rejoicing on the part of all, in looking forward to the Judgment Day. Theacterof the

Judge is a sufficient guariee that the judgmentilwbe just and merciful, and with due
consideration for the infirmities of all, until theilmng and obedient ardrought back to the
original perfection lost in Eden.

A judge, in ancient times, was one who executed justice and relieved the oppressed. Note, for
instance, how, when under oppression by their enengeause of transgression against the
Lord, Israel was time and again released and blessed by the raising up of judges. Thus we read,
“When the children of Israel cried unto Jehovah, Jehovah raiseddafvarer,...Othniel. And

the spirit of Jehovah came upon him, andudgedIsrael, and went out to war, and prevailed,

and the land had rest forty years.” (Judges 3:9-11) So, though the world has long been under the
power and oppression of the adversaata8, yet shortly he who pays for the sins of all with his

own precious blood will take his
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great power and reign. He wileliverandjudgethose whom he so loved as to redeem.

With this conclusiorall the prophetic declarations agree. It istten: “With righteousness shalll
he judge the world, and the people with equity.” Psa. 98:9

This coming judgment will be on exgtly the same principles as the first. The same law of
obedience will be presented, with the same reward of life, and the same pena#yhof And as
the first trial had a beginning, progressed, antinmated with a sentence, so alsdl whe
second; and the sentencd e life to the righteous, andedth to theunrighteous. The second
trial will be more faorable than the first,dzause of the experience gainedler the results of
the first trial. Unlike the first trial, the second triallllee one in which every man will stand the
test for himself alone, and not for another. Noriletien die ecause of Adam'’s sin, or because
of inherited imperfections. It shall no more be said, “The fathers have eatangrape and the
children’s teeth are set on edge; batthat eateth the sour grapas teeth shall be set on edge.”
“The soul that sinneth, it shall die.” (Ezek. 18:4; Jer. 31:29,30) Andllibg/true of the world
then, as it is of the Church now, that a mathwot be judgedaccording to that which he hath
not, but according to that which he hath. (2 Cor. 8:12) Under the reign of Christ, maiikiel w
gradually educated, trained and disciplined until they reach periecdnd when they have
reached perfeain, peréct harnony with God vill be required, and any who then faliat of
perfect obedienceilvbe cutoff, being judged unworthy of life. The sin which brougbath to

the race hrough Adam was simply one disobedieatt; but by that act he fefrom his
perfecton. God had a right to demand patf obedience of him, since he was created perfect;
and he will demand the same of all men
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when the great wrk of restoring them is conmgtle. None vl be permtted to have everlasting
life who then in the slightest degree fall short of petibn. To fall short of peéction, then, will
be to sin wilfully against full light and perfect ability.

Any who sin wilfully, against full light and ability, will perish in the sexl ceath. And should

any one, during that age of trial, under its full blaze of light, spurn the offered favors, and make
no progress toward pedtionfor a hundred years, helle redkoned unworthy of life and will

be “cut off,” though at a hundred years he would be in the period of comparative childhood.
Thus it is written of that day: “As a lad shall one dieuadred years old; and as a sinner shall be
accursed he who dieth at a hundred years old.” (Isa. 63:26se) Thus all must have at least

one hundred years of trial; and, if not so oladtnas to refuse to makeogress, their trial will
continue throughout the entire day of Christ, reaching a culmination only at its close.

The conclusion of the world’s coming judgment is clearly shown in the parable of the sheep and
the goats (Matt. 281-46), in Rev. 20:15; 21:8 and in 1 Cor. 15:25. These and other scriptures
show that at its close the two classes will have been etetplseparated—the obedient and the
disobedient; those in harmony with thettér and the spirit of @l's law, and those out of
harmony with it. They enter into everlasting life, and the others are remandeehtio, d
extinction (“second €ath”), the same sentence as in the first judgnfemty; which they had

been reckonedly released by Christ who secured the right to release them by the giving of their
ransom—>by his @ath. This will be their sead death. No ransom will be givefior them, and

there will be no release or wesectionfor them, their sin being a wilful, individual sin against full

light and opportunity, under a most favorable, individual trial.
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We do not wish to be understood as ignoring the present regpiynafithe world, which every

man has, according to the measure of light enjoyed, whether it be much or little, whether it be the
light of nature or of revelation. “The eyes of the Lord are in evageplbeholding the evil and

the good,” and “God shall bring every work into judgment, with every secret thing, whether it be
good or whether it be evil.” (Prov. 15:Bgcl. 1214) The good and the evil deeds of the present
time will receive ajust recompense of reward either now or hereafter. “Some men’s sins are
open beforehand, going before to judgment, and some they follow aftirh(524) No others

than the Lord’s favored “little flock” have as yet sufficient light to incur the final penalty, the
second dath. We here merely broach the subject of the world’s presemirgtedility, leaving

the particulars for subsequent consideration.

A period of about six thousand years intervenes between the world’s first and second judgment
days, and during this long period God has beegctrf two special classé®©®m among men,

and specially trying, disciplining and training them to be his honored instruments during the
period or day of the world’s judgment.

These two classes are respectively designated by Paul (Bed). & the house of sons and the
house of servants, the former being composed of those overcomers tried and found faithful
during the Christian dispensation, and thelr being composed of the fdiil overcomers who
preceded theChristian dispensation. These speciaksigbns in no sense interfere with the
judgment or trial promised to the world of mankind in the age to follow this Gospel Dispensation.
Those who successfully pass the trial for either of these special clatisestvwome into
judgment with the world, but will entempon their reward when the world is coming into
judgment.
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They will be Gd’s agents in the blessing of the world—in giving to men the instruction and
training necessary for their final testing and judgment. “Do ye not know that the saints shall
judge the world?” 1 Cor. 6:2

These specially selected classes, like the rest of m@dnkiere once under the Adamic
condemnation, butdzame sharers by faith in the benefitsCirist's death. After being first
justified by faith in God’s promises, and having thenilfetf the subsequentaditions of their
respective déngs, they areaccounted worthy of high exaltation to stations hainor and
authority.

The trial or judgment of both these classes has been much more severe than the trial of the world
will be in its judgment day; drause these have had to withstand Satan, the prince of this world,
with all his wiles and ensnarements, while in the world’s judgment day Chitisienreigning,

and Satan W be bound, that he may noedeive the nations. (Rev. 20:3) These haéered
persecution for righteousness’ sake, while then méinbe rewardedfor righteousness, and
punished only for unrighteousness. These have led gtumbling blocks and snares in the way,
which will be removed when the world isapked on trial. Buthtough the trial of these two
special companies has been much more severe than the trial of the world will be, the rewards are
correspondingly greater.

Under the sophistries of theegit deceiver, Satan, both the world and @meirch nominal have

been robbed of the blessed assurances of the coming time of righteous judgment. They know that
the Bible tells of a coming judgment day, but they regard it with only fear and dread; and because
of this fear, there is to them no more unwelcome tidings than that the day of the Lord is at hand.
They put it far away from them, and do not wish to hear it even mentioned. They have no idea of
the blessings in store for the
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world under that glorious reign of him whom God hath appointed to judge the world in
righteousness. Among the greatest of the blinding influences which Satan has devised to keep
men in ignorance of the truth regarding the judgment day have been the errors which have crept
into the creeds and hymn books of the various religieatsss Many have come to esteem these
errors as of paramount importance to the Word of God.

How differently did the prophets and apostles regard that promised day of judgment! Note the
exultant prophetic utterance of David (1 Chron. 16:31-34). He says:—

“Let the heavens be glad,

And let the earth rejoice;

And let men say among the nations, Jehovah reigneth.
Let the sea roar, and the fulness thereof;

Let the fields rejoice, and all that are therein.
Then shall the trees of the wood sing aloud
At the presence of Jehovah,

BECAUSE HE COMETH

TO JUDGE THE EARTH.

O give thanks unto Jehovah, for he is good,;
For his mercy endureth forever.”

To the same day the Apostle also points, assuring us that it will be a glorious and desirable day,
and that for it the whole eation is groaning and trailmag in pain together—waitinpr the great
Judge to deliver and to bless the world, as well as to exalt and glorify the Church. Rom. 8:21,22

In John 5:28,29 a precious promise for the world of a cojnidgment-trialfor life everlasting
is, by a mistranslation, turned into a fearful ieqaton. According to the Greek, they that have
done evil—that have failed of divine approval##wome forth unto resuection [raising up to
perfection] by judgments, “stripes,” disciplines. See the Revised Version.
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AFTERWARD

“God’s ways are equal: storm or calm,
Seasons of peril and of rest,
The hurting dart, the healing balm,
Are all apportioned as is best.
In judgments oft misunderstood,
In ways mysterious and obscure,
He brings from evil lasting good,
And makes the final gladness sure.
While Justice takes its course with strength,
Love bids our faith and hope increase:
He'll give the chastened world at length
His afterward of peace.

“When the dread forces of the gale
His sterner purposes perform,
And human skill can naught avail
Against the fury of the storm,
Let loving hearts trust in him still,
Through all the dark and devious way;
For who would thwart his blessed will,
Which leads through night to joyous day?
Be still beneath his tender care;
For he will make the tempest cease,
And bring from out the anguish here
An afterward of peace.

“Look up, O Earth; no storm can last
Beyond the limits God hath set.
When its appointed work is past,
In joy thou $alt thy grief forget.
Where sorrow’s plowshateath swept through,
Thy fairest flowers of life shall spring,
For God shall grant thee life anew,
And all thy wastes shall laugh and sing.
Hope thou in him; his plan for thee
Shall end in triumph and release.
Fear not, fothoushalt surely see
His afterward of peace.”
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RANSOM AND RESTITUTION

The Restitution Guaranteed by the Ransom—Not Everlasting Life, but a Trial for it, Secured by the Ransom—The
Conditions and Advantages of the Trial—Christ's Sacrifice Necessary—How the Race Could be and was Redeemed
by the Death of One—Faith and Works Stikdéssary—The Wages of Wilful Sin Certain—Will there be Room on

the Earth for the Resurrected Millions?—Restitution versus Evolution.

ROM the outline of God’s revealed plan, as thus fatahked, it is evident that his design

for mankind is a restitution or restoration to the eetibn and g@ry lost in Eden. The

strongest, and the conclusive, evidence on thiestil§ most clearly seen when the extent
and nature of the ransom are fully appreciated. The restitution foretold by the apostles and
prophets must follow the ransom as the just and logical sequence. According to God’'s
arrangement in providing a ransom, all mankind, unless they wilfully resist the saving power of
the Great Deliverer, must be delivere]dm the original penalty, “the bondage of corruption,”
death, else the ransom does not avail for all.

Paul's reasoning on the subject is most clear and emphatic. HéRsays 14:9), “For to this

end Christ died and lived again, that he might be Lord [ruler, controller] of both the dead and the
living.” That is to say, the object @fur Lord’s ceath and ragrection was not merely to bless

and rule over and restore the living of mankind, but to give him authority over, or full control of,
the dead as well as the living, insuring the benefits of his ransom as much to the
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one as to the other.* He “gave himself a ransom [a corresponding price] for all,” in order that he
might bless all, and give to every man an individual trial for life. To claim that he gave “ransom
for all,” and yet to claim that only a mere handful of the ransomed oitlesver receive any

benefit from it, is absurd; for it would imply either that Gaxtepted the ranseprice and then
unjustly refused to grant the release of the redeemed, or else that the Lord, after redeeming all,
was either unable or unwilling to g out the original benevolent design. The unchangeableness

of the divine plans, no less than the perfection of the divine justice and love, repels and
contradicts such a thought, and gives us assurance that the original and benevolent plan, of which
the “ransom for all” was the basisillvoe fully carried out in @d’s “due time,” and vl bring to

faithful believers the blessing of release from the Adamic condemnation and an opportunity to
return to the rights and liberties of sons of God, as enjoyed before sin and the curse.

Let the actual benefits and results of the ransom be clearly seen, and all objections to its being of
universal application must vanish. The “ransimmall” given by “the man Christ Jesus” does

not give or guarantee everlasting life or blessing to any man; but it does guarantee to every man
another opportuity or trial for life everlasting The first trial of man, which resulted in the loss

of the blessings at first conferred, is really turned into a blessing of experience to the loyal-
hearted, by reason of tmansomwhich God has provided. But thact that men are ransomed

from the first penalty does not guatee that they may not, when individually tried for
everlasting life, fail to render the obedience without which noilke b& permtted to live
everlastingly. Man, by reason of present experience with sin and its bitter perlabyg, fully
forewarned; and when, as a result of the ransom, he is granted another,

*We may properly recognize an additional and a still broader meaning in the Apostle’s words; namely, that the entire
human family was included in the expression “the dead.” From God’s standpoint the entire race, under sentence of
death, is treated as though already dead (Matt. 8:22); hence the expression “the living” would apply beyond the human
family to some whose lives had not been forfeited—the angels.
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an individual trial, under the eye and control of him who so loved him as to give his life for him,
and who would not that any should perish, but that all should turn to God and live, we may be
sure that only the wilfully disobedient wikceive the penalty of the sed trial. That penalty

will be the seond death, from which there iivbe no ransom, no releasesdause there would be

no objectfor another ransom or a further trial. AliiMhave fully seen and tasted botbagl and

evil; all will have witnessed and experienced tlhedness and love of God; alllvhave had a

full, fair, individual trial for life, under most favorable conditions. More could not be asked, and
more will not be given. That trial will deciderever who would be righteous and holy under a
thousand trials; and itilvdetermine also who would be unjust, antholy and filthy stl, under

a thousand trials.

It would be useless to grant another trial for life undeacéy the same circumstances; but
though the circumstances of the tried onels e different, more faorable, the terms or
conditions of their individual trial for life Wbe the same as in the Adamic trial. The law of God
will remain the same—it changes not. It will still say, “The soul that sinneth, it ségliedid the
condition of man vl be no more faorable, so far as surroundings are concerned, than the
conditions and surroundings in Eden; but theagdifference Wl be the increaseé&nowledge

The experiencewith evil, contrasted with the experience with good, whiéh accrue to each
during the trial of the coming agejliconstitute the advantage by reason of which the results of
the second trial W differ so widely from the results of the first, and aecount of which divine
Wisdom and Love provided the “ransom for all,” and thus guaeghto all the blessing of a new
trial. No more favorable trial, no more favorable law, no more favorable conditions or



152
The Plan of the Ages

circumstances, can in any way be conceived of as reasons for another ransom or a further trial
for any beyond the Millennial age.

The ransom given does not excuse sin in any; it does not proposentssinners as saints, and
usher them thus into everlasting bliss. It merely releases the acceptingfsimmehe first
condemnation and its results, bothedir and indirect, and places him again on foallife, in
which trial his own wilful obedience or wilful disobedience will decide whether he may or may
not have life everlasting.

Nor should it be assumed, as so many seem disposed to assume, that all those whotéve in a s
of civilization, and see or possess a Bible, have thus a full opportunity or trial for life. It must be
remembered that the fall has not injured all of Adam’s children alike. Some have come into the
world so weak and depraved as to be easily blinded by the god of this world, Satan, and led
captive by besetting andisounding sin; and all are more or less under this influence, so that,
even when they would do good, evil is present and more powerful through surrouettingsnd

the good which they would do is almost impossible, while the evil which they would not do is
almost unavoidable.

Small indeed is the number of those who in the present time truly and experimentally learn of the
liberty wherewith Christ makes free those wdaxept of his ransom, and put themseleder

his control for future guidance. Yet only these few, the Church, called out and tried beforehand
for the special purpose of being co-workers with God in blessing the world—witnessing now, and
ruling, blessing and judging the world in its age of trial—yet enjoy to any extent the benefits of
the ransom, or aneow on trial for life. These few haveeckonedto them (and they receivsy

faith) all the blessings of restitution which will lpeovided for the world during the coming age.
These, though
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not perfect, not restored to Adam’'smdlition actually, are treated in such a manner as to
compensatéor the difference. Through faith in Christ they aeekonedperfect, and hence are
restored to perfection and to divineséa, as though no longer sinners. Their impetibns and
unavoidable weaknesses, being offset by the ransom, are not imputed to them, but are covered by
the Redeemer’s perfeoti. Hence the Church’s trialebause of her r&oned standing in Christ,

is as fair as that which the world will have in its time of trial. The world will abtmight to a

full knowledge of the truth, angach one, as he accepts ofptevisions and conditions,ilwbe

treated no longer as a sinner, but as a son, for whom all the blessings of restitution are intended.

One difference between the experiences of the world under trial and the experiences of the
Church during her trial iV be that the obedient of the world will begin at once doeive the
blessings of restitution by a gradual removal of their weaknesses—mental and physical; whereas
the Gospel Church, consated to the brd’s service even untcedth, goes down into death and

gets her perfection instantaneously in the firsumeston. Another difference between the two
trials is in the more favorable surroundings of the next age as compared with this, in that then
society, government, etc., will beviarable to righteousness, rewarding faith and obedience, and
punishing sin; whereas now, under the prince of this world, the Church’s trial is under
circumstances unfavorable to righteousness, fath, But this, we have seen, is to be
compensatetbr in the prize of the glory and honor of the divine nature offered to the Church, in
addition to the gift of everlasting life.

Adam’s death was surehdugh it waseached by ninbundred and thirty years of dying. Since
he was himself
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dying, all his children were born in the same dying condition and without right to life; and, like
their parents, they all die after a more or less lingering process. It should be remembered,
however, that it is not the pain and suffering in dying, leatkd—the extinction of life—in which

the dying culmiates, that is the penalty of sin. Théfering is only incidental to it, and the
penalty falls on many with but little or no suffering. It should further be remembered that when
Adam forfeited life, he forfeited it forever; and not one of his posterity has ever been able to
expiate his guilt or to regain the lost inheritance. All the race are either dead or dying. And if
they could not expiate their guilt tmee death, they certainly could not do it when dead—when
not in existence. The penalty of sin was not simply to die, with the privilege and right thereafter
of returning to life. In the penalty pronounced there was no intimation of release. (Gen. 2:17)
The restitution, therefore, is att of free grace or ¥@r on God’s part. And as soon as the
penalty had been incurred, even while it was being pronounced, the free favor of God was
intimated, which, when realized, will so fully declare his love.

Had it not been for the gleam of hope, afforded by thgesent that the seed of the woman
should bruise the serpent’s head, theer would have been in utter despair; but ph@mise
indicated that God had some plan their benefit. When to Abraham God swore that in his seed

all the families of the earttheuld be blessed, it implied a resetion or restitution of all; for

many were then dead, and others have since died, unblessed. Nevertheless, the promise is still
sure: all shall be blessed when the times of restitution or refreshing shall come. (Acts 3:19)
Moreover, since blessing indicatewvda, and since God’'s favor was withdrawn and his curse
came instead because of sin, this promise of a future blessing implied the removal of the curse,
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and consequently a return of his favor. It also implied either that God would relent, change his
decree and clear the guilty race, or else that he had some plan by which it cededraedby
having man’s penalty paid by another.

God did not leave Abraham in doubt as to which was his plan, but showed, by various typical
sacrifices which all who approached him had to bring, that he could not and did not relent, nor
excuse the sin; and that the only way to blot it out and abolish its penalty would be by a
sufficiency of sacrifice to eet that penalty. This was shown to Abraham in a very significant
type: Abraham’s son, in whom the promised blessing centered, had first to be a sacrifice before
he could bless, and Abraham received fiom the dead in a figure. (Heb. 11:19) In that figure
Isaac typified the true see@hrist Jesus, who died to redeem men, in order that the redeemed
might all receive th@romised blessing. Had Abraham thought that the Lord would excuse and
clear the guilty, he would have felt that God was changeable, and therefore could not have had
full confidence in the promise made to him. He might have reasoned, If God has changed his
mind once, why may he not change it again? If he relents concerning the curse of death, may he
not again relent concerning the promised favor and blessing? But God leaves us in no such
uncertainty. He gives us ample assurance of both his justice and his unchangeableness. He could
not clear the guilty, even though he loved them so much that “he spared not his own Son, but
delivered him up [to death] for us all.”

As the entire race was in Adam when he wasdemned, and lost life through him, so when
Jesus “gave himself a ransom for all” hesath nvolved the possility of an unborn ace in his
loins. A full satisfacton, or corresponding price, for all men was thus put into the hands of
Justice—to be applied “in due time,” and he who thoagght allhas full authority to restore all
who come unto God by him.
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“As by the offence of one, judgment came upon all men to condemnation, even so by the
righteousness of one, the free gift came upon all men untogasitfn of life. For as by one

man’s disobedience many were made sinners, so by the obedience of one shall many be made
righteous.” (Rom. 5:18,19) The proposition is a plain one: As many as have skeatadod
account of Adam'’s sin W have life-privileges offered to them by our Lord Jesus, who died for
them and sacrificially becanfgam’s substitutbefore the broken law, and thus “gave himself a
ransom for all.” He died, “the just for the unjust, that he might bring us to God étér Bi8) It

should never be overlooked, however, that all of God’s provisions foramar necognize the
human will as adctor in the securing of the divine favors so abundantly provided. Some have
overlooked this dature in examining the text just quoted—Rom. 5:18,19. The Apostle’s
statement, however, is that, as the sentencemdamnation extended to all the seed of Adam,
even so, through the obedience of our Lord Jesus Christ to the Father’s plan, by the sacrifice of
himself on our behalf, a free gift is extended to al—a gift of forgiveness, whiab¢épted, will
constitute a justification or badigr life everlasting. And “as by one man’s disobedience many
were made sinners, so by the obedience of one stallybe[not werd made righteous.” If the
ransom alone, without owcceptance of it, made us righteous, then it would have read, by the
obedience of one manyeremade righteous.

But though the ransom-price has been given by the Redeemer only a few during the Gospel age
have been made righteous—justified—"through faith in his blood.” But since Christ is the
propitiation (satisiction) for the sins of the whole world, all men may on thézount be
absolved and released from the
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penalty of Adam’s sin by him—under the New Covenant.

There is no unrighteousness with God; hence “If we confess our sins, he is faithjubiatad

forgive us our sins and to cleanse us from all unrighteousness.” (1 John 1:9) As he would have
been unjust to have allowed us to escape the pronounced penalty befoextwatishas
rendered, so also he here gives us to understand that it would be unjust were he to forbid our
restitution, since by his own arrangement our penalty has been paid for us. The same unswerving
justice that once condemned man teath now stands pledgddr the release of all who,
confessing their sins, apply for life through Christ. “It is God that justifieth—who is he that
condemneth? It is Christ that died; yea, rather, that is risen again, who is even at the right hand of
God, who also maketh intercession for us.” Rom. 8:33,34

The completeness of the ransom is the vangest possible argument for the restitution of all
mankind who willaccept it on theroffered terms. (Rev. 22:17) The very adwer of God for

justice and honor stands pledged to it; every promise which he has made implies it; and every
typical sacrifice pointed to the great andfisient sacrifice—“the Lamb of God, which taketh
away the SIN OF THE WORLD"—who is “the propitiation [satisfion] for our sins [the
Church’s], and not for ours only, but also for the sins of the whole world.” (John 1:29; 1 John
2:2) Since death is the penalty or wages of sin, when the sin is canceled the wages must in due
time cease. Any other view would be botireasonable and unjust. The fact that no recovery
from the Adamic loss is yetccomplished,iough nearly two thousand years have elapsed since
our Lord died, is no more an argument against restitution than iadhéhatfour thousand years
elapsed before hisedth aproof that God had not planned the redemption before the foundation
of the world. Both the two thousand
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years since and the four thousand years beforeettin @fChrist were appointed times for other
parts of the work, preparatory to “the times of restitution of all things.”

Let no one hastilyuppose that there is in this view anything in conflict withteéeeching of the
Scriptures that faith toward God, repentance for sin and reformation ofctéarare
indispensable to salvation. Thisature will be teated more at length hereafter, but we now
suggest that only the few have ever had a sufficiency of light to produce full faith, repentance
and reformation. Some have been blinded in part, and someetelypby the god of this world,

and they must be recovered from blindness as well as feathdthat theyeach for himself

may have dull chance to prove, by obedience or disobedience, their worthiness or unworthiness
of life everlasting. Then those who prove themselves unworthy oflifdiaragain—the second
death—from which there iivbe no redemptin, and consequently no reseton. The @ath

which comes on account of Adam’s sin, and all the ingmeidns which follow in its wake, will

be removed because of the redemption which @hinist Jesus; but theedth which comes as a
result of individual, wilful apostasy is final. This sin hath never forgiveness, and its penalty, the
second dath, will be everlasting—not everlasting dying, but everlastinggalh—a death
unbroken by a resurrection.

The philosophy of the plan of redemptiorill e treated in a succeeding volume. Here we
merely establish the fact that the redemptimough Christ Jesus is to be as faaghing in its
blessed results and opportunities as was the sin of Adam in its blight and ruin—that all who were
condemned and who suffered aoccount of the one may as surely, “in due time,” be set free
from all thoseills on account of the other. However, none can apptecthis Scriptural
argument who do not admit the Scriptural statement
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that death—extinction of being—is the wages of sin. Those who think of death as life in torment
not only disregard the meaning of the wod#sath and life, which are opposites, but involve
themselves in two absurdities. It is absurd to suppose that God would peFpAtlam’s
existence forever in torment for any kind of a sin which he coutdhdg but especiallyor the
comparatively small offence @atingforbidden fruit. Then, again, if our Lord Jesus redeemed
mankind, died in ourtead, becameur ransom, went intoedth that we might be set frflem it,

is it not evident that the death which hgfered for the unjust was of agtly the same kind as

that to which all mankind were condemned? Is he, then, suffet@mgal torture for our sins? If

not, then so surely as ldged for our sins, the punishment for our sins waatl, and not life in

any sense or condition.

But, strange to say, finding that the theoryetérnal torture is inconsistent with the statements

that “the Lord hath laid upon him the iniquity of us all,” and that Christ “died for our sins,” and
seeing that one or the other must be dropped as inconsistent, some are so wedded to the idea of
eternal torture, and so prize it as a sweet morsel, that they hold to it regardless of the Scriptures,
and deliberately deny that Jesus paid the world’s rasmsa@®, though this truth is taught on

every leaf of the Bible.

IS RESTITUTION PRACTICABLE?

Some have supposed that if thiidns of the dead were regected, there would not beom

for them on the earth; and that if there should be room for them, the earth would not be capable
of sustaining so large a population. It is even claimed by some that the earth is one vast
graveyard, and that if all the dead were awakened they would trample one upon another for want
of room.
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This is an important point. How strange it would be if we should find that while the Bible
declares a resurrectidar all men, yet, byactual measurement, they could not finfbating on

the earth! Now let us see: figure it out and yall fimd this anunfounded fear. You Mfind

that there is an abundance of room for the “restitution of all,” as “God hath spoken by the mouth
of all his holy prophets.”

Let us assume that it is siidusand years since thesation of man, and that there d&oarteen
hundredmillions of people now living on the earth. Owce began with one pair, but let us
make a very liberal estimate angppose that there were as many at the beginning as there are
now; and, further, that there never were fewer than that number at any time, dlctuggly the

flood reduced the population to eight persons. Again, let us be liberal, andtesthmee
generations to a century, or thirty-three years to a generation, tremgginding to Gen. 5, there
were but eleven generations from Adam to the flood, a period of one thousand six hundred and
fifty-six years, or about one hundred and fifty yearseéwh generain. Now let us see: six
thousand years are sixty centuries; three generaticeacto centry would give us one hundred
and eighty generations since Adam; and teemhundredmillions to a generation would give

two hundred and fifty-two iions (252,000,000,000) as the total number of cacerfrom
creation to the present time, acding to this liberal estiate, which igprobably more than twice

the actual number.

Where shall we find room enough for thiegt multitude? Let us measure thedaand see. The
State of Texas, United States, contains twmdred and thirty-seven thousand squaikes.
There are twenty-seven million eightindred and seventy-eight thousand four hundred square
feet in a mile, and, therefore, six trillion six hundred and
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seven billion ondwundred and eightgnillion eight hundred thousand (6,607,180,800,000) square
feet in Texas. Allowing ten square feet as thdace covered by each debddy, we find that
Texas, as a cemetery, would at thaser hold sixhundred and sixty ilion sevenhundred and
eighteemillion and eighty housand (660,718,080,000) bodies, or nearly three times as many as
our exaggerated estimate of the numbers of our race who have lived on the earth.

A person standing occupies about one and two-thirds sgeateof space. At this rate the
present population of the earth (orillidn four hundrednillion persons) could stand on an area

of eighty-six square miles—an area much less than that of the ciignolioh or of Philadelphia.

And the island of Ireland (area, thirty-two thousand squales) wouldfurnish standing room

for more than twice the number of people who have ever lived on the earth, even at our
exaggerated estimate.

There is not much difficulty, then, in settling this objenti And when we call to mind the
prophecy of Isaiah (35:1-6), that the earth shall yield her increase; that the desert shall rejoice
and blossom as the rose; that in the wilderness shall waters break out, and streams in the desert,
we see that God indicates that he foasseen all theatessities of his plan, and will make ample
provision for the needs of his creatures in what will seem a very natural way.

RESTITUTION VERSUS EVOLUTION

It may be objected by some that the testignof the Scriptures concerning human restitution to a
former esate is out of haromy with theteachings of science and phighy, which, with
apparentreason, point us to the superior ligence of this twentieth ceaty, and claim this as
conclusive evidence that primeval man must have been, in comparison, very lacking in
intelligence, which
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they claim is the result of development. From this standpoint, a restitution to a fotater es
would be far from desirable, and certainly the reverse of a blessing.

At first sight such reasoning appears plausible, and many seem inclined to accept it as truth
without careful examination, saying, with a celledBrooklyn preacher, If Adam fell at all his

fall was upward, and the more and faster we fall from his origtase she bettefor us and for

all concerned.

Thus philosophy, even in the pulpit, would make the Word of God of eatefind if possible
convince us that the apostles were fools when they declaredethidt @nd everyduble came

by the first man’s disobedience, and that these could be removed and man restored to divine
favor and life only by means of a ransom. (Rom. 5:10,12,17-19,21; 8:19-22; Acts 3:19-21; Rev.
21:3-5) But let us not hastily conclude that this philosophy is impregnable; for should we be
obliged to discard the doctrines of the apostles relative to the origin of sin and death, and of
restitution to an original perfeot, we should, in honesty, be obliged teecgjtheir testimony
entirely and on every subject, as uninspired and consequentiyuvgpecial weight or authority.

Let us, then, in the light of facts, briefly examine this growimpgpular view and see how deep

is its philosophy.

Says an advocate and representative of thisryhéMan was first in a stage of existence in
which his animal nature predominated, and the almost purely physical ruled him; then he slowly
grew from one tate to another until now, when the average man has attainedotalian in

which, it might be said, he is coming under the rule of the brain. Hence this age may be regarded
and designated as the Brain Age. Brain pushes the gregtresete of the day. Brain takes the

reins of government; and the elements of the earth, air and water are being brought under



163
Ransom and Restitution

subjecton. Man is putting his hand on all physical forces, and slowly but sat&ining such
power over the domain of nature as gives evidence that ultimately he may exclaim, in the
language of Alexander Selkirk, ‘Il am monarch of all | survey.™

The fact that at first glance a tirg appears reasonable should not lead us hastédgdept it,

and to attempt to twist the Bible into hamy with it. In a thousand ways we have proved the
Bible, and know beyond peradventure that it contains a superhuman wisdom which makes its
statements unerringz Wehauld remember, too, that while scientific research is to be
commended, and its suggestions considered, yet its conclusions are by no means infallible. And
what wonder that it has proven its own theories false a thousand times, when we remember that
the true scientist is merely a student attemptimgjer many unfavorable circumstances, and
struggling against almost insurmountable difficulties, to learn from that Book of Nature the

history and destiny of man and his home.

We would not, then, either oppose or hinder scientific investigation; but in hearing suggestions
from students of the Book of Nature, let us carefully compare their deductions, which have so
often proved in part or wholly erroneous, with the Book of Divine Revelation, and prove or
disprove thegeachings of scientists by “the law and the testiyn If they speak naiccording to

this word, it is lecause there is no light in them.” (Isa2@: An accurateknowledge of both
books wil prove them to be harmonious; but until we have such knowledge, God’s Revelation
must take precedence, and must be the standard among the childred, dfyGwhich the
supposed findings of fallible fellowmen shall be judged.

But while holding to this principle, let us see whether there is not some other reasonable solution
of the increased
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knowledge and sk and power of man than the thiy of Evolution—that though originally
developed from a very low order of being, man has neached the superior or “Brain Age.”
Perhaps after all we shall find that the inventions and conveniences, the geneasibadand

wider diffusion and increase of knowledge, are aittibutable to a greater brain capacity, but to
more favorable circumstances for the use of brains. That the brain capacity todayes tran

in by-gone ages, we deny; while we freely admit that, owing to advantageous circumstances, the
use of what brain capacity men have today is more general than at any former period, and hence
makes a much larger showing. In the study of painting and sculpture, do not the students of this
“Brain Age” go back to the great masters of the past? Do they not by so demayvexige a

brain power and originality of design as well as a skill ofkmanship worthy oimitation? Does

not the present “Brain Age” draw largely upon the original designs of the past ages for its
architecture? Do not the orators and logicians of this “Brain Agelysand copy the methods

and syllogisms of Plato, Aristotle, Demosthenes and others of the past? Might not many of the
public speakers of today well covet the tongue of a Demosthenes or an Apollos, and much more
the clear reasoning power of the Apostle Paul?

To go stillfurther back: while we might well refer to the rhetorical powers of several of the
prophets, and to the ditbe poetic paintings interspersettaughout the Psalms, we refer these
“Brain Age” philosophers to the wisdom and logic, no less than to the fine moralilgessiof

Job and his comforters. And what shall we say of Moses, “learned in all the wisdom of the
Egyptians™? The laws given through him have been the foundation for the laws ofliadictiv
nations, and are still recognized as the embodiment of marvelous wisdom.
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The exhuming of ancient buried cities reveals a knowledge of the arts and sciences in ages past
which is surprising some of the philosophers of this so-called “Brain Age.” The ancient methods
of embalming the dead, of temperingpper, of making elastic glass and Damasdeslsare

among the achievements of the remote past which the brain of the present age, with all its
advantages, is unable either to comprehend or to duplicate.

Going back four thousand years to about Abraham’s time, we find &8t Byramid of Egypt—

an object of wnder and amazement to the most learned scientists of today. Its construction is in
exact acord with the most advancedttainments of this “Brain Age” in the sciences of
Mathematics and Astronomy. [lteaches, positively, truths which can today be only
approxinated by the use of modern instruments. So striking and clear are its teachings that some
of the foremost astronomers of the world have umdugsgly pronounced it to be of divine origin.

And even if our “Brain Age” evolutionists should admit that it is of divine arrangement, and that
its wisdom is superhuman, they musll admit that it is of human construoti. And the fact

that in that remote day any set of men had the mental capacity to work out such a divine
arrangement as very few men today would be capable of doing with a model before them, and
with all modern scientific appliances at hand, proves that our “Brain Age” develops more self-
conceit than circumstances and facts warrant.

If, then, we have proven that the mental capacity of today is eatagrthan that of past ages,

but probably less, how shall waccount for the increase of general knowledge, modern
inventions, etc.? We trust we shall be able to show this reasonably and ionjawith
Scripture. The inventions and discoveries which are now proving so valuable, and which are
considered proof that this is the “Brain
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Age,” are really very modern—nearly all having come within the past century, and among the
most important are those of the last threescore years; for instance, tlatmpptbf steam and
electricity—in telegrphy, railroading andteamboating, and to the machinery of the various
mechanical industries. If, then, these be evidences of increased brain power, the “Brain Age”
must be only beginning, and the logical deduction is that another cerilunytmess everyform

of miracle as an everyday occurcen and at the same ratio of increase, where would it
eventuate?

But let us look again: Are all men inventors? How very few there are whose inventions are really
useful and practical, compared with the number whareciate and use an invention when put

into their hand! Nor do we speak disparagingly of that very useful and hidblresd class of

public servants when we say that the smaller number of them are men of gregiolre.

Some of the most brainy men in the world, and the deepest reasoners, are not mechanical
inventors. And some inventors are intellectually so sluggish thatcater how they ever
stumbled into the discoveries they made. The great principles (electricity, steam power, etc.),
which many men in many years work out, apply and improve upon, time and again, were
generally discovered apparently by the merest accidentouwtitthe exercise of gat brain

power, and comparatively unsought.

From a human standpoint we caccount for modern inventions thus: The invention of printing,

in A.D. 1440, may be considered the starting point. With the printing of books came records of
the thoughts and discoveries of thinkers and observers, which, without this invention, would
never have been known to theirceassors. With books came a more generataen and,
finally, common
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schools. Schools and colleges do not increase human capacity, but they do make mental exercise
more general, and hence help to develop the capacity already possessed. As knowledge becomes
more general and books more common, the generations possessing these have a decided
advantage over previous generations; not only in that there are now a thousand thinkers to one
formerly, to sharpen and stinaié each other with suggestions, but also in that each of the later
generations has, through books, the combined experience of the past in addition to its own.
Education and the laudable ambition which accompanies itfpeises and a desire to achieve
distinction and a competency, aided by theordcand descriptions of inventions in the daily
press, have stimulated and brightened man’s perceptive powers, and pupeadhe alert to
discover or to invent, if possible, something for the good and convenience of society. Hence we
suggest that modern invention, looked at from a purely human standig@inhes, not an
increase of brain capacity, but a sharpened perception from natural causes.

And now we come to the Scriptures to see what they teach on the sfdrjedtjle we believe,

as suggested above, that invention and the increase of knowdétlgamong men are the results

of natural causes, yet we believe that theatural causes were all planned and ordered by
Jehovah God long ago, and that in due time they have come to pass—by his overruling
providence, whereby he “worketh all things after the counsel of his oWh (& ph. 1:11)
According to the plan revealed in his Word, God purposed to permit sin and misery to misrule
and oppress the world for six thousand years, and then in the seviéetimium to restore all

things, and to extirpate evi—desying it and its consequences by Jesus Christ, whom he hath
afore ordained to do this work. Hence, as the six thousand years of the reign of evil began to
draw to a close,
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God permitted circumstances tosa discoveries, in the study of both his Book of Revelation
and his Book of Nature, as well as in the preparation of mechanical and chemical appliances
useful in the blessing and uplifting of mankind during thélelhial age, now bout to be
introduced. That this was God’s plan is clearlygatied by thegrophetic satement: “O Daniel,

shut up the words, and seal the book, evetihéctime of the endthen] many shall run to and

fro, and KNOWLEDGE [not capacity] shall be increased,” “and none of the wicked shall
understand [God’s plan and way], but the wise shall understand”; “and there shall be a time of
trouble such as never was since there was a nation, even to that same time.” Dan. 12:1,4,10

To some it may appear strange that God did not so arrange that the present inventions and
blessings should sooner have come to man to afkevhe curse. Ithsuld be remembered,
however, that God’s plan has been to give mankind a full appreciation of the curse, in order that
when the blessing comes upon all they may forever have decided upon the unprofitableness of
sin. Furthermore, God foresaw and has foretold what the world does not yet realize, namely, that
his choicest blessings would lead to and be productiveeattgr evils if bestowedpon those

whose hearts are not in accord with the righteous laws of the universeatéliinb will be seen

that God’s present permission of increased blessings iactéiqad lesson on this subject, which

may serve as an example of this principle to all eternity—to angels as well as to restored men.
How this can be, we merely suggest:

First: So long as mankind is in the present fallen or depraved condition, without stringent laws
and penalties and a government strong enough to enforce them, the selfish propeihbitiels w
more or less sway over all. And with the unequal individual capacities of men considered, it
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cannot possibly happen otherwise than that the result of the invention of labor-saving machinery
must, after the flurry and stimulug@asioned by the mafacture of machinery, tend to make

the rich richer, and the poor poorer. The manifest tendency is toward monopoly and self-
aggrandizement, which places the advantage directly in the hands of those whose capacity and
natural advantages are already the most favorable.

Secondly: If it were possible to legisé so as to divide the present wealth and its daily increase
evenly among all classes, which is not possible, stilhout human peefction or a supernatural
government to regulate human affairs, the results would be even more injurious than the present
condition. If the advantages of labor-saving machinery and all modern appliances were evenly
divided, the result would, ere long, be a great decrealBeur$ of labor and a gat increase of
leisure. Idleness is a most injurious thing to fallen beings. Had it not been foedassity of

labor and swat of face, the deterioration ofir ace would have been much more rapid than it
has been. Idleness is the mother of vice; and mental, morghgsital degradation are sure to
follow. Hence the wisdom and goodness of God in withholding these blessings untilduevas

time for their introduction as a preparation for thédlénial reign of blessing. Under the control

of the supernatural government of the Kingdom of God, not oitlyalvblessings be equitably
divided among men, but the leisure will be molered and dacted by the same supernatural
government that its results witoduce virtue and tend upward toward petbn, mental, moral

and physical. The present multgation of inventions and other blessings of increasing
knowledge is perrttied in this “day of preparation” to coméaut in so natural a way that men
flatter themselves that it is because this is the “Brain Age”; but
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it will be permtted in great measure toovk out in a manner very much to the disappointment,

no doubt, of these wise philosophers. It is the very increase of these blessings that is already
beginning to bring upon the world the time of trouble, whidhlve such as never has been since
there was a nation.

The prophet Daniel, as quoted above, links together the increase of knowledge and the time of
trouble. The knowledge causes the troubdeduse of the depravity of the race. The increase of
knowledge has not only given the world wonderful labor-saving machinery and conveniences,
but it has also led to an increase of medical skill wherkbygands of lives are prolonged, and it

has so enlightened mankind that human butchery, war, is becoming less popular, and thus, too,
other thousands are spared to multiplf $tirther the ace, which is increasing more rapidly
today, perhaps, than at any other period of history. Thus, while mankind is multiplying rapidly,
the necessity for his labor is decreasing correspondingly; and the “Brain Age” philosophers have
a problem before them to provide for the employment and sustenance of this large and rapidly
increasing class whose services, for the most part supplanted by machinery, can be dispensed
with, but whose necessities and wants know no bounds. The solution of this problem, these
philosophers must ultimately admit, is beyond their brain capacity.

Selfishness will continue to control the wéglt who hold the power and advantage, and will
blind them to common sense as well as to justice; whilmias selfishness, combined with the
instinct of self-preservatiorand an increased knowledge of their rightd] merve some and
inflame others of the poorer classes, and the result of thlessingswill, for a time, prove
terrible—a time of trouble, truly, such as was not since there was a nation—and this, because
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man in a depraved condition cannot properly use these blessings unguided and uncontrolled. Not
until the Millennial reign shall have rewten the law of God in the restored human heart will
men be capable of using full liberty without injury or danger.

The day of trouble W end in due time, when he who spake to the raging Sea of Galilee will
likewise, with authority, command the raging sea of human passion, sayeag€eP Be dt!”

When the Prince of Peace shall “stand up” irhatity, a geat calm Wi be the result. Then the
raging and clashing elements shall recognize the authority of “Jehovah’s Anointed,” “the glory of
the Lord shall be revealed, and all flesh shall see it together”; and in the reign of the Christ thus
begun “shall all the families of the earth be blessed.”

Then men will see that what thesttributed to evolution or natural development and the
smartness of the “Brain Age” was, instead, the flashings of Jehovah'’s lightnings (Psa. 77:18) in
“the day of his preparation” for the blessing of mankind. But as yet only the saints can see, and
only the wise in heavenly wisdom can understand this; for “The secret of the Lord is with them
that fear him; and he will show them his covenant.” (Psdl4}25thanks be to God, that while
general knowledge has been increased, he has also arranged that his children need “not be
unfruitful in the knowledge of the Lord” and in the appreciation of his plans. And by this
appreciation of his Word and plans we are enabled to discern and to withstand the vain
philosophies and foolish traditions of men which contradict the Word of God.

The Bible account of man’s eation is that God created him perfect amtight, an earthly
image of himself; that man sought out various inventions and defiled himself (Gen. 1:27; Rom.
5:12; Eccl. 7:29); that, all being



172
The Plan of the Ages

sinners, the race was unable to help itself, mmae could by any means redeem his brother or
give to God a ransom for him (Psa. 49:7,15); that God in compassion and love had made
provision for this; thataccordingly, the Son of Godebame a man, and gave man’s ransom-
price; that, as a rewaifdr this sacrifice, and in order to the completion of theagmork of
atonement, he was highly exalted, even to the divine nature; and that in due time he will bring to
pass a restitution of the race to the original perfection and to every blessing then possessed.
These things are clearly taught in the Scriptures, from beginning to end, and are in direct
opposition to the Evolution theory; or, rather, such “babblings of science, falsely so called,” are
in violent and irreconcilable conflict with the Word of God.

“Still o’er earth’s sky the clouds of anger roll,

And God’s revenge hangs heavy on her soul;

Yet shall she rise—though first by God chastised—
In glory and in beauty then baptized.

“Yes, Earththoushalt arise; thy Father’s aid

Shall heal the wound his chastening hhath made;
Shall judge the proud oppressor’s ruthless sway,
And burst his bonds, and cast his cords away.

“Then on your soil shall deathless verdure spring;
Break forth, ye mountains, and ye valleys, sing!
No more your thirsty rocks shall frown forlorn,
The unbeliever’s jest, the heathen’s scorn.

“The sultry sands shall tenfold harvests yield,
And a new Eden deck the thorny field.
E’en now we see, wide-waving o’er the land,
The mighty angel lifts his golden wand,

“Courts the bright vision of descending power,
Tells every gate and measures every tower;
And chides the tardy seals that yet detain
Thy Lion,Judah, from his destined reign.”
—Heber.
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SPIRITUAL AND HUMAN NATURES SEPARATE AND DISTINCT

Common Misapprehensions—Earthly or Human and Heavenly or Spiritual Natures—Earthly Glory and Heavenly
Glory—Bible Testimony Regarding Spirit Beings—Mortality and Immortality—Can Mortal Beings Have Everlasting
Life?—Justice in the Bestowment of Favors—A Supposed Principle Examined—Variety in Perfection—God’s
Sovereign Rights—God'’s Provisions for Man a Satisfying Portion—The Election of the Body of Christ—How their
Change of Nature is Effected.

AILING to see that the plan of God for mankind in general contat@pla restitution to

their former emte—the human perfection lost in Eden—and thatGhsastian Church, as

an exception to this general plan, is to have a change of nature from human to spiritual,
Christian people generally have supposed that nalhdevsaved except those wheach the
spiritual nature. The Scriptures, however, while holding out promises of life and blessing and
restitution to all the families of the earttffer and promise the change to spiritual nature only to
the Church selkctedduring the Gospel age; and not a single passage can be found which sustains
such hopes for any others.

If the masses of mankind are saved from all the degradation, weakness, pain, misergthnd d
which result from sin, and are restored to the condition of humaaagberi enjoyed Here the

fall, they are as really and completely saf®un that fall as those who, under the special “high-
calling” of the Gospel age, become “partakers of the divine nature.”
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The failure to understand rightly what constitutes agotrfnan, the miggprehension of the

terms mortal and immortal, and wrong ideas of justice, have together tended to this error, and

mystified many scriptures otherwise easily understood. It is a common view, though unsupported

by a single text of Scripture, that a perfect man has never been on earth; that all that is seen of
man on earth is only the partially developed man, and that to reach perfection he must become
spiritual. This view makes confusion of the Scripturetesd of developing that haomy and

beauty which result from “rightly dividing the word of truth.”

The Scriptures teach that there have been two, and only two, perfect men—Adam and Jesus.
Adam was created in the image of God: that is, with ihelas mental powers of reason,
memory, judgment andilly and the moral qualities of justice, benevolence, lete “Of the

earth, earthy,” he was an earthly image of a spiritual being, possessing qualities of the same kind,
though differing widely in degree, range and scope. To such an extent is man an image of God
that God can say even to the fallen man, “Come, let us reason together.”

As Jehovah is ruler over all things, so man was made a ruler over all earthly things—After our
likeness, let him have dominion over the beasts, fowl, fish, etc. (G28). Mlpses tells us (Gen.
1:31) that God recognized the man whomhiaed made—-not merely commenced to make, but
completed—and God considered his creatwery good’ that is, perfectfor in God'’s sight
nothing short of perfection igery goodin his intelligent creatures.

The perfection of man, as created,xpressed in Psa. 8:5-8: “Thou hast made him a little lower
than the angels, and hast crowned him with glory and honor. Thou madest him to have dominion
over the works of thy hands; thou hast put all things under his feet: all sheep and oxen,
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yea, the beasts of the field, the fowl of the air and the fish of the sea.” It has been suggested by
some who would make the Bible conform to a theory of evolution, thatdbersent, “a little,”

in Heb. 2:7, might be understood to mean a litttele lower, and not a littlelegreelower than

the angels. There is, however, neither authority nor reason for such areiatEnpr This is a
guotationfrom Psa. 8:5, and a critical comparison of the Hebrew and Greek texts can leave no
doubt as to the import. The idea, clearly expressed, is a little lower in degree than angels.

David, in the psalm, refers to man in his original estate pamphetically intinates that God has

not abandoned his original plan to have man in his own image and the king of earth, and that he
will remembeihim, redeem him and restore him to the same again. The Apostle (Heb. 2:7) calls
attention to the same fact—thaoés original purpose has not been abandoned; that man,
originally grand and perfect, the king of earth, is to be remembered, and visited, and restored. He
then adds, We see not this promised restitution yet, but we do see the first step God is taking
toward its accomplishment. We see Jesus crowned with thig ghd honor of perfect
manhood, that he, as a fitting ransom or substitute might by God’s favor ezdtefat every

man, and thus prepare the way for the restitution of man to all that was lost. Rotherham, one of
the most scrupulous translators, renders this passage as follows:—

“What is man, that thou rememberest him;

Or man'’s son, thahouvisitest him?

Thou madest hirtess some littighan messengers:
With glory and honothoucrownedst him,

And didst appoint him over the works thfy hands.”

Nor should it be inferred that a little lower in degree means a little lesscper® creature may
be perfect, yet
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on a lower plane of being than another; thus, a peni@se would be lower than a peet man,
etc. There are various natures, animate and inanimatellusicate, we arrange the following

table:

Grades of Heavenly Grades of Earthly of  Grades in the Grades in the
or Spiritual Being Animal Being Vegtable Domain Mineral Domain
Divine Human Trees Gold

Brute Shrubs Silver
Fowl Grasses Copper
Angelic Fish Mosses Iron

Each of the minerals mentioned may foge, yet gold ranks the highest. Thowgith of the
orders of plants should be brought to petbn, they would ¢t differ in nature and rank.
Likewise with animals: if each specieBosild be brought to pegttion, there would 8t be
variety; for perécting a nature does not change a nature.* The grades of spiritual being, also,
though peréct, stand related to each other as higher and lower in naturedor Khe divine
nature is the highest and the superior of all spiritual natures. Christ at higecésarwas made

“so much bettérthan perfect angels as the divine is superior to the angelic nature. Heb. 1:3-5

Note carefully that while the classes named in the above table are distinct aradesepsra
comparison between them may be instituted, thus: The highest grade of mineral is inferiar to, or
little lower than, the lowest grade of vegetable, because in vegetation there is life. So the

* The wordnatureis sometimes used in an accommodated sense, as, for instance, when it is said that a dog has a
savage naturgeor that a horse hagyentle naturgor isbad naturedBut in using the word thus it signifies merely the
dispositionof the one described as compared with others, and does not, strictly speaking, relate to nature.
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highest grade of vegetable idittle lower than the lowest grade of animal life, because animal
life, even in its lowest forms, has ifligence eough to be conscious of existence. Likewise man,
though the highest of animal or earthly beings, is “a little lower than the angatsige angels
are spiritual or heavenly beings.

There is a wonderful contrast between man as we now see him, degraded by sin, and the perfect
man that God made in his image. Sin has gradually changed his features, as well as his character.
Multiplied generations, by ignorance, licentiousness and general depravity, have so blurred and
marred humanity that in the large majority of the race the likeness of God is almost obliterated.
The moral and intellectual qualities are dwarfed; and the animal instimetsly developed, are

no longer balanced by the higher. Man has lost physical strength to such an extent that, with all
the aid of medical science, his average length of life is now about thirty years, whereas at first he
survived nine hundred and thirty years under the same penalty. But though thus defiled and
degraded by sin and its penalty, death, working in him, man is to be restored to his original
perfection of mind andbody, and to glory, honor and dominion, during and by thiemhial

reign of Christ. The things to be restored by and through Christ are those things which were lost
through Adam’s transgression. (Rom. 5:18,19) Man did not lose a heavenly but an earthly
paradise. Under the death penalty, he did not lose a spiritual but a human existence; and all that
was lost was purchased back by his Redeemer, who declared that he came to seek and to save
that which was lost. Luke 19:10

In addition to the above, we have proof that theqméran is not a spiritual being. We are told
that our Lord, before he left his glory to become a man, was “in a form of God"—a spiritual
form, a spirit being; but since
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to be a ransom for mankind he had to be a man, of the same nature as the sinner whose substitute
in death he was to become, it was necessary that his nature be changed. And Paul tells us that he
took not the nature of angels, one step lower than his own, but that he came down two steps and
took the nature of men—he=bame a man; he wasade flesti Heb. 2:16; Phil. 2:7,8; John

1:14

Notice that this teaches not only that angelic nature is not thewtdy of spirit being, but that it

is a lower nature than that of our Lord before bedme a man; and he was not then so high as
he is now, for “God hath highly exalted him,edause of his obedience in becoming man’s
willing ransom. (Phil. B,9) He is now of the highest order of spirit being, a partaker of the divine
(Jehovah’s) nature.

But not only do we thus find proof that the divine, angelic and human natures ar&teevar
distinct, but this proves that to be a petf man is not to be an angel, any more than the
perfection of angelic nature implies that angels are divine and equal Wwihalke for Jesus took
not the nature of angelshut a different nature—theature of mennot the imperfect human
nature as we now possess it, but peefecthuman nature. He becameaman not a depraved
and nearly dead being such as men are now, but a man in the full vigor of perfection.

Again, Jesus must have been a perfect man else he could not have kept a perfect law, which is
the full measure of perfect nan’s ahlity. And he must have been a perfect man else he could

not have given a ransom (a corresponding pricé4il 2:6) for the forfeited life of the perfect

man Adam; “For since bgnancame death, bynan came also the resurrection of the dead.” (1

Cor. 15:21) Had he been in the least degree iraperit would haveroved that he was under
condemnation, and therefore he
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could not have been an acceptable sacrifice; neither could he have kept perfectly the law of God.
A perfect man was tried, and failed, and wasdemned; and only a pedt man could give the
corresponding pricas the Redeemer.

Now we have the question fairly before us in another form, viz.: If Jesus in the flesh was a
perfect man, as the Scriptures thus show, does pnoot that a peeict man is a human, fleshly
being—not an angel, but a little lower than the angels? The logical conclusion is unmistakable;
and in addition we have the inspired statement of thenigsgPsa. &-8) and Paul's reference

to it in Heb. 2:7-9.

Neither was Jesus a combination of the two natures, human and spiritual. The blending of two
natures produces neither the one nor the other, but an eupenybrid thing, which is
obnoxious to the divine arrangement. When Jesus was in the flesh he wasch Iparfan

being; previous to that time he was a perfect spiritual being; and since uriecéen he is a
perfect spiritual being of the highest or divmreler. It was not until the time of his consecration
even unto death, as typified in his baptism—at thirty years of age (mardmmmiding to the

Law, and therefore the right time to consgerhimself ast man—that he received the earnest

of his inheritance of the divine nature. (Mattl&17) The human nature had todmnsecrated

to deathbefore he couldeceive even theledge of the divine nature. And not until that
consecration was actually carried out and he had actually sacrificed the human nature, even unto
death, did our Lord Jesus become a full partaker of the divine nature. After becoming a man he
became obedient unto deawherefore God hath highly exalted him to the divine nature. (Phil.
2:8,9) If this scripture is true, it follows that he was not exalted to the divine nature until the
human nature was actually sacrificed—dead.
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Thus we see that in Jesus there was no mixture of natures, but that twice he experienced a
change of nature; first, from spiritual to human; afterward, from human to the highest order of
spiritual nature, the divine; and in each case the one was given up for the other.

In this grand example of perfect humanity, whichost unblemished before the world until
sacrificed for the world’s redemption, we see the gxibnfrom which our ace fell in Adam,
and to which it is to be restored. In becoming man’s ransom, our Lord Jesus gagaiviadent
for that which man lost; and therefore all mankind meeive againhirough faith in Christ, and
obedience to his requirements, not a spiritual, but a glorious, patfeetnnature—“that which
was lost.”

The perfect faculties and powers of the perfect human being may be exercised indefinitely, and
upon new and varied agts of interest, ankhowledge and skmay be vastly increased; but no

such increase of knowledge or powelt &ff ect a change of nature, or make it more than perfect.

It will be only the expanding and developing of the petfhuman powers. Increase of
knowledge and skwill doubtless be man’s blessed privilege toeédirnity; yet he will still be

man, and will be merely learning to use more fully the powers of human nature already
possessed. Beyond its witlmits he canot hope, nor W he desire, to advance, his desires
being limited to the scope of his powers.

While Jesus as a man was an illustration ofgggrhuman nature, to which the mass of mankind
will be restored, yet since his tesection he is thélustration of the glorious divine nature which
the overcoming Church will, at resurrection, share with him.

Because the present age is devoted mainly to the development of this class wkieteds a
changeof nature, and
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because the apostolic epistles are devoted to the instruction of this “little flodkguldshot be

inferred that God’s plans end with the completion of this chosen company. Nor, on the other
hand, should we go to the opposite extreme, and suppose that the special promises of the divine
nature, spirit bodiestc., made to these, are God'’s design for all mankind. To these are the
“exceeding great and preciopgmises,” over and above the other precious promises made to all
mankind. To rightly divide the Word of truth, we should observe that the Scriptures recognize
the perfection of the divine nature in the “little flock,” and the perfection of the human nature in
the restored world, as two separate things.

Let us now mquire more particularly, What are spirit beings? what powers are theirs? and by
what laws are they governed? Many seem to thiakabse they do noinderstand the nature of

a spirit being, that it must be a mere myth, and on this subject much superstition prevails. But
Paul does not appear to have such an idea. Though hategithat a human being is incapable

of understanding the higher, spiritual nature (1 Cor. 2:14), yet he plassas if to guard
against any mythical or superstitious notions, that there is a spiritual body, as well as a natural
(human) body, a celestial as well as a terrestrial, and a glory of the earthly as well as of the
heavenly. The glory of the earthly, as we have seen, was lost by the first Adam’s sin, and is to be
restored to the race by theodd Jesus and his Bride (the Christ, Head and body) during the
Millennial reign. The g@iry of the heavenly is as yet unseen except as revealed to the eye of faith
by the Spirit through the Word. These glories are distinct andaepdiCor. 15:38-49) We

know to some extent what the natural, earthly, terrestrial body is, for we now have such, though
we can only approximately estimate the glory of its
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perfecton. It is flesh, blood and bones; for “that which is born of the flesh is flesh.” And since
there are two distinct kinds of bodies, we know that the spirituatevier it may be, is not
composed of flesh, blood and bones: it is heavenly, celestial, spiritual—*That which is born of
the Spirit is spirit.” But what a spirit body is, we know not, for “It doth not yet appear what we
shall be; but...we shall be like him"—like our Lord Jesus. John 3:6; 1 John 3:2

We have no record of any being, either spiritual or human, ever having been changed from one
nature to another, except the Son of God; and this was an exceptional case, for an exceptional
purpose. When God made angels he doubtless intended them to remain angels forever, and so
with men, each being perfect on his own plane. At least the Scriptures give no intimation of any
different purpose. As in the inarite creation there is a pleasing and almost endless variety, so

in the living and intelligent eation the same variety in perfection is possible. Every creature in

its perfection is glorious; but, as Paul says, tlueygbf the celestial (heavenly) is one kind of

glory, and the glory of the terrestrial (earthly) is another and a different glory.

By examining the facts recded of our Lord Jesus after his resgtion, and of angels, who are

also spirit beings, thus “comparing spiritual things with spiritual” (1 Cor. 2:13), we may gain
some general information with regard to spirit beings. First, then, angels can be and frequently
are present, yet invisible. “The angel of the Lord encampeth round about them that fear him”;
and “Are they not all ministering spirits, sent forth to minister for them who shall be heirs of
salvation?” (Psa. 34:7; Heb. 1:14) Have they ministered visibly or invisibly? Undoubtedly the
latter. Elisha waswsrounded by a host dfssyrians; his servant was fearful; Elisha prayed to the
Lord, and the
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young man’s eyes were opened, and he saw the mountains round about them full of chariots of
fire and horsemen of fire (or like fire). Again, while to Balaam the angel was invisible, the ass,
his eyes being opened, saw him.

Secondly, angels can assume human bodies and appear as men. The Lord and two angels so
appeared to Abraham, who had a supper prepared for them, of whicitehexxt first Abraham
supposed them to be three men, and it was not until they were about to go that he discovered one
of them to be the Lord, and the other two, angels, who afterward went down to Sodom and
delivered Lot. (Gen. 18:1,2) An angel appeared to Gideon as a man, but afterward made himself
known. An angel appeared to the father and mother of Samson, and they thought him a man
until he ascended up to heaven in the flame of the altar. Judges 6:11-22; 13:20

Thirdly, spirit beings are glorious in their normal condition, and are frequently referred to as
glorious and bright. The countenance of the angel who rolled away the stone from the door of
the sepulchre was “as the lightning.” Daniel caught a glimpse of a spiotualyl, which he
described, saying, His eyes were as lamps of fire, his countenance as the lightning, his arms and
feet like in color to polished brass, and his voice as the voice of a multitudere Ben Daniel

fell as a dead man. (Dan. 10:6,10,15,17) Saul of Tarsus caugimilar glimpse ofChrist’s

glorious body shining above the brightness of the sun at noonday. Saul lost his sight and fell to
the ground.

Thus far we have found spirit beings truly glorious; yet, except by the opening of men’s eyes to
see them, or by their appearimgfleshas men, they are invisible to men. This conclusion is
further confirmed when we examine the particulatads of these manifestations. Therd was

seen of Saul alone, the men traveling with him hearing the



184
The Plan of the Ages

voice, but seeing no one. (Acts 9:7) The men that were with Daniel did not see the glorious being
he describes, but a great fear fell on them, and they ran and hid themselves. Again, this glorious
being declared, “The prince of the kingdom of Persia withstood me one and twenty days.” (Dan.
10:13) Did Daniel, the man @atly beloved of the drd, fall as dead before this one whom
Persia’s prince withstood one and twenty days? How is this? Surely he did not appear in glory to
the prince! No; either he wavisibly present with him, or else he appeared as a man.

Our Lord, since his resugction, is a spirit being; consequently the same powers which we find
illustrated in angels (spiritual being$)oaild also be possessed by him. And such is the case, as
we shall see more fully in a succeeding chapter.

Thus we find that the Scriptures regard the spiritual and the human natures as separate and
distinct, and furnish no evidence that the onkevolve or develop into the other; but, on the
contrary, they do show that only a fewlwver be changettom the human to the divine nature,

to which Jesus, their head, has already been exalted. And this remarkable and special feature in
Jehovah’s plan is for the remarkable and special purpose of preparing these as God’s agents for
the great future work of restoring all things.

Let us now examine the terms
MORTALITY AND IMMORTALITY.

We shall find their true significance in exact hamy with what we have learned from our
comparison of Bible statements concerning human and spiritual beings, and earthly and heavenly
promises. These words are usually given very uncertain meanings, and wrong ideas of their
meanings produce erroneous views of satg with which they standonected, in general and

in Scripture usage.
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“Mortality” signifies a state orandition of liability to death not a condition of éath, but a
condition in which death is@ossibility.

“Immortality’ signifies a state or andition not liable to death not merely a condition of
freedom from death, but a condition in which death isrgrossibility

The common but erroneous idea wiortality is, a state or andition in which éath is
unavoidable, while the common idea of the significandenafortalityis more nearly correct.

The wordimmortal signifiesnot mortal hence the very construction of the wordsdatiés their
true definitions. It is because of the prevalence of@agidea of the wordhortal that so many
are confused when trying toetkrmine whether Adam was mortal mnmortal before his
transgression. They reason that if he had eemortal God would not have said, “In the day
that thoueatest thereohbu shalt surely di’; because it is impossibfer animmortal being to
die. This is a logical conclusion. On the other hand, say they, Had hemoeth wherein
could have consisted the threat or penalty of the statemenou“Shalt surely @i’; since if
mortal (according to their erroneous definition) he could not have avoided death anyhow?

The difficulty, it will be perceived, is in the false meaning given to tbedwortality. Apply the

correct definiton, and all is clear. Adam was mortal—that is, in a condition in wheelthdwas a
possibility. He had life in full and pex€t measure, yeiot inherent life His was a lifesustained

by “every tree of the garden” save the one tree forbidden; and so long as he continued in
obedience to and in harmony with his Maker, his life was secure—the sustaining elements would
not be denied. Thus seen, Adam had life; and death was entirely avoidable, yet he was in
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such a condition that death was possible—hemarsal.

The question arises, then, If Adam was mortal and on trial, was he on tirahfortality? The

general answer would be, Yes. We answer, No. His trial was to see whether he was worthy or
unworthy of a continuance of the life and blessings already possessed. Since it was nowhere
promised that if obedient he would become immortal, we are bound to leave all such speculations
out of the question. He was promised@¢antinuance of the blessings then enjogedong as
obedient, and threatened with the loss of al—death—if disobedient. It is the false idea of the
meaning of the wordhortal that leads people in general to conclude that all beings who do not
die are immortal. In this class they therefore include our heavenly Father, our Lord Jesus, the
angels, and all mankind. This, however, is an error: thatgnass of mankind savéom the

fall, as well as the angels of heaven, will always be mottalijgh in a condition of pesttion

and bliss, they will always be of that mortal nature which coufifitsdeath, the wages of sin, if

they would commit sin. The security of their existence will beditioned, as it was with Adam,

upon obedience to the all-wise God, whose justice, love and wisdom, and whose power to cause
all things to work together for good to those who love and serve himhave been fully
demonstrated by his dealings with sin in the present time.

Nowhere in the Scriptures is it stated that angelsnamrtal, nor that mankind restoredlvioe
immortal. On the contraryimmortality is ascribed only to the divine nature—originally to
Jehovah only; subsequently to our Lord Jesus in his present highly exalted condition; and finally
by promise to the Church, the body of Christ, when glorified with hiffinil 6:16; dhn 5:26; 2

Pet. 1:4; 1 Cor. 15:53,54
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Not only have we evidence that immortality pertains only to the divine nature, but we have proof
that angels are mortal, in the fact that Satan, who was once a chief of their number, is to be
destroyed. (Heb. 2:14) The fact that he can be destroyed proves that angels as a class are mortal.

Thus considered, we see that when incorrigible sinners atedlout, bothmmortal and mortal
beings will live forever in joy and happiness and love—the first class possessing a nature
incapable of death, having inherent life—life in themselves (John 5:26); andttdeHaving a
nature susceptible to death, yet, because of perfection of beinghamtedge of the evil and
sinfulness of sin, giving no cause foeath. They, being approved of God’s law, shall be
everlastingly supplied with those elements necessary to sustain them in perfact shall
never die.

The proper recognition of the meaning of the temmastal andimmortal and of their use in the
Scriptures, destroys the very foundation of the doctrinetexihal torment. It is based upon the
unscriptural theory that Godeated manmmortal, that he cannatease to exist, and that God
cannot destroy him; hence the argument is that the incorrigible Imesbn somewhere and
somehow, and the conclusion is that since they are out of harmony with Goelté¢neity must

be one of misery. But God’'s Word assures us that he has provided against such a perpetuation of
sin and sinners: that man is mortal, and that the full penalty of wilful sin against full light and
knowledge will not be a life in torment, but a second death. “The soul that sinneth, it shall die.”

“WHO ART THOU THAT REPLIEST AGAINST GOD?”
ROMANS 9:20

It is the mistaken idea of some that justice requires that God should make no difference in the
bestowment of his
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favors among his eatures; that if he exalts one to a high posifiofusticehe must do the same
for all, unless it can be shown that some have forfeited thggits, in which case such might
justly be assigned to a lower position.

If this principle be a correct one, it would show that God had no right to create Jesus higher than

the angels, and then further to exalt him to the divine nature, unless he intended to do the same
for all the angels and for all men. And to carry the principlefstther, if some men are to be

highly exalted and made partakers of the divine nature, all men must eventually be elevated to
the same position. And why not carry the principle to its extilenig and apply the same law

of progression to the brute andees creatn, and say that since they are all Godsatures

they must all eventually attain to the very highest plane of existence—the divine nature? This is

a manifest absurdity, but as reasonable as any other deduction from this assumed principle.

Perhaps none would be inclined to carry the erroneous assumption so far. Yet if it were a
principle founded in simple justice, where could it stop short alhtestust? And if such were
indeed the plan of God, where would be the pleasing variety in all his works? But such is not
God’s plan. All nature, both anate and inanimate, exhibits theoyl and diversity of divine

power and wisdom. And as “the heavens declare the glory of God, and the firmament showeth
his handiwork” in wonderful variety and beauty, much more shall hiligetet creation exhibit

in variety the superior glory of his power. We so conclude—from the expashking of the

Word of God, from reason and from the analogies of nature.

It is very important that we have right ideas of justice faxor should never be tsemed as a
justly merited recompense. An act of simple justice is no occésicspecial gratitude, nor is it
any proof of love; but God
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commendeth his great love to his creatures, in an endless train of unmexates fehich should
call forth their love and praise in return.

God had a right, if he chose, to make us merely the creatures of a brief space of time, even if we
had never sinned. Thus he has made some of his lower creatures. He might have permitted us to
enjoy his blessings for a season, and then, without injustice, might hatedhls all out of
existence. In fact, even so brief an existence would beaa. fdt is only of his favor that we

have an existence at all. How much greateorfas the redemption of the existence once
forfeited by sin! And further, it is of God’s favor that we are men and not beasts; it is purely of
God’s favor that angels are by nature a little higher than men; and it is also of God’s favor that
the Lord Jesus and his bride become partakers of the divine nature. It becomes dligestinte
creatures, therefore, t@ceive with gratitude whatever God bestows. Any other spirit justly
merits condemnation, and, if indulgedil wnd in abasement and destrocti A man has no right

to aspire to be an angel, never having been invited to that position; nor has an angel any right to
aspire to the divine nature, that never having been offered to him.

It was the aspiration of Satan’s pride which brought his abasement, i#indngv in his
destruction. (Isa. 14:14) “Whosoever dr#h himself shall be abased; and he that humbleth
himself shall be exalted” (Luke 14:11), but not necessarily to the highest position.

Partly from false ideas of justice, and partly from other causes, thexsobglection as taught in
the Scriptures has been the occasion of much dispute amdd@istanding. That the Scriptures
teach election few would dg, but on just what principle theeelion or selection is based is a
matter of considerable difference of opimj some climing that it is an arbitrg, unconditional
election, and others
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that it is conditional. There is a measure of truth, we believe, in both of these viewsec#anel

on God’s part is the expression of his choice for a certain purpose, office or condition. God has
elected or chosen that some of his creatunesild be angels, that some should be men, that
some should be beasts, birdserts, etc., and that someosild be of his own divine nature.

And though God setts acording to certairconditionsall who will be adntted to the divine
nature, yet it cannot be said that these more than atregistit; for it is purely of favor that any
creature has existence on any plane.

“So then it is not of him that willeth, nor of him that runneth, but of God that showeth mercy”—
kindness or favor. (Rom. 9:16) It is natdause the chosen ones were better than others, that
God gave them the invitation to the divine natfwe he passed by the angels who had not sinned

and called some of the redeemed sinners to divine honors. God has a right to do as he pleases
with his own; and he chooses to exercise this right fomatmmplishment of his plans. Since,

then, all we have is of divine favor, “Who art thou, O man, that repliest against God? Shall the
thing formed say unto him who formed it, Why hast thou made me thus? Hath nottdre po
power over the clay, to make one vessel unto honor and another unto dishonor’—or less honor?
(Rom. 9:20,21) All were erated by the same divine power—some to have higher nature and
greater honor, and some to have lower nature and less honor.

“Thus saith the Lord, the Holy One of Israel, his [man’s] makek me of things to come.
Concerning my children, and concerning the work of my haswtsmandye me? | have made
the earth, and created mapon it: I, even my hands, haveetthed out the heavens, and all
their hosts have | commanded.” “Thus saith the Lord that
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created the heavens, God himself tfuained the earth and made it; he hath established it, he
created it not in vain, himrmed it to be inhabited: | am the Lord, and there is none else.” (Isa.
45:11,12,18) None have a right tetdite to @d. If he established the earth, and if he formed it
not in vain, but made it to be inhabited by restored, perfect men, who are we tihaingdersply
against God, and say that it is unjust not to change their nature and make them all partakers of a
spiritual nature either like unto the angels, or like unto his own divine nature? How much more
becoming to come humbly to God’'s Word and #sK concerning things to come, than to
“command or to assert that he must carry out our ideas? Lord, keep back thy servants from
presumptuous sins: let them not have dominion over us. None of God'’s children, we believe,
would knowingly dctate to the brd; yet how easily and almost unconsciously many fall into this
error.

The human race areo@'s children by asaton—the work of his hands—and his plan with
reference to them is clearly revealed in his Word. Paul says that the first man (who was a sample
of what the race ¥ be when peréct) was of the earth, earthy; and his posterity, with the
exception of the Gospel Churchillvin the resrrection stl be earhy, human, adapted to the
earth. (1 Cor. 15:38,44) David declares that man was made only a little lower than the angels,
and crowned with glory, honor, dominioatc. (Psa. &-8) And Reter, our Lord, and all the
prophets since the world began, declare that the huat@nis to be restored to that glorious
perfecton, and is again to have dominion over earth, as its repagisen Adam, had. Acts 3:19-

21

It is this portion that God haseeited to give to the human race. And what a glonmrgon!
Close your eyes for a moment to the scenes of misery and woe, degradation and
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sorrow that yet prevail oaccount of sin, and picture before your mental vision the glory of the
perfect earth. Not a stain of sin mars the lmarynand pace of a perfect society; not a bitter
thought, not an unkind look or word; love, livey up from every heart, eets a kidred response

in every other heart, and benevolence marks every act. There sickness shall be no more; not an
ache nor a pain, nor any evidence etay—not even the fear of such things. Think of all the
pictures of comparative health and beauty of human form eatdre that you have ever seen,

and know that peefct humanity W be of still surpassing loveliness. The inward purity and
mental and moral perfectionillxstamp and glorify every radianbantenance. Such will earth’s
society be; and weeping bereaved ones will have teans all wiped away, when thus they
realize the resurrection work complete. Rev. 21:4

And this is the change in human society only. We call to mind also that the earth, which was
“made to be inhabited” by such a race of beings, is to be a fit and plebesuhg for them, as
represented in the Edenic paradise, in which the representative man was at first placed. Paradise
shall be restored. The earth shall no more bring forth thorns and briers, and requireathef sw
man’s face to yield his bread, but “the earth shall [easily and naturally] yield her increase.” “The
desert shall blossom as the rose”; the lower animal creatildmevwperect, wlling and obedient
servants; nature with all its pleasing variety, will call to nmraam every diection to seek and

know the glory and power and love of God; and mind and helhrejwice in him. The restless
desire for something new, that now prevails, is not a natural but an abnormal condition, due to
our impergection, and to our present unsadisfory surroundings. It is not God-like restlessly to
crave something new. Most things are old to God; and he



193
Natures Distinct

rejoices most in those things which are old and perfect. ilBb e with man when restored to

the image of God. The pedt man Wi not know or apprecite fully, and hence iWnot prefer,

the glory of spiritual being,drause of a different nature, just as fishes and Hodghe same

reason, prefer and enj@ach their own nature and element most. Mdiroe so aberbed and
enraptured with the glory that surrounds him on the human plane thalt hawe no aspiration

to, nor preference for, another nature or other conditions than those possessed. A glance at the
present experience of the Churchi Wustrate this. “How hardly,” with what difficulty, shall

those who are rich in this world’s goods enter into the kingdom of God. The few good things
possessed, even under the present reign of evil eaith,dso captivate the human nature that we
need special help from God to keep our eye and purpose fixed on the spiritual promises.

That the Christian Church, the body of Christ, is an exception to God’s general plan for mankind,
is evident from the tatement that its selection was determined in the divine pléorebéhe
foundation of the world (Eph. 1:4,5), at which time God not only foresaw the fall ohtleeinto

sin, but also predetermined the justificati the sanctifiation and the glorification of this class,
which, during the Gospel age, he has bedimgaut of the world to beanformed to the image

of his Son, to be partakers of the divine nature and to be fellow-heirs with Christ Jesus of the
Millennial Kingdom for the establishment of universal righteousness and peace. Rom. 8:28-31

This shows that the election or choice of @leurch was a predermined thing on &I's part;
but mark, it is not an unconditionaketion of thandividual membersf the Church. Before the
foundation of the world God determined that such a company should be selected for such a
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purpose within a specific time—the Gospel age. While we cannot doubt that God could have
foreseen thection of each individual member of ti@hurch, and could have foreknown just
who would be worthy and therefore constitute the members of that “little flock,” yet this is not
the way in which God’s Word presents the doctrine ett&n. It was not the thought of an
individual predestination which the apostles sought to inculcate, but ahatass was
predetermined in @d's purpose toilf the honorable position, the sation of which would be

upon conditions of severe trials of faith and obedience and the sacrifice of earthly prieteges,
even unto death. Thus by an individual trial, and by individually “overcoming,” the individual
members of thepredetermined clasare being chosen or accepted into all the blessings and
benefits predetermined of God for this class.

The word “glorified” in Rom. 8:30, from the Greeloxazg signifieshonored The position to
which the Church is etted is one of gred&wonor. No man could think of aspiring to seafr an
honor. Even our Lord Jesus was first invited before he aspired to it, as we read: “So also Christ
glorified [doxaze—honored] not himself to be made an High Priest, but he that said unto him,
‘Thou art my Son, today have | betggn thee.™ The heavenly Father thinenored our Lord
Jesus; and all of the elebbdy who are to be joint-heirs with himilwbe thushonored by
Jehovah’s favor. The Church, like its Head, experiences a beginning of the “honor” when
begottenof God to spiritual nature through the word of truth (James 1:18), dnhdewfully
ushered into the honor whdyorn of the Spirit, spiritual beings—in the image of the glorified
Head. Those whom God would thus honor must beepedindpure; and since we were by
inheritance sinners, he not only called or invited us to the honor, but also primgtiBdation
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from sin through the death of his Son, to enable us to receive the honor to which he calls us.

In selecting the little flock, God makes a very general call—*many are called.” All are not called.
The call was confined at first, during our Lord’s ministry, to Israel after the flesh; but now, as
many as the servants of God meet (Luk&3}are to be urged or constrained (not compelled) to
come to this special feast of favor. But even of those who hear and come, all are not worthy.
Wedding garments (the imputed righteousness of Christ) are provided, but gbna wear

them, and must be rejected; and of those who do put omobes of justiftation, and who
receive thenonor of being bedten to a new nature, some fail to make theliingpand eéction

sure by faithfulness to their covenant. Of those worthy to appear with the Lamb in glory, it is
declared, “They arealled andchosermandfaithful.” Rev. 14:1; 17:14

The call is true; the determination of God to select and eX@ltuach is unchangeable; but who
will be of this chosen class isrditional. All who would share the predestined honors must fulfil
the conditions of the call. Let us theréore fear, lest, a promise being left us of entering into his
rest, any of you should seem to come short of it.” (Heb. 4:1) While &a wor is notof him
thatwilleth, norof him that runneth, it ifo him that willeth ando him that runneth, when called.

Having thus, we trust, clearly vindicated3s absolute right and purpost do what he will
with his own, we call attention to the fact that the principle which characterizes the bestowment
of all God'’s favors is the general good of all.

While, then, on the authority of the Scriptures, we reckon it an establigbethat the human
and spiritual natures are separate and distinct—that the blending of the two
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natures is no part of God’s design, but would be an iraptsh, and that the change from one
nature to another is not the rule, but the exception, in the single instance of the Christ—it
becomes a matter of deep interest to learn how the change is to be accompfisinedhat
conditions it may be attained and in what manner it will be effected.

The conditions on which the Church may be exalted with her Lord to the divine nature (2 Pet.
1:4) are precisely the same as the conditions on whiclked®ved it; even by following in his
footprints (1 Pet. 2:21), presenting herself a living sacrifice, as he did, and then faithfully carrying
out that consecration vow until the sacrifice terminates in death. This change of frature
human to divine is given as a reward to those who, within the Gospel age, sacrifieemtie

nature as did our Lord, with alits interests, hopes and aims, present and future—even unto
death. In the resurrection suchilawake, not to share with the rest of mankind in the blessed
restitution to human perfection and all its accompanying blessings, but to share the likeness and
glory and joy of the Lord, as partakers with him of the divine nature. Rom. 8:17; 2 Tim. 2:12

The beginning and development of the new nature is likened to the beginning and development of
human life. As in the one case there is a begetting and then a birth, so also in the other. The
saints are said to be begotten of Gatigh the Word of truth. (1 Pet. 1:3; 1 John 5:18; James
1:18) That is, theyaceive the first impulse in the divine lifilom God through his Word. When,
having been justified freely by faith in the ransom, they hear the call, “Present your bodies a
living sacrifice, holy, [ransomed, justified—and therefoaefeptable unto &l, which is your
reasonable servicdRom. 12:1); and when, in obedience to that call, they fully coasetheir

justified
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humanity to God, a living sacrifice, side by side with that of Jesusaddspted of God; and in

that very act the spiritual life is beiyg. Such find themselves at once thinking anting as the

new [transformed] mind prompts, even to the crucifixion of the human desires. From the
moment of consecration these are reckoned of God as “new creatures.”

Thus to thesembryo“new creatures” old things [human desires, hopes, p&tng, pass away,

and all things become new. The embryo “neeature” continues to grow and develop, as the

old human nature, with its hopes, aims, desets, is crucified. These two processes progress
simultaneously, from the time consecration begins until g#ehdof the human and the birth of

the spiritual result. As the Spirit of God continues to unfold, through his Word, more and more of
his plans, he thus quickens even our mortal bodies (Rom. 8:11), enabling these mortal bodies to
render him service; but in due time wél Wwave newbodies—spiritual, heavenly, adapted in all
respects to the new, divine mind.

The birth of the “new creature” is in the resurrecti@@ol. 1:18); and the reswttion of this

class is designated tlfiest (or choice) resueaction. (Rev. 20:6) It should be remembered that we
are not actually spirit beings until the wecton, though from the time weceive the spirit of
adoption we are reckoned as such. (Rom. 8:23-25; Eph. 1:13,14; Rom. 6:10,11) When we
become spirit beings actually, that is, when webama of the Spirit, we W no longer be fleshly
beings; for “that which is born of the Spiritgpirit.”

This birth to the spiritual nature in the resurrection must be preceded by a begetting of the Spirit
at consecration, just as surely as the birth of the flesleeeded by a begetting of the flesh. All
that are born of the flesh in the likeness of the first Adam, the earthly, were first begotten
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of the flesh; and some have been begodigain by the Spirit of God through the word of truth,
that in due time they may be born of the Spirit into the heavenly likeness, in the firstectsarr
“As we have borne the image of the earthlg [the Church] shall also bear the image of the
heavenly’—unless there be a falling away. 1 Cor. 15:49; Heb. 6:6

Though theacceptance of the heavenly call anat consecration in obedience to it be decided at
one particular moment, the bringing of every thought into harmony with the mind of God is a
gradual work; it is a gradual bending heavenward of that which naturally bends earthward. The
Apostle terms this process a transforming work, saying, “Be not conformed to this world; but be
ye transformed [to the heavenly nature] by theewing of your mindghat ye may prove what

is that good and acceptable and perfect will of God.” Rom. 12:2

It should be noticed that these words of the Apostle are not addressed to the unbelieving world,
but to those whom he recognizes as brethren, as shown by the preceding verse—"Iymegeech
therefore,brethren...that ye present your bodies living sacrifices, holy andeptable unto

God.”

It is commonly believed that when a man is converted or turned from sin to righteousness, and
from unbelief and opposition to God to reliance upon him, that is the transforming which Paul
meant. Truly that is a great change-transformation, but ndhe transformation that Paul here
refers to. That is a transformation of cheter; but Paul refers to a trémsnation of nature
promised to believers during the Gospel age, on certain conditions, and he wa®eligiveys

to fulfil those conditions. Had not such a transformatiorchadracter already taken place in
those whom he addressed, he could not have termed them
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brethren—brethren, too, who had something “holy awgeptable unto God” toffer in
sacrifice;for only those who are justified by faith in the ransom are reckoned of God as holy and
acceptable. Traf@mation ofnatureresults to those who, during the Gospel age, present their
justified humanity a living sacrifice, as Jesus presented his perfect humanity a sacrifice, laying
down all right and claim to futurduman existence, as well as ignoring present human
gratification, privileges, rightsgtc. The first thing sacrificed is the humaill;vand thencéorth

we may not be guided either by our own or by any other hunitowt only by the divine will.

The divine will becomesur will, and we re&on the human W as notours, but as the il of

another, to be ignored and sacrificed. The diviilenaving becomeour will, we begin to think,

to reason and to judge from the divine standpoint: God’s plan becomes our plan, and God’s ways
become our ways. None can fully understand this transformation who have not in good faith
presented themselves as sacrifices, and in consequence come to experience it. Previously we
might enjoy anything that was not actuallgfal; for the world and all its good things were made

for man’s enjoyment, the only difficulty being to subdue the sinful propensities. But the
consecrated, the transformed, in addition to the effort to subdue sin, must sacrifice the present
good things and devote all their energies to the service of God. And those faithful in service and
sacrifice will indeed realize daily that this world is not their restiage| and that here they have

no continuing city. But their hearts and hopélshve turned to that “rest that remaineth for the
people of God.” And that blessed hope in turn will quicken and inspire to continued sacrifice.

Thus, through consecration, the mind is renewed or transformed, and the desires, hopes and aims
begin to rise
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toward the spiritual and unseen things promised, while the human letpgegie. Those thus
transformed, or in process of change, are reckoned “newatwes,” begotten of @d, and
partakers to that extent of the divine nature. Mark well the difference between these “new
creatures” and those believers and “brethren” who are only justified. Those of the latter class are
still of the earth, ealnty, and, aside from sinful desires, their hopes, ambitions, and aims are such
as will be fully gratified in the@romised restitution of all things. But those of the former class are

not of this world, even as Christ is not of this world, and their hopes center in the things unseen,
where Christ $ieth at the right hand ofdd. The prosgct of earthly giry, so enchanting to the
natural man, would no longer be a satisfying portion to thosettieegof this heavenlpope, to

those who see the glories of the heavenly promises, and who appreciate the part assigned them in
the divine plan. This new, divine mind is the earnest of our inheritance of theeterdpline
nature—mind and body. Some may be a little startled by this expression, a divine body; but we
are told that Jesus is now the express image of his Father’s person, and that the overcomers will
“be likehim and see him as h&” (1 John 3:2) “There is a natural [human] body, and there is a
spiritual body.” (1 Cor. 15:44) We could not imagine either our divine Father or our Lord Jesus
as merely great minds Wwibut bodies. Theirs are glorious spiritual bodies, though it doth not yet
appear how great is the glory, and it shall not, until we also shall share the divine nature.

While this transforming of thenind from human to spiritual is a gradual work, the change from a
human to a spirituabody will not be gradual, but instantaneous.Gar. 15:52) Now, as Paul
says, we have this treasure (the divine mind) in earthen vessels, but in due time the treasure
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will be in a glorious vessel appropriate to it—the spiritual body.

We have seen that the human nature is a likeness of the spiritual. (Gen. 5:1) For instance, God
has a will, so have men and angels; God has reason andrynesn have his inti@ent
creatures—angels and men. The character of the mental operations of each is the same. With
the same datfor reasoning, and undemslar conditions, these different natures are able to
arrive at the same conclusions. Though the mental faculties of the divine, the angelic and the
human natures are similar, yet weow that the spiritual natures have powers beyond and above
the human—powers which result, we think, not from different faculties, but from the wider range
of the same faculties and the different circumstances under which thegteopeérhe human

nature is a perfect earthly image of the spiritual nature, having the same facultiesfimgtdcto

the earthly sphere, and with ability and disposition to discern only so myohd# as God sees

fit to reveal for man’s benefit and happiness.

The divine is the highest order of the spiritual nature; and ihoweasurable is the distance
between God and his creatures! We are able to catch lonjysgs of the glry of the divine

wisdom, power and goodness as in panoramic view he causes some of his mighty works to pass
before us. But we may measure and comprehend the glory of perfect humanity.

With these thoughts clearly in mind, we are able to apgietiow the changeom the human to

the spiritual nature is effected, viz., byrgeng the same mental powers over to higher
conditions. When clothed with the heavenly body, we shall have the heavenly powers which
belong to that glorious body; and we shall have the range of thought and scope of power which
belong to it.
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The change or transformation of mind, from earthly to heavenly, which the catesbcr
experience here, is the beginning of that change of nature. It is not a change of brain, nor a
miracle in its changed operation, but it is tht and the bent of mind that are changed. Our will

and sentiments represent our individuality; hence we are transformed, and reckantadhliis
belonging to the heavenly nature, when oillsvand sentiments are thus changed. True, this is
but a very small beginning; but a begetting, as this is termed, is always but a small beginning; yet
it is the earnest or assurance of the finished work. Eph. 1:13,14

Some have asked, How shall we know ourselves when changed? How shall we then know that
we are the same beings that lived and suffered and sacrificed that we might be partakers of this
glory? WIll we be the same conscious beings? Most assuredly, yeg bé dead with Christ,

we shall also live with him. (Rom. 6:8) Changes which daily occur to our human bodies do not
cause us to forget the past, or to lose our identity.*

These thoughts may help us to understand also how the Son, when changed from spiritual to
human conditions—to human nature and eafihiitations—was a man; antidugh it was the

same being in both cases, under the first conditions he was spiritual and under the second
conditions

* Our human bodies are constantly changing. Science declares that each seven years witnesses a complete change in
our component atoms. So the promised change from human to spiritual bdtiest \destroy either memory or

identity, but will increase their power and range. The same divine mind that now is ours, with the same memory, the
same reasoning powers, etc., will then find its powers expanded to immeasurable heights and depths, in harmony with
its new spiritual body; and memoryiliMrace all our career from earliest human infancy, and Webe able, by

contrast, fully to realize the glorious reward of our sacrifice. But this could not be the case if the human were not an
imageof the spiritual.
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he was human. Because the two natures are separate and distinct, and yet the one a likeness of
the other, therefore, the same mental faculties (meratry), being common to both, Jesus could
realize his former glory which he had before becoming a man, but which he had not when he had
become a man, as his words prove—*“Father, glorify thou me with thine own self, with the glory
which I hadwith thee before the world was” (John 17:5)—the glory of the spiritual nature. And

that prayer is more than answered in his present exaltation to the iagghestf spirit being, the

divine nature.

Referring again to Paul's words, we notice that he does not say, Do not conform yourselves to
this world, but transform yourselves into the divine likeness; but he sd¥s, nbt
conformed,...bube ye transformed.” This is well expressed; for we do not either conform or
transform ourselves; but we do either submit ourselves to be conformed to the world by the
worldly influences, the spirit of the world around us, or submit ourselves toilthef @od, the

holy will or Spirit, to be trarfermed by heavenly influences exercised through the Word of God.
You that are consecrated, to which influences are you submitting? The transforming influences
lead to present sacrifice and suffering, but the end is glorious. If you are developing under these
transforming influences, you are proving daily what is that goodaandptable and perfect will

of God.

Let such as have laid their albon the altar of sacrifice continually bear in mind that, while the
Word of God contains both earthly and heavenly promises, onhattee belong to us. Our
treasure is in heaven: let our hearts continually be there. @ngaéa not only to the spiritual
nature, but to the highest order of the spiritual, the divine nature—"so naitdr bhan the
angels.” (2 Pet. 1:4; Heb. 1:4) This heavenly calling is confined to the
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Gospel age: it was never made before it, andllitogase with its close. An earthlyllsey was
made, though impegttly understood, before the heavenlyling, and we are told that it will be
continued after the Gospel age. Life [for those restored as human beingsinsorthality [the

prize for which the body of Christ is running] have both been brought to light during this age. (2
Tim. 1:10) Both the human and spiritual naturel e glorious in their pedction, yet distinct

and separate. No insignificant feature of tharyglof God'’s finished work W be the beautiful
variety, yet wonderful harmony, of all things, aai® and inanimate—haony with each other

and harmony with God.

THE CHURCH OF GOD

“Zion, arise, break forth in songs
Of everlasting joy;
To God eternal praise belongs,
Who doth thy foes destroy.
Thou Church of God, awake! awake!
For light beams from on high;
From earth and dust thy garments shake,
Thy glory’s drawing nigh.

“To raisethee high above the earth,
God will his power employ;

He'll turn thy mourning into mirth,
Thy sorrow into joy.

In shining robes thyself array,
Put on thy garments pure;

Thy King shall lead thee in the way
That's holy, safe and sure.”
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THE THREE WAYS—
THE BROAD WAY, THE NARROW WAY,THE HIGHWAY

The Broad Road to Destruction—The Narrow Way to Life—What is Life?—The Divine Nature—The Relationship of
the Divine and Human Natures—The Reward at the End of the Narrow Way—The High Calling Limited to the Gospel
Age—Difficulties and Dangers of the Narrow Way—The Highway of Holiness.

“W IDE is the gate of destruoti, and broad that way leading thither; and many are they
who enter through it. How narrow is thatg of life! how difficult that way leading
thither! and how few are they who find it!” Matt. 7:13,Diaglott translation

“And a highway shall be there, and a way, and it shall be called the way of holiness; the unclean
shall not pass over it; but it shall be for those: the wayfaring men, though fools, shall not err
therein. No lion shall be there, nor any ravenous beast shall go up thereon, nor be found there;
but they that walk there shall be delivered.” Isa. 35:8,9

Three ways, the “broad road,” the “narrow way” and the “highway,” are thus brought to our
attention in the Scriptures.

THE BROAD ROAD TO DESTRUCTION

This road is thus named because it is most easy to the degenerate human rabheus&nd t

years ago, as a sinner condemned to destruction, Adam (aratéheepresented in him) started

upon this road, and after nine hundred and thirty yearsdwhed its md—destruction. As years

and centuries have rolled on, the downward path has become more and more smoothly worn, and
the race has sped more and more rapidly to desinj¢tie way becoming daily more glazed and
slimed and slippery with sin.
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And not only does the way grow more slippery, but mankind daily loses the power of resistance,
so that now the average length of human life is about thirty-five years. MeneacoW the end
of the road—destruction—nine hundred years quicker than did the first man.

For six thousand years thace has steadilgursued the broad, downward way. Only a few,
comparatively, have tried to change their course andaetheir steps. In fact, to retrace all the
steps, and reach the original perfentihas been impossible, though the effort of some to do so
has been commendable, and not without beneficial results. For six thousand years sattand d
have reigned relentlessly over mankind, and driven them upon this broad road to destruction.
And not until the Gospel age wasvay of escape brought to light. Though in previous ages rays

of hope were ithly seen in types and shadows, which wendylly hailed andactedupon by a

few, yet life and immortality were not brought to light until the appearing of our Lord and Savior,
Jesus Christ, and the proclamation by the apostles of the good tidings of redemption and
remission of sins and a consequeasurrection from the destruction2 Tim. 110) The
teachings of Jesus and the apostles bring to llight-a restitution or restoration to life for all
mankind, as based upon the merit and sacrifice of the Redeemer; and they show this to be the
significance of many Old Testament types. They also bring toifighortality, the prize of the

high calling of the Gospel Church.

Although a way of escape from the broad road to destruction has been brought to light through
the gospel, the great mass of mankind heeds notaibe tiflings, lBcause depraved by sin and
blinded by the Adversary. Those who nowatgfully accept thgromise of life, restoration to
human existence, through Christ, have pointed out to
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them a new way which has been opened up, by which ceneddrelievers may go yend the
human nature and be changed to a higher nature—the spiritual. This new way “consecrated for
us'—the royal priesthood (Heb. 10:20)—our Lord called

“THE NARROW WAY TO LIFE.”

Our Master tells us that it is because of theawaness of this way that the many prefer to remain
on the broad road to destruction. “Strait [difficult] is tteéegand naow is the way that leadeth
unto life, and few there be that find it.”

Before considering this way and its dangers and difficulties, let us notice the end to which it
leads—Ilife. As already seen, life may be enjoyed on various planes of being, higher as well as
lower than human. Life is a broad and comprehensive term, but here our Lord uses it in
reference to that highest form of life, pertaining to the divine natunerertality—the prize for

which he invited us to run. What is life? We not only realize it in ourselves, but we see its
operation in lower animals, and even in vegetgtiand we are told of its existence in higher
forms, angelic and divine. How shall we define a term so comprehensive?

While we may not be able to discover the secret springs of life in all, we may safely assume that
the Divine Being, Jehovah, is theegt fountain of all life, from which all these springs are
supplied. All living things result from and depend on him for life. All life, whether in God or in
his creatures, is the same: it is an energizing principle, not a substance. It is a principle which
inheresin God, but which in his eaturegesultsfrom certain causes which God has ordained,
and of it he is therefore the cause, the author or fountain. Henceetitareris in no sense a

part or an offspring of the Creator’s essence or nature,
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as some imagine, but he is God’s handiwork infused with life.

Recognizing the fact that only in the divine nature is life independeftited, exhaustless,

ever continuous and neither produced nor controlled by circumstances, we see Htagssityn
Jehovah is superior to those physical laws and supplies which he ordained for the sustenance of
his creatures. It is this quality, which pertains only to the divine nature, that is described by the
term immortality. As shown in the preceding chaptemmortal signifies death-proof,
consequently disease and pain-proof. detfimmortality may be used as a synonym for
divinity. From the divine, immortal fountain mreed all life and blessing, evergagl and perfect

gift, as from the sun the earth receives her light and vigor.

The sun is the greéduntain of light to the eartliluminating all thingsproducing many varieties

of color and shades of light, according to the nature of trectilgyon which it shines. The same
sunlight shining upon a diamond, upon a brick, and upon various kinds of glass, produces
strikingly different effects. The light is the same, but the objepts which it shines differ in

their capacity to receive and to transmit it. So with life: it all fldvesn the one exhaustless
fountain. The oyster has life, but its organism is such that it cannot make use of much life, just as
the brick cannot redict much of the light of thaus. So witheach of the higher manifestations of

life, in beast, fish and fowl. Like the various kinds of glass under sunlight, so these various
creatures show forth differently the various organic powers they possess, when ldtearimeir
organisms.

The polished diamond is so adapted to the light that it appears as though it possessed it within
itself, and were itself a miniature sun. So with man, one of the mastespof &d’s creation,
made only “a little lower than the angels.” He was so grandly formed as to be able to receive and
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retain life by the use of the means which Gagmdied, and never grow dim. Thus was Adam
before he fell grander than any other earthBature, not by reason of any difference inltfee
principle implanted, but because of a granaeganism Yet, let us remember that as the
diamond can redict no light except wherhene upon by the sun, so man can possess and enjoy
life only as the supply of life is continued. Man has not inherent life: he is no more a fountain of
life than a diamond is a fountain of light. And one of the very strongest evidences that we have
not an exhaustless supply of life in ourselves, or, in other words, that we amemuotal, is that

since sin entered, death has passed upon all our race.

God had arranged that man in Eden should la@eess to life-sustaining trees, and the paradise
in which he was placed wabundantly supplied with numbers of “every [kind o gpod for

food or for adornment. (Gen. 2:9,16,17) Among the trees of life good for food was one forbidden.
While for a time forbidden teat of the tree dinowledge, he was perttad to eat freely of trees
which sustained life perfectly; and he was separfitea them only after transgression, that
thereby the death-penalty might go into effect. Gen. 3:22

Thus the glory and beauty of humanity are seen to be dependent on the continued supply of life,
just as the beauty of the diamond is dependent on the continued supply of sunlight. When sin
deprived humanity of the right to life, and the supply was withhelchedately the jewel began

to lose its brilliancy and beauty, and finally it is deprived of its last vestige in the tomb. His
beauty consumes away like a moth. (Psa. 39:11) As the diamond loses its beaut§icaray br

when the light is withdrawn, so man loses life when God withholds the supplies from him.
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“Yea, man giveth up the ghost [life] and where is he?” (Job 14:10) “His sons come to honor, and
he knoweth it not; and they are brought low, but he perceiveth it not of them.” (Verse 21) “For
there is no work, nor device, nor knowledge, nor wisdom, in the grave whither thou ggeslL.” (
9:10) But since a ransom has been found, since ¢a¢hdpenalty has begmovided by the
Redeemer, the jewel is to have its beauty restored, and is again to reflect perfectly thiesCreat
image when the Sun of Righteousness shall arise with healing in his wings. (Mal. 4:2) It is
because of the rsioffering, the sacrifice of Christ, that “All that are in their graves shall come
forth.” There shall be a restitution of all things; first an opportunity or offer of restitution to all,
and ultimately the attainment of human perfection by all who will obey the Redeemer.

This, however, is not the reward to which Jesus refers as the end of the narrow way. From other
scriptures we learn that the reward promised to those who walk the narrow way is the “divine
nature”—life inherent, life in that superlative degree which only the divine nature can possess—
immortality. What a hope! Dare we aspire to such a height of glory? Surely not without positive
and explicit invitation could any rightfully thus aspire.

From 1 Tim. 614-16 we learn that thenmortal or divine nature was originally the possession of
divinity only. We read: “He [Jesus] in his time [the Millennial age] will show who is the blessed
and only potentate—the King of kings andrd of lords, who only hatimmortality, dwelling in

the light which no man can approach unto, whom no man hath seen nor can see.” All other
beings, angels, men, beasts, birds, fish, etc., are but vessels holding each its measure of life, and
all differing in character, capacity, and quality aating to the organism which it has pleased the
Creator to provide for each.
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Further, we learn that Jehovah, who alone possésseattality originally, has highly exalted his
Son, our Lord Jesus, to the same divimemortal nature; hence he is now the express image of
the Father’s person. (Heb. 1:3) So we read, “As the Father hath LIFE IN HIMSELF [God’s
definition of “immortality”—life in himself—not drawn from other sources, nor dependent on
circumstances, but independent, inherent lig®]hath he given to the Son to have LIFE IN
HIMSELF.” (John 5:26) Since the resection of the lord Jesus, then, two beings arenortal;

and, amazing gice! the sameffer is made to the Bride of the Lamb, beinges&#dduring the
Gospel age. Yet not all of the great company who are nominally @hbech wil receive this
great prize, but only that “little flock” of overcomers who rsm as to obtain it; who follow
closely in the Master’'s footsteps; who, like him, walk the narrow way of sacrifice, even unto
death. These, when born from the dead in the resiion, will have the divine nature arfdrm.

This immortality, the independent, self-existent, divine nature, is the life to which the narrow way
leads.

This class is not to be raised from the tomb human beings; for we are assured by the Apostle that,
though sown in the tomb natural bodies, thel lve raised spirituabodies. These all shall be
“changed,” and even as they once bore the image of the earthly, human nature, they shall bear
the image of the heavenly. But “it doth not yet appear what we shall be”—what a spiritual body
is; but “we know that when he shall appear, we shalikechim” and share in “the glory to be
revealed.” 1 John 3:2; Col. 1:27; 2 Cor. 4:17; John 17:22; 1 Pet. 5:10; 2 Thess. 2:14

Not only is this high calling to ehange of natureonfined exclusively to the Gospel age, but it is
the only offer of this age. Hence our Lord’s words quoted at the beginning
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of this chapter include on the broad road to destruction all who are not on the way to the only
prize now offered All others are still on théroad road—these only have as yet escaped the
condemnation that is on the world. This, the only way of life now opseguse of its difficulty,

finds few who care to walk in it. The masses of mankind in their weakness prefer the broad, easy
way of self-gratification.

The narrow way, while it ends in life, immortality, might be called a way of death, since its
prize is gained through the sacrifice of the human nature even egtio. dt is the narrow wayf
deathto life. Being reckoned free from the Adamic guilt and tkeat penalty, the consecrated
voluntarily surrender osacrifice those human rights, reckoned theirs, which in due time they,
with the world in general, would have actually received. As “the @fanist Jesus” laid down or
sacrificed his life for the world, so these become joint-sacrificers with him. Not that his sacrifice
was insufficient and that others wereede¢but while his is all-sufficient, these are pettail to

serve and to suffer with him in order to become his bride and joint-heir. So, then, while the world
is under condemnation teedth, and is dyingvith Adam, this “little flock,” through the process

of faith reckonings and sacrifice, already described, are said wittieChrist. They sacrifice

and diewith him as human beings, in order to become partakers of the divine nature and glories
with him; for we believe that if we be deadth him, we shall also livevith him. If we suffer

with him, we shall also be glorifigdgether Rom. 8:17 and 2 Tim. 2:11,12

In the beginning of the Millennial age, those who now walk threomaway wil have gained the
great prizefor which they ranjmmortality; and being thus clothed with the divine nature and
power, they will be prepared for
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the great wrk of restoring and blessing the world during that age. With the end of the Gospel
age, the narrow way tonmortality will close, lecause the select “little flock” that it was
designed to test and provdllvihave been compted. “Now is the accepted [Greeatkektos
acceptable or receivable] time"—the time in which sacrificers, coming in the merit of Jesus and
becoming dead with him, aracceptableto God—a sacrifice of sset odor. Death, as the
Adamic penalty, will not be perthedforever; it wil be abolishedduring the Mlennial age; as a
sacrificeit will be acceptable and rewarded only during the Gospel age.

It is only as ‘hew creaturesthat the saints of this age are on the way to life; and only as human
beings are we consecrated to destamgtas sacrifices. If, as humareatures, we be dead with
Christ, as new, spiritual beings, we shall live with him. (Rom. 6:8) The mind of God in us, the
transformed mind, is the germ of the new nature.

The new life would be easily choked; and Paul assures us that whetebeaxjdhe spiritirough

the truth, if we live after the flesh, we shall die (lose our life), but if we, through the spirit, do
mortify (put to ackath) the deeds of the body (the disposition of the human nature), we (as new
creatures) shall live; for the sons of God are those led by the spirit of God. (Rom. 8:13,14) This is
a thought of utmost importance to all the conatamt; for if we have covenanted with God to
sacrifice the human nature, and if that sacrifice was accepted by him, it is useless to attempt to
take it back. The human is reckoned of God as dead now, andaohuslly die, never again to

be restored. All that can be gained, then, by turning back to live after the flesh, is a little human
gratification at the expense of the new spiritual nature.

There are, however, many consecrated onesotssof theprize, and who have been begotten
of the spirit, who
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are partially overcome by the allurements of the world, the desires of the flesh, or the arts of the
devil. They partially lose sight of the prize set before us, and try to walk upon a middle road—to
keep the favor of God and the favor of the world, éttigg that “the friendship of the world is
enmity with God” (James 4:4), and that the instructions to those runningdbéor the prize

are, Love not the world, and, Seek not honor one of another, but that honor which cometh from
God only. 1 John 2:15; John 5:44

These, who love the present world, but who have not wholly forsaken the Lord and despised
their covenant, receive aa@aging and purifying by the fire of affliction. As the Apostle
expresses it, they are delivered over @ataffor the destruction of the flesh, that the spirit (the
newly begotten nature) may be saved in the day of tird lesus. (1 Cor. 5:5) And if rightly
exercised by the discipline, they will finally beceived into the spiritualondition. They will

have everlasting, spirit life as angels have it, but will lose the prize of immortality. They will
serve God in his temple, and stdveforethe throne, having palms in their hands (Rev. 7:9-17);
but though that W be glorious, it will not be so glorious as the position of the “little flock” of
overcomers, who will be kings and priests untmGeated with Jesus the throneas his bride

and joint-heir, and with him crowned with immortality.

Ours is a rugged, steep, narrow way, and were it not that strength is furniseadHmuccessive
step of the journey, we could neveach the goal. Buwur Captain’s word is encouraging: Be of
good cheer; | have overcome; myage is sfficient for thee, for my strength is made @&t in
weakness. (John 16:33; 2 Cor. 12:9) The difficulties of this way armectoas a separating
principle to sanctify and refine a “peculiar people” to be “heirs of God
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and joint-heirs with Jesus Christ.” In view of these things, let us come boldly to the throne of
grace, that we may obtain mercy and find grace to help in time of need, while we fight the good
fight of faith and lay hold on “the crown of gloryhmortality, the divine nature. 2 Tim. 4:8; 1
Peter 5:4

THE HIGHWAY OF HOLINESS

While the special hope of the Gospel age is so surpassingly glorious, and the way to it is
correspondingly difficult—narrow, hedged in by hardships and dangers at every step—so that
few find it, and obtain the great prize at itedethe new order of things in the age to come is to

be entirely different. As a different hope is held out, so also a differ@nleads to it. The way

to immortality has been a way which required the sacrifice of the otherwise lawful and proper
hopes, ambitions and desires—the sacrifice forever of the human nature. But the way to human
perfecton, to restitution, the hope of the world, requires only the putting away of sin: not the
sacrifice of human rights and privileges, but their proper enjoyment.illllead to personal
purification and restoration to the image of God as enjoyed by Ad&mebsn entered the

world.

The way back to actual human perfection is to be made very plain and easy; so plagné¢hat

may mistake the way; so plain that “the wayfaring man, and those unacquainted therewith, shall
not go astray” (Isa. 35:8teeseJ; so plain that none Wneed toteach his nelgpbor, saying,

Know the Lord, for all shall know the Lord from the least unto tleagst. (Jer. 334) Ingead

of being a narrow way that few can find, it is termed “a highway,” a public roadway—not a
narrow, $eep, rugged, difficult, hedged byway, but a way specially prepareglagytravel—
specially arranged for the convenience and comfort
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of the travelers. Verses 8 and 9 show that it is a public road, open to all the redeemed—every
man. Every man for whom Christ died, whill wecognize and avail himself of tha@pportunities

and blessings purchased by the precious blood, may go up on this Highway of Holiness to the
grand goal of perfect restitution to human perfection and everlasting life.

Nor will these beeckonedustified and granted a reckoned standing of holiness andagpierf

in the sight of God; when started upon this highway of holiness they may go up theastuato
perfecton, as a result of endeavor and obedience, to which all thiigseewnade faorable by

their Redeemer, then reigning in power. Each individull according to his @cessities, be

aided by the wise and perfect administration of the new kingdom. Thislj asaur to some, is

the legitimate result of the ransom. Simee Lord, the man Christ Jesus, gave himself a ransom

for all, and desires all to come to a knowledge of the truth, and thereloyu@l perfectin, why

does he not at once make a good and broad highway for all? Why does he not remove the
obstructions, the stumbling-stones, the pitfalls and snares? Why not help the sinner back to full
harmony with God, irtead of making the way maw, rugged, thorny, hard to find, and still
harder to walk in? A failure rightly to divide the Word of truth, and to see that the present
narrow way leads to the special prize, and is for the trial aredtsel of a little flock of joint-

heirs, the body of Christ, which, when esetled and exalted with their Head, shall bless all
nations, has led some to very confused ideas on thecsuBgling to see ®&d’s plan, many try

to preach a highway of holiness, an easy way to life, in the present age, when no such way exists,
and they confuse and compromise thatter to fit the facts and the Scriptures with their
mistaken theories. On the highway



217
The Three Ways

soon to be opened, only sinful thingsl Wwe prohibited, while those who travel the narrow way
must deny themselves and sacrifice many things not sinful, as well as war continually against
besetting sins. This is a pathway of sacrifice, as that of the coming age is to be a highway of
righteousness.

Of that highway it is significantly stated in symbolic language that “No lion shall be there, nor
any ravenous beast shall go up thereon; it shall not be found there.” (Isa. 35:9) How many
frightful lions are now in the way of those who would be glad to forsake sinful ways, and to
pursue righteousness! There is the lion of a degémpublic sentiment, which deters many

from venturing to obey the ctates of conscience in matters of gyday life—dress, home, and
business arrangements, etc. The lion of temptatiorrdogstlrink hinders thousands who would

be glad to see it removed. Prohibitionists and temperance workers now find a herculean task on
their hands, which only the authority and power of the next age can remove; and the same may
be said of other worthy efforts at moral reform. “Nor shall any ravenous beast go up thereon.”
No giant corporations, organized to advance selfish, individual interests at the expense of the
general good, W be tolerated. “They shall not hurt nor destroy in all my holy mountain”
(kingdom) saith the Lord. (Isa. 11:9) Though therdl he difficulties to ldor against in
overcoming propensities to ewic., yet, in comparison with the narrow way of this age, that will

be an easy way. The stones (stumbling-stones) shall all be gathered out, and the standard of truth
shall be lifted up for the people. (Isa. 62:10) Ignorance and superstitidre \things of the past,

and righteousness wikceive its due rewd, while to evil wll be meted out its just deserts. (Mal.
3:15,18) By wholesome chastisements, fitting encouragements and plain instructions, as returned
prodigals, mankind will be trained and
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disciplined up to the grand perfectiimm which father Adam fell. Thus “the ransomed of the
Lord shall return [from destruction, by the grand highway of holiness]...with songs and
everlasting joy upon their heads; they shall obtain joy and gladness, and sorrow and sighing shall
flee away.” (Isa. 35:10) Our Lord referred to but two of these wagsalse the third was not

yet due to be opened up—just as when announcing the good tidings, he said, “This scripture is
fulfilled in your ears,” but ontied mentioning the “day of vengeance,” because it was not then
due. (Compare Luke 4:19 and Isa. 61:2.) Now, however, as the narrow way draws to a close, the
grand highway of righteousness begins to be seen more and more distinctly, in the light of the
dawning day.

Thus we have found a “Broad Road,” on which at present the masses of mankind travel, deluded
by the “prince of this world,” and led by perverted tastes. We have found that it was opened up
and that ourace was started in its headlormucse upon it by 6ne man’sdisobedience.” We

have found that the “Highway of Holiness” is to be opened up by our Lord, who gave himself a
ransom for all and redeerall from the destruction to which the “Broad Road” leads, and that it
will, in due time, beaccessible and ea$yr all the redeemed ones whom he bought with his own
precious blood. We have found, furthermore, that the present “Narrow Way,” opened up by the
merit of the same precious blood, is a special way leading to a special prize, and is made specially
narrow and difficult as gestand discipline for those now beingesetied to be made partakers of
thedivine nature and joint-heirs with our Lord Jesus in the Kingdom of glory soon to be revealed
for the blessing of all. Such as hdthés hope—who see this prize—may count all other hopes as

but loss and dross in comparison. Phil. 3:8-15
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EXPLANATION OF CHART REPRESENTING THE PLAN OF THE AGES

The Ages—The Harvests—Planes of Actual and Reckoned Standing—The Course of our Lord Jesus—The Course of
His Followers—Three Classes in the Nominal Church—Separation in the Harvest—The Anointed Class Glorified—
The Great Tribulation Class—The Tares Burned—The World Blessed—The Outcome Glorious.

S the frontispce of this volume we give a chart representing the plan off@othe

world’s salvation. By it we have sought to aid the mind, through the eye, in understanding

something of the progressive charer of ®dd’s plan, and the progressive steps which
must be taken by all who ever attain the complete “change” from the human to the divine nature.

First, we have an outline of the three great dispensatigri3, G—the first of theseA, lasting

from man’s ceation to the fiod; the second, from the flood to the commencement of the
Millennial reign ofChrist, at his second advent; and the third, or “Dispensation of the Fulness of
Times,” C, lasting from the beginning of Christ’s reign for “ages to come.” (Eph. 1:10; 2:7) These
three great dispensations are frequently referred to in the Scripduesalled “the world that
was”; B by our Lord Jesus is called “this world,” by Paul “the present evil world,”digPthe

world that now is.”C is called “the world to come, wherein dwelleth righteousness,” in contrast
with the present evil world. Now evil rules and the righteous suffer, while in the world to come
this order is to be reversed: righteousnetisrme and evitdoers will suffer, and finally all evil

will be destroyed.
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In each of these three great dispensations, epochs or “wortdss @lan with reference to men

has a distinct and separate outline; yet each is but a part of the one great plan which, when
complete, Wl exhibit the divine wisdom—Hough these parts considered sapay fail to show

their deep design. Since the first “world” (*heavens and earth,” or that order of things) passed
away at the time of the flood, it follows that it must have been a different order from “this
present evil world,” of which our Lord saictan is the prince; hence the prince of this present
evil world was not the prince of the world that was before the flood, although he was not without
influence then. Several scriptures throw light on God’s dealings during that time, and thus give a
clear insight into his plan as a whole. The thought suggested by these is that the first “world,” or
the dispensation before the flood, was under the supervision and special ministration of angels,
who were permitted to try what they could do to recover the fallen and degenerate race.
Doubtless, with God’s permission, they were anxious to try it; for their interest was manifested in
the singing and shouting for joy over the works afatbn. (Job 38:7) That angels were the
permitted, though unseessful rulers of that first epoch is not only indicated by all references to
that period, but it may reasonably be inferred from the Apostle’'s remark when, contrasting the
present dispensation with the past and the future, he says (Heb. 2:5), “Unto the angels hath he
not put in subjection the world to come.” No; that world is taubder the control of the Lord

Jesus and his joint-heirs; and hence it will not only be a more righteous administration than that
of “the present evil world,” but it will also be morecsessful than that of the first world or
dispensation under the “ministration of angels,” whose inability to reclaim the race is manifest
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from the fct that man’s wickedness became so great that God in his wrath and righteous
indignation destroyed with a flood the whole of tlaee then living with the exception of eight
persons. Gen. 7:13

During the “present evil world,” man is permitted to try governing himself; but by reason of the
fall he is under the control ofa&n, the “prince of this world,” against whose secret
machinations and intrigues he has vainly striven in his efforts at self-government during the long
period from the flood to the present time. Thitempted reign of mannder &tan is to end in

the greatest time ofduble the world has ever known. And thugl Wwave beenproven the
futility, not only of angelic power to save thace, but also of man’s owrfferts to reach
satisfactory conditions.

The second of theseeat dispensations, is composed of three distinct ages, each of which, as
a progressive step, leads upward and onward in God’s plan.

Age D was the one during which God’s special dealings were with such patriarchs as Abraham,
Isaac and Jacob.

Age E is the Jewish Age, or the period following the death obBaduring which all of his
posterity were treated by God as his special charge—"his people.” To these he showed special
favors, and declared,You onlyhave | known (recognized with favor) of all therfides of the

earth.” (Amos 3:2) These, as a nation, were typical of the Christian Church, the “holy nation, the
peculiar people.” The promises made to them were typical of the “Ipetienises” made to us.

Their journey through the wilderness to the land of promise was typical of our journey through
the wilderness of sin to the heavenly Canaan. Their sacrifices justified them typically, not really;
for the blood of bulls and goats can never take away sin. (Heb. 10:4) But in the Gospe] Age,

we have the “better
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sacrifices,” which do make atonement for the sins of the whole world. We have the “royal
priesthood,” composed of all those who offer themselves to God “living sacrifices,” holy and
acceptable,irough Jesus Christ, who is the Chief or “High Priest of our profession.” (Heb. 3:1)

In the Gospel age we find the realities of which the Jewish age and its services and ordinances
were shadows. Heb. 10:1

The Gospel agd;, is the period during which the body of Christ is called out of the world, and
shown by faith the crown of life, and the exceeding great and pregiousses whereby (by
obedience to the call and its requirements) they may become partakers of the divine nature. (2
Pet. 1:4) Evil is still perntied to reign over or rule the world, order that by camact with it

these may be tried to see whether they are willing to give up the human nature with its privileges
and blessings, a living sacrifice, being made conformable to Jesa#,dhat they may be
accounted worthy to be in his likeness in the resurrection. Psa. 17:15

The third great dispensati, C, is to be composed of many ages—“The Ages to Come.” The first
of these, the Millennial ageG, is the only one concerning which we have any definite
information. It is the thousand years during which Chriitreign over and thereby bless all the
families of the earthaccomplishing the “restitution of all thingpaken by the mouth of all the
holy prophets.” (Acts 3:19-21) During that age, sin aedtd shall bdorever bldted out; for
“Christ must reignill he hath put all enemieander his éet....The last enemy that shall be
destroyed is @ath"—Adamic death. (or. 15:25,26) That W be the geat reconstruction
period.Assocated withChrist Jesus in that reignilllbe the Church, his bride, his body, even as
he promised, saying, “To him that overcometh will | grant to sit with
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me in my throne, even as | also overcame, and am set down with my Father in his throne.” Rev.
3:21

The “Ages to Come,H, following the great reconstruction peadli are to be ages of pection,
blessedness and happiness, regarding the work of which, the Scriptures are silent. It is enough to
know, at this distance, that they will be ages of glory and blessing under divine favor.

Each of these dispensations has its distinct sedsortbe beginning and development of its

work, andeach ends with a harvest manifestingntéts. The harvest at the close of the Jewish

age was a period of forty years, lasting from the beginning of Jesus’ ministry, when he was
anointedof God by the Spirit (Acts 10:37,38), A.D. 29, until the destruction of Jerusalem, A.D.

70. In this harvest the Jewish age ended and the Gospel age began. There was a lapping of these
dispensations, as represented in the diagram.

The Jewish age ended in a measure when, at the end of his three and one-half years’ ministry, the
Lord repcted that natin, saying, “Your house is left unto you dedel” (Matt. 2338) Yet there

was favor shown them for three and one-half years after this, by the confining to them of the
Gospel call, in harmony with the prophet’s declaration (Dan. 9:24-27) regarding seventy weeks
(of years) of favor toward them, in the midst of the last of which, Messiah should be cut off (die),
but not for himself. “Christ died [not for himself, but] for our sins,” and thus caused the sacrifice
and the oblation to cease, in the midst of the week—three and one-half yé&aes the
expiration of the seventy covenant weeks of Jewish favor. When the true sacrifice had been
made, of course the typical ones could no longer be recognized by Jehovah.

There was, then, a fuller sense in which that Jewish age closed with the end of the seventieth
week, or three and
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one-half years after the cross—after which the Gospel was preached to the Gentiles also,
beginning with Cornelius. (Acts 10:45) This ended their age so far as God’s favor toward and
recognition of the Jewish church was concerned; their national existenceatednim the great

time of trouble which followed.

In that period of the Jewish harvest the Gospel age had its beginning. The design of this age is
the call, development and trial of “the Christ of God"—Head and body. This is the Spirit
dispensation; hence, it is proper to say that the Gospel age began with the anointing of Jesus
“with the Holy Spirit and with power” (Acts 10:38; Luke 3:22; 4:1,18) at the time of his baptism.

In relation to the Church, his body, it commenced three and a half years later.

A “harvest” constitutes the closing period of the Gospel age also, during which there is again a
lapping of two ages—the Gospel age ending, and the Restitution or Millennial age beginning.
The Gospel age closes by stages, as did its pattern or “shadow,” the Jewish age. As there the first
seven years of the harvest were devoted in a special sense to a work in and for Israel after the
flesh, and were years of favor, so here we fintnéles seven years indated as having the same
bearing upon the Gospel Church, to be followed by a period of trouble (“fire”) upon the world, as

a punishment for wickedness, and as a preparation for the reign of righteousness—of which more
again.

THE PATH TO GLORY

K, L, M, N, P, Reach represents a different pland.is the plane ofperfect humamature.

Adam was on this plane before he sinned; but from the moment of disobedience he fell to the
depraved or sinful plan®, on which all his posterity are born. This corresponds to the “Broad
Way” which leads to destructionP represents the plane of typical justificeii reckoned as
effected by the
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sacrifices of the Law. It was not actual perfectifor “the Law made nothing peidt.”—Heb.
7:19

N represents not only the plane of human pedactas once occupied by the pmatf man,
Adam, but also the standing of all justified persons. “Christ died for ouraginerding to the
Scriptures,” and in consequence all believers in Christ—allageept of his perfect and finished
work as their justifier—are, through faith, reckoned of God as justified, as thouglctpesn, as
though they had never been sinners. In God’s sight, then, alletept ofChrist as their
Redeemer are reckonedly on the plane of humamgenfi, N. This is the only standpoint from
which man may approach God, or have any communion with him. All on this plane God calls
sons—human sons. Adam was thus a son (Luke 3:38), and had communion befecarhe b
disobedient. All who accept olr Lord Jesus’ finished ransom work are counteceokonedas
restored to primitive purity; and in consequence they have fellowship or communion with God.

During the Gospel age God has made a special offer to justified human bdingsthiem that

on certain conditions they may experience a change of nature, that thegasayto be earthly,
human beings, and become heavenly, spiritual beings, like Christ, their Redeemer. Some
believers—justified persons—are satisfied with what joy and peace theyhrauglt believing

in the forgiveness of their sins, and so do not heed the voice which calls them to come up higher.
Others, moved by the love of God as shown in their ransom from sin, and feeling that they are
not their own, having been bought with a price, say, “Lord, what wilt thou have me to do?” Such
have the Lord’s answer through Paul, who says, “Eéelsyou, brethren by the mercies of

God, that ye present your bodies a livemgrifice holy, acceptable to @i, your reasonable
service.”
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(Rom. 12:1) What does the Apostle mean by thus urging the patieenofourselves as living
sacrifices? He means that we should corsdecto ®&d’s service every power and talent we
possess, that henceforth we may live not for self, nor for friends, norrfaly,fanor for the
world, nor for anything else but for, and in the obedient service of, him who bought us with his
own precious blood.

But since God would not accept of blemished or imperfect typical sacrifices, and since we all
became sinnershtough Adam, can we bacceptable sacrifices? Paul shows that it is only
because we are holy that we are acceptable sacrifices. We are not holy like Jesus, who knew no
sin, for we are of the condemneate;nor yet lecause we have entirely succeeded in reaching
perfection of onduct, for we reckon not to haa#tained that perfection to which we are called;

but we have this treasure in (fragile and leaky) earthen vessels, that the glory of our ultimate
perfection may be seen to be add3s favor, and not of our own #ity. But our holiness, and
ouracceptableness to God as sacrifices, cfvora the fict that God has justified us fredipm

all sin, through our faith in Christ’s sacrifice on our behalf.

As many as appreciate and obey this call rejoice to beuated worthy to suffer reproach for

the name of Christ, and look not at the things that are seen, but at the things that are not seen—at
the “crown of life"—"the prize of our high-diang in Christ Jesus” and “the glory that shall be
revealed in us.” These, from the moment of consecration to God, are no longer reckoned as men,
but as having been begotten of Gbrbtigh the word of truth—no longer human, but thenceforth
spiritual children. They are now one step nearer the prize than when they first believed. But
their spiritual being is yet imperfect: they are obggotten not yetborn of the Spirit.
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They are embryo spiritual children, on plavie-the plane of spirit begetting. Because begotten

of the Spirit, they are no longer reckoned as human, but as spiritual; for the human nature, once
theirs, once justified, they have now given up or reckoned dead—a living sacrifice, holy,
acceptable to and accepted odd> They are now new eatures in Christ Jesus: old things
(human hopes, Wand ambitions) have passed away, and all things have becomdanéewe

are not in the flesh, but in the spirit, if so be that the Spirit of God dwell in you.” (2 Cor. 5:17,
Rom. 8:9) If you have been bdtgn of the Spirit, “ye (as human beings) are dead,yand life

is hid with Christ in God.”

PlaneL represents the condition pérfect spiritualbeing; but before plane can be reached,

the conditions of our covenant must be carried out. It is one thing to covenant with God that we
will be dead to all human things, andwather thing to perform that covenant throughout our
earthly career—keeping the “body under” (dead), keeping our oWnowt of sight, and
performing only the Lord’s W. The entranceaupon planel is called birth, or the full entrance

into life as a spirit being. The entire Churchi enter on this plane when gathered outdstdd)

from the world in the “harvest” or end of the Gospel age. The “dead in Christ shall rise first.”
Then we, who are alive and remain, shall be changed in a moment—made perfect spiritual beings
with bodies like unto Christ’s glorious body (for “this mortal must puinemortality”). Then,

that which is perfect having come, that which is in part (the begottediton with the various
hindrances of the flesh to which we are now subject) shall be done away.

But there is a stilfurther step to be taken beyond a petion of spiritual being, viz., to “the
glory that shall follow”—planeK. We do not here refer to a glory of person, but to a glory of
power or office. The reaching of
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planeL brings full personal gloryi.e., glorious being, like unto Christ. But after we are thus
perfected, and made entirely likeir Lord and Head, we are to be asatad with him in the
“glory” of power and office—to sit with him in his throne, even as he, after beinggqted at his
resurrecon, was exalted to the right hand of the Majesty on high. Thus shall we enter
everlasting glory, plank.

Let us now carefully sidy the chart and note itlistrations of the variouseaitures of the plan
of God. In thesdlustrations we use thpyramid figure to represent pedtion, kecause of its
fitness and because of evident reference to it in the Scriptures.

Adam was a perfect beingyramida. Notice its position—on pland, which represents human
perfecton. On planeR, the plane of sin and imperfection or the depraved plane, the topless
pyramid,b, an imperfect figure, represents fallen Adam and his postediepraved, sinful and
condemned.

Abraham and others of that day, justified to fellowship with God on account of faith, are
represented by a pyramid) on planeN. Abraham was a member of the depraved human family
and by nature belonged with the rest on plRnbut Paul tells us that Abraham was justified by
faith; that is, he was reckoned of God a sinless ancgenian because of his faith. This, in
God’s estimation, lifted him up above the world of depraved sinful men to plaaad though
actually sill imperfect, he was received into thevfa that Adam had lost, viz., communion with
God as a “friend.” (James 2:23) All on the getf (sinless) plankl are friends of God, and he is

a friend of theirs; but sinners (on plaRgare at enmity against God—"“enemies through wicked
works.”

The world of mankind after the flood, represented by figlirevas still on planeR—still at
enmity, where it
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continues until the Gospel Church is selected and the Millennial age begins.

“Israel after the flesh,” during the Jewish age, when the typical sacrifices of bulls and goats
cleansed them (not really, but typically, “for the Law made nothingep&HHeb. 719), were
typically justified, hence they are)(on planeP, the plane of typical justificain, which lasted

from the giving of the Law at Mount Sinai until Jesus made an end of the Léwng fitato his

cross. There the typical justification ended by the institution of the “better sacrifices” than the
Jewish types, those which actually “take away the sin of the world” and “make the comers
thereunto [actually] perfect.” Heb. 10:1

The fire of trial and trouble through which fleshly Israel passed, when Jesus was present, sifting
them and taking out of their nominal church theeat) the “Israelites indeed,” and especially
when, after the separation of the wheat, berfied up the chaff [the refuse part of thgsterh

with unquenchable fire,” idlustrated by figuref. It was a time of trouble which they were
powerless to avert. See Luke 3:17,21,22; 1 Thess. 2:16.

Jesus, at the age of thirty years, was a perfect, mature gnanaying left the glory of the
spiritual condition and becomenaanin order that he (by the are of ®d) should tasteehth

for every man. The justice of God’s law is absolute: an eye for an eye, a tooth for a tooth and a
life for a life. It was ecessary that a perfemianshould die for mankind,dzause the claims of
justice could be met in no other way. The death of an angel could no more pay the penalty and
release man than could the death of “bulls and of goats, which can never take away sin.”
Therefore, he who is termed “the Beginning of theation of God” became man was “made

flesh,” that he might give that ransom (corresponding price) which would redeem
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mankind. He must have been a petfman else he could hagene no more than any member

of the fallen race to pay the price. He was “holy, harmlassiefiled, and sepate from
sinners.” He took the same form or likeness which sinners have-“the likeness of sinful flesh”—
the human likeness. But he took that likeness in itsepgoin: he did not partake of its sin nor

did he share its imperfeon, except as he voluntarily shared the sorrows and pains of some
during his ministry, taking their pains and infirmities as he imparted to them his vitality and health
and strength. It is written that “Himsetiok our infirmities and bare our sicknesses” (Isa. 53:4),
and “virtue [life, vitality, vigor] went out of him and healed them all.” Mark 5:30; Luke 6:19;
Matt. 8:16,17

Being found in fashion as a (pect) man, he humbled himself and became obedient unto death.
He presented himself to God, saying, “Lo, | come (in the volume of the book ittisnnaf me)

to do thy will, O God"—and symbolized this consecration by a baptisnaterw When he thus
presented himself, consecrated his beingoffsring was holy (pure) andcceptable to God,
who showed his acceptance liiig him with his Spirit and power—when the holy Spirit came
upon him, thus anointing him.

This filling with the Spirit was the begting to a new nature—the divine—whidhosild be fully
developed or born when he had fudlgcomplished theffering—the sacrifice of the human
nature. This begetting was a stepftgm human conditions, and is shown by pyratnjdon

planeM, the plane of spirit begetting. On this plane Jesus spent three and one-half years of his
life—until his human existence ended on the cross. Then, after being dead three days, he was
raised to life—to the perfection of spirit being planel), born of the Spirit—"the first born

from the dead.” “That which igorn of the Spirit isspirit.”
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Jesus, therefore, at and after his restiion, was a spirit—a spirit being, and no longer a human
being in any sense.

True, after his resurrection he had power to appear, and did appear, as a onder, that he

might teach his disciples anqmove to them that he was no longer dead; but he was not a man,
and was no longer controlled by human conditions, but could go and come as the wind (even
when the doors were shut), and none could tell whence he came or whither he ®em.
every one that iborn of the Spirit.” (John 3:8) Compare 20:19,26.

From the moment of his consecration to sacrifice, at the time of his baptism, the human had been
reckoned dead—and there the new nature was reckoned begun, which wastembraplthe
resurrection, when he reached the perfect spirit planayas raised a spiritual body.

Forty days after his resurreati, Jesus ascended to the majesty on high—the plane of divine
glory, K (pyramidk). During the Gospel age he has been in glhry'¢et down with the Father

on his throne,” and Head over his Church on earth—hectdir and guide. During this entire
Gospel age the Church has been in process of development, discipline and trial, to the intent that
in the end or harvest of the age she may become his bride and joint-heir. Hence she has
fellowship in his sufferings, that she may be also glorified together with him (KKlarvehen the

proper time comes.

The steps of the Church to glory are the same as those béader and brd, who “hath set us

an example that we should walk in his footsteps”—except that the Church starts from a lower
plane. Our Lord, as we have seen, came into the world on the plane of perfection N,

while all we of the Adamic race are on a lower plaRe;the plane of sin, imperfection and
enmity against God. The first thing necessary for us, then, isjtstiféed, and thus
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to reach plan®&\. How is this accomplished? Is it bgagl works? No; sinners can do no good
works. We could not commend ourselves to God, so “God commended his love toward us, in
that, while we were yet sinners, Christ died for us.” (Rom. 5:8) Then the condition upon which
we come to the justified or perfect human plane is @atst died for our sins, redeemed us and
lifted us up, “through faith in his blood,” to the peet planefrom which, in Adam, we fell.

“We are justified [lifted to plane N] by faith.” Andbeingjustified by faith we have peace with

God” (Rom. 5:1), and are no longetesmmed by God as enemies, but as justified human sons, on
the same plane as Adam and our Lord Jesus, except that thegoneally perfect, while we are
merely reckoned so by God. This reckoned justifon we realizehrough faith in God’s Word,

which says, Ye are “bought,” “redeemed,” “justified freely from all things.” We stand in God’s
sight blameless, spotless and holy in the robes of Christ’s righteousness imputed to us by faith.
Our sins he consented to hamgutedto him, that he might bear our penalty for us; and he died
on our behalf, as though he were the sinner. His righteousness is conseiquautito all

who accept of his redempti, and brings with it all the rights and blessings originally possessed
before sin entered. It restores us to life and to fellowship with God. This fellowship we may
have at once by the exercise of faith, and the life and fuller fellowship and joy are assured—in
God’s “due time.”

But remember that while justification is a blessed thing, it does not cluamgeature*: we are
still human beings.

* The wordnatureis used in an accommodated sense when it is said of a man théithatisred. Strictly speaking,
no man is evil by nature. Human nature is “very good @anthly imageof the divine nature. So every man is of a
good nature, the difficulty being that this good nature has become depraved. luisntiteral for a man to be evil,
brutal, etc., and natural for him to be God-like. It is in this, its primary sense, that we use thatuoedabove. We
are justified by Christ to a full return to all the privileges and blessings of our human natuesrttilg image of
God.
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We are saved from the eiiched state of sin and alienatiom God, and inead of being
human sinners we are human sons; and now, because we are sons, God speaks to us as such.
During the Gospel age he has been caflimghe “little flock” of “joint-heirs,” saying, “My son,
give me thine heart’—that is, give yourself, all your earthly powers, yadlinwour talents, your

all, to me, even as Jesus hath set you an example; ailidriake you a son on a higher plane
than the human. | will makgou a spiritual son, with a spirit body like the risen Jesus—*“the
express image of the Father’s person.” If yail give up all of the earthlyhopes, ambitions,
aims, etc., consecrate the human nature entirely, and use it up in my seniltgjvewou a
higher nature than the rest of yoace; | wil make you a “partaker of the divine nature”—an
“heir of God and a joint-heir with Jesus Chriéiso be that you suffer with hjrthat you may be
alsoglorified together.”

Those who rightly value this prize set before them in the gospel gladly lay aside every weight and
run with patience the appointedce, that they may win it. Ouronks were not called for to
secure our justifiation:our Lord Jesus did all the work that could be done to that end, and when,
by faith, we accepted of his finisheaik, we were justified, lifted to pland. But now, if we

would go further, we cannot go without works. True, we must not lose our faith, else we will
thereby lose our justéation; but being justified, and continuing in faith, we are abi®gh the

grace given unto us byur begtting of the Spirit) to do wrks, to bring forth fruitacceptable to

God. And God requires



234
The Plan of the Ages

this; for it is the sacrifice we covenanted to make. God requires that we show our appreciation of
the great prize by giving all that we have andfarat; not to men, but to God—a sacrifice holy
and, through Christ, acceptable to him—our reasonable service.

When we present all these things, we say: Lord, how wouldst thou have me deliver this, my
sacrifice, my time, talent, influence, etc., to thee? Then, examining God’s Word for an answer,
we hear his voice instructing us to deliver allrto him as our Lord Jesus did, by doing good
unto all men as we have opportunity, especially to the household of faith—serving them with
spiritual or with natural food, clothing them in Christ’s righteousness or with the earthly raiment,
as we may have ability, or as they may need. Having catsel@ll, we are begotten of the

Spirit, we have reached plaiWe and now, through the power given unto us, if we use it, we will

be able to perform all of our covenant, and to come off conquerors, and more than conquerors,
through (the power or Spirit of) him who loved us and bought us with his own precious blood.
But, thus walking in the footsteps of Jesus,

“Ne’er think the victory won,
Nor once at ease sit down.
Thine arduous work will not be done
Till thouhast gained thy crown.”

The crown will be won when we, likeur faithful Brother Paul, have fought a good fight and
finished the course, but not sooner. Until then, the flame and incense of our sacrifice of labor
and service must ascend daily—a sacrifice of sweet unto Godacceptablehrough Jesus
Christ, our Lord.

Those of this overcoming class who “sleep” will be raised spirit beings, plaared those of the
same class who are alive and remain unto the coming of the Lord will
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be “changed” to the same plane of spirit being, and will not “sléapad moment, though the
“change” will nrecessitate the dissolution of the earthen vessel. No longer weak, earthly, mortal,
corruptible beings, theseilixhen be fully born of the Spirit—heavenly, spiritual, incorruptible,
immortal beings. 1 Cor. 15:44,52

We know not how long it W be after their “change,” or pextting as spirit beings (plansg,

before they, as a full and corepe compay, will be glorified (planeK) with the Lord, united

with him in power and greataty. This unifying and full gloritation of the entirbody of Christ

with the Head we understand to be the “marriage of the Lamb” to his Bride, when she shall fully
enter into the joys of her Lord.

Look again at the chartRy m, p, care four distinct classes which unitedly represent the nominal
Gospel Church as a whole, ioféng to be thébody of Christ. Both tha andm classes are on the
spirit-begotten planeM. These two classes have existed together throughout the Gospel age;
both covenanted with God to become living sacrifices; both were “accepted in the beloved” and
begotten by the Spirit asnéw creature$ The difference between them is thisrepresents
those who are fulfilling their covenant and are dead \@tirist to earthly wll, aims and
ambitions, whilem represents the larger company of the spirit-begotten children who have
covenanted, but who, alas! shrink back from the performance of their covenantn Cldmees
consists of the overcomers who will be the BrideCairist, who wil sit with the Lord in his
throne in glory—plan&. This is the “little flock” to whom it is the Father’'s good pleasure to
give the Kingdom. (Luke 12:32) Those of theclass shrink from theedth of the human illy

but God still loves them, and thévee will bring them by the way of adversity ancbtble to
planeL, the perfect
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spiritual plane. But they will have lost the right to plafethe throne of glory, dcause they

were not overcomers. If we prize our Father’s love, if we desire our Lord’s approval, if we
aspire to be members of his body, his Bride, and to sit in his throne, we must fulfil our covenant
of sacrifice faithfully and willingly.

The majority of thenominalChurch is represented bgctionp. Notice that they are not on plane

M, but on plandN. They are justified but not sanctified. They are not fully consecrated to God,
and not begotten, therefore, as spirit beings. They are higher than the world, hoeeaeseb

they accept of Jesus as their rangmm sin; but they have naiccepted the high-tiag of this

age to become part of the spiritual family afds If they continue in faith and fully submit to the
righteous laws of Christ’'s Kingdom, in thBmes of Restitutin, they vill finally attain the
likeness of the perfect earthly man, Adam. Thdlyoompletely recover all that was lostrough

him. They willattain the same human perfecti mental, moral and physical, andl wgain be

in the image of God, as Adam was; for to all this they were redeemed. And their position of
justification, planeN, as those who have heard and believed in the salvation through Christ, is a
special blessing which they by faith enjoy sooner than the general world (for all shall be brought
to an accuratknowledge of the Truth, in the iMénnial age). These, however, will have had the
advantage of an earlier start and some progress in the rigbtiadic But clas$ fails to improve

the real benefit of this faith justification in the present time. It is grantedfoothe special
purpose of enabling some to make theceptable sacrifice, and to become thelass as
members of “the body of Christ.” Those of classeceive the feor of God [justifcation] “in

vain’ (2 Cor. 6:1): they fail to use it to go on and present themselves acceptable
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sacrifices, during this time in which sacrifices aseeptable to @l. Those of this class, though
not “saints,” not members of the consecratéddy,” are called “brethren” by the Apostle.
(Rom. 12:1) In the same sense the entieer when restored,ilivforever be brethren of the
Christ, and the children of God, though of a different nature. God is the Fateimoharmony
with him, on every plane and of every nature.

Another class connected with the nomi@urch, which never did believe in Jesus as the
sacrifice for its sins, and which consequently is not justified—not on plare represented

below planeN, by sectiong. These are “wolves in sheep’s clothing”; yet they call themselves
Christians, and are recognized as members of the nominal Church. They are not truly believers
in Christ as their Redeemer; they belong to pBnéhey are part of the world, and are out of
place in theChurch and a gat inpry to it. In this mixed condition, with these various classes,

m, p andg, mingling together and all calling themselv€kristians, the Church has existed
throughout the Gospel age. As our Lord foretold, the nominal kingdom of heaven (the nominal
Church) is like a field sown with vdat and tares. And he said he would “let both grow together
until the harvest” in the end of the age. In the time of harvest he will say unto the reapers (“the
angels”—messengers), Gather together the tares and bind them in bundles to burn them, but
gather the wheat into my barn. Matt. 13:38,41,49

These words of our Lord show us that while he purposed that both should grow together during
the age, and be recognized as members of the nominal Church, he also purposed that there should
come a time of separation between these different elements, when those who are truly the
Church, his saintaf approved and owned of God, should be made manifest. Matt. 13:39.
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During the Gospel age the good seed has been growing, and tares or counterfeits also. “The good
seed are the children of the kingdom,” the spiritual children, clasasedm, while “the tares are

the children of the wicked one.” All of clagsand many of clagg are therefore “tares”; for “no

man can serve two masters,” and “his servants you are to whom you render service.” As those in
classp do not consecrate their service and talents to tire that bought them—a reasonable
service—doubtless they give much of their time and talent really in opposition to God, and hence
in the service of the enemy.

Now notice on the chart the harvest or end of the Gospel age; notice the two parts into which it is
divided—seven years and thirty-three years, the exact parallel of the harvest of the Jewish age.
This harvest, like the Jewish one, is to be first a time of trial and sifting upon the Church, and
afterward a time of wrath or pouring out of the “seven last plagues” upon the world, including
the nominal Church. The Jewish Church was the “shadowatbenm on the fleshly plane of all

that the Gospel Church enjoys on the spiritual plane. That which tried fleshly Israel in the
harvest of their age wasiE TRUTH then presented to them. The truth then due was the sickle,
and it separated the “Israelites indeé&aim the nominal Jewish Church; and of the true wheat
there was but a fragment compared to the professors. So also is the harvest of this age. The
harvest of the Gospel age, like that of the Jewish age, is under the supervision of the chief reaper,
our Lord Jesus, who must then be present. (Rev. 14:14) The first work of our Lord in the harvest
of this age will be to sepate the trudrom the false. The nominal Churchedause of her mixed
condition, the Lord calls “Babylon"—confusion; and the harvest is the time for separating the
different classes in the nominal Church, and for ripening and perfecting the
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class. Wheat il be sepaatedfrom tares, ripe wiatfrom unripe,etc. Those in class are a
“first fruits” of the wheat, and after being separated thal, m due time, becomeChrist’s
Bride, and be forever with and like her Lord.

The separation of this little flock from Babylon is shown by figare She is on the way to
becomeonewith the Lord, and to bear his name and share his glory. The glorified Christ, Head
and body, is shown by figune. Figurest, u, andv represent Babylon—the nominal Church—
falling, going to pecesduring “the time of trouble” in the “day of our Lord.” Though this may
seem to be a dreadful thing, yet itlwactually be of great advantage to all the true wheat.
Babylon falls because she is not what she claims to be. Chihech nominal contains many
hypocrites, who have assatéd themselves with her because of i@morable standing in the
eyes of the world, and who, by their conduct are making Babylon a stench in the nostrils of the
world. The Lord always knew their real chater, but, acarding to his purpose he lets them
alone until the harvest, when he will “gather oufarffrom] his kingdom [true Church, and bind

in bundles] all things that offend, and them which do iniquity, and cast them intoaaduoh fire
[trouble,destructiveto their nominal system and false profession].... Then shall the righteous [the
n class] shine forth as the sun in the kingdom of their Fatherdtt(M.341-43) The trouble
coming upon the ChurchilWbe occasioned in great measure by the growthnditielity and
Spiritism, of various kinds, which will be severe triatschuse Babylon holds so many doctrines
contrary to God’s Word. As in the harvest of the Jewish agertigsof Christ was to the Jew,
expecting ghry and power, a stumbling block, and to the worldly-wise Greek, foolishness, so in
the harvest of the Gospel age it will again be the stone of stumbling and rock of offense.
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Every one who has built upon Christ anything else than the gold, silver and precious stones of
truth, and a character consistent therewith fwwd himself sorely besedluring the time of wrath
(“fire”); for all the wood, hay and stubble of doctrine andgtice wil be consumed. Those who

have built properly, and who consequently possess the approvextteinaare represented by
figure s, while t represents the “great commpg’ begdten of the Spirit, but who have built with
wood, hay and stubble—wht, but not fully ripened at the time of the gathering of theffings

(9). They ) lose the prize of the throne and the divine nature, bidinally r each birth as spirit
beings of an order lower than the divine nature. Though these are truly ededethey are
overcome by the worldly spirit to such and extent that they fail to render their lives in sacrifice.
Even in “the harvest,” while the living members of the Bride are being sepdranedthers by
thetruth, the ears of others, including claswill be dull of hearing. They will be slow to believe

and slow to act in that time of sepaoati They will, no doubt, be geatly dismayed when they
afterward realize that the Bride has been completed and united tootte dnd that they,
because so listless and overcharged, have lost that great prize; but the beandis qila®,

which they will then begin to discern as one of love, doththem and for all the world of
mankind, wll quite overcome their grief, and they wilhsut “Alleluia! for the Lord God
omnipotent reigneth. Let us be glad, and rejoice, andhgimer to him, for the marriage of the
Lamb is come, and his wife hath made herself ready.” (Rev. 19:6,7) Notice, too, the abundant
provision of the Lord: the message is sent to them-Though you are not the Bride of the Lamb,
you may be present at the marriage supper—“Blessed are they which are called unto the
marriage supper of the Lamb.” (Verse 9) This
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company will, in due time hrough the Lord’s chastisements, come fully into harmony with him
and his plan, and will wash theiobes, that they may ulteely reach a position next to the
Bride—y, on the spiritual plané,. Rev. 7:14,15

The time of trouble, as it Waffect the world, Wl be after Babylon has begun to fall and
disintegrate. It vil be an overtirning of all human society and governments, preparing the world
for the reign of righteousness. During the time of trouble, fleshly Isepelvfich was cast off

until the fulness of the Gentiles be come in, will be restoredad'sSfavor, and the Gospel
Church, or spiritual Israel, iivbe competed and glorified. During the iN&nnial age Israel will

be the chief nation of earth, at the head of all on the earthly plane of being, into oneness and
harmony with which all the obedient will be gradually drawn.

Their restoration to perfect human nature, as well as that of the world in genérak &
gradual work, requiring all of the iMennial agefor its full accomplishment. During that
thousand years’ reign of Christ, the results of Adansiatd wll be gradually swallowed up or
destroyed. Its various stages—sickness, pain and weakness, as well as the itbyibld-w
obedience to the Great Restorer's power, until at the end of that age theygesaid of our
chart will be commte. TheChrist k) will be the head of all thingsof the geat compay, of
angels, and of men—next to the Father; next in order or rdhkesmhe geat compay, spirit
beings ¥), and next, angels; then Israel after the flehirfcluding only Israelites indeed, at the
head of earthly nations; then the world of mef (estored to perfection of being, like the head
of the human race, Adam, foee he sinned. This restorationllvibe accomplished gradually
during the Millennial age—the “times of restitution.” (Acts 3:21) Some, however, will be
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destroyed from among the people: first, all who, under full light and opportunity, for one hundred
years refuse to make progress toward righteousness arettmerf(Ilsa. 620); and second,
those who, having progressed to petbn, in a final testing at the close of thélldhnium prove
unfaithful. (Rev. 20:9) Such die the seconeiatth, from which there is no resection or
restitution promised. But one full individual trial is provided. But one ransiirewer be given.
Christ dieth no more.

When we look at our Father'seat planfor the exalation of theChurch and the blessing
through it of Israel and all therfalies of the earth by a restitution of all things, it reminds us of
the song of the angels: “Glory to God in the highest; on eaehcey god will toward men!”
That will be the consummation ofo@'s plan—"the gathering together of all things in Christ.”
Who will then say that &d's plan has been a failure? Whdlwhen say that he has not
overruled evil for good, and made the wrath of both men and devils to praise him?

The figure of a pyramid not only serves well the purposélusitrating peréct beings, but it
continues to answer the purposdllastration in representing the oneness of the whaatwn,

as in the fulfilment of @d’s plan it wll be one when the hamny and pesction of all things will

be attainedinder the headship of Christ, the Head, not only of the Church which is his body, but
also of all things in heaven and in earth. Eph. 1:10

Christ Jesus was the “beginning,” “the head,” “the topstone,” the “chief (upper) corner-stone” of
this grand structure, which as yet is only commenced; and into harmony with the lines and angles
of the top-stone must every understone be built. Htianhow many kinds of stones may be in

this structure, no matter how many distinct natures there may be armdfgyséns, earthly and
heavenly,
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they all, to be everlastingly acceptable to him, mustd¥ormed to the image of his Son. All
who will be of this building must partake of the spirit of obedience dd,@nd of love toward
him and all his creatures (so amply illeged in Jesus), the filthent of the law—Tou shalt
love the Lord with all thy heart, mind, soul and strength, and thy neighbor as thyself.

In the process (as God’s Word outlines this gathering together in one of all things, both heavenly
and earthly, under one head), Christ Jesus, the Head, was fidiedelseandly, the Church,

which is his body. Angels and other spirit classélsrank next; then the worthies of Israel and

the world. Beginning with the highest, the ordering shalcgea until all whowill shall have

been brought into harmony and oneness.

One peculiarity is that this tried, chief, corner top-stone is laid first and cditadédationstone.
Thus is illustated the fact that thisundation of all hope toward God and righteousness is laid,
not on the earth, but in the heavens. And those built under it and united to this heavenly
foundation are held to it by heaverdytractions and laws. Andhaugh this order is the very
opposite of an earthly building, how apprepe that the stone in whose likeness the entire
structure is to be found should be laid first. And how appaibprlso to find thadur foundation

is laid upward notdownward and that we, as living stones, atauilt up into him in all things.”
Thus the work wll progress during the iennial age, until every eature, of every nature, in
heaven and in earth, will be praising and serving Godomfacmity with the lines of perfect
obedience. The universe will then be clefm;in that day “It shall come to pass that the soul
that will not hear that ®phet shall be cut off from among the people”™—in the secaadhd
Acts 3:22,23.
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THE TABERNACLE OF THE WILDERNESS

The same lesson shown in the Chart of the Ages is here taught in this divinely arranged type, the
lessons of which will be more fully examined subsequently. Vdeeplt alongside, that the
different planes or steps to the Holy of Holies may be duly noted or appreciated, as teaching the
same steps already examined in detail. Outside the court of the tabernacle lies the whole world
in sin, on the depraved planB, Entering through the ‘&e” into the “ourt,” we become
believers ojustified persons, on pland. Those who go forward in consecration press to the
door of the Tabernacle, and, entering in (pl&h)ebecome priests. They are strengthened by the
“shew bread,” enlightened by the “candlestick” and enabled to affeeptable incense to God

by Jesus Christ at the “Golden Altar.” Finally, in the first resction, they enter the perfect
spiritual condition, or “Most Holy” (plan&), and are then associated with Jesus in tbey gif

the Kingdom, plan&.

THE BLESSED HOPE

“A little while, earth’s fightings will be over;
A little while, her tears, be wiped away;
A little while, the power of Jehovah
Shall turn this darkness to Millennial Day.

“A little while, the ills that now o’erwhelm men
Shall to the memories of the past belong;

A little while, the love that once redeemed them
Shall change their weeping into grateful song.

“A little while! ‘Tis ever drawing nearer—
The brighter dawning of that glorious day.
Praise God, the light is hourly growing clearer,
Shining more and more unto the perfect day.”
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THE KINGDOMS OF THIS WORLD

The First Dominion—Its Forfeiture—Its Redemption and Restoration—The Typical Kingdom of God—The
Usurper—Two Phases of the Present Dominion—The Powers that be, Ordained of God—Nebuchadnezzar’'s View of
Them—Daniel's View and Interpretation—The Kingdoms of this World viewed from another Standpoint—The Proper
Relationship of the Church to Present Governments—The Divine Right of Kings Briefly Examined—Claims of
Christendom False—A Better Hope in the Fifth Universal Empire.

N THE first chapter of the Divine Revelation, God declares his purpose concerning his
earthly creation and its government: “And God said, Let us make nwm image, after our
likeness, and let them have dominion over the fish of the sea, and over the fowl of the air,
and over the cattle, and over all the earth, and over every creeping thing that copepetihe
earth. So God created man in his own image; in the image of God createu: meale and
female created he them. And God blessed them. And God said to thémitfBeand multiply,
and fill the earth, andubdue it; and have dominion over the fish of the sea, and over the fowl of
the air, and over every living thing that moveth upon the earth.”

Thus the dominion of earth was placed in the hands of the human race as represented in the first
man Adam, who was perfect, and tHere fully qualified to be the lord, ruler or king of earth.

This commission to multiply, and fill, andilsdue, and have dominion over the earth was not to
Adam alone, but to all mankindLét themhave dominion,’etc. Had the human race remained
perfect and sinless, this dominion would never have passed out of its hands.
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It will be noticed that in this commission no man is given dominion droaiity over fellowmen,

but the whole race is given dominion over the earth, to cultivate and to make usgraditsts

for the common good. Not only its wigble and mineral wealth is thus placed at man’s
command, but also all its varieties of animal life are at his disposal and for his service. Had the
race remained perfect and carried out this original design of theoGraatit grew in numbers it

would have been necessary for men to consult together, and to systematize their efforts, and to
devise ways and means for the just and wise distribution of the common blessings. And as, in the
course of time, it would have been impossibk;duse of their vast numbers, to meet and consult
together, it would have been necessary for various classes of menttoegtain of their number

to represent them, to voice their common sentiments, and foratem. And if all men were
perfect, mentallyphysically and morally; if every man loved God and his regulations supremely,
and his neighbor as himself, there would have been no friction in such an arrangement.

Thus seen, the original design of the Creator for earth’s government was a Republic in form, a
government in which each individual would share; in which every man would be a sovereign,
amply qualified in every particular to exercise the duties of his office for both his own and the
general good.

This dominion of earth conferred upon man had but one contingency upon which its everlasting
continuance depended; and that was that this divinely-conferred rulership be always exercised in
harmony with the Supreme Ruler of the universe, whose one law, btagiylsis Love. “Love

is the fulfilling of the law.” “Thou shalt love the Lord thy God with all thy heart, and with all thy
soul, and with all thy mind;...and thou shalt love thy neighbor as thyself.” Rom. 13dt@; M
22:37-40
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Concerning this great var conferred upon man, David, praising God, says: “Thou madest him a
little lower than the angels; thou crownedst him with glory and honor; thou madest him to have
dominion over the works of thy hands.” (Psa. 8:5,6) This dominion given to mankind in the
person of Adam was the first establishment of the Kingdom of God on the earth. Man thus
exercised dominion as God’s represgive. But man’s disobedience to thap&me Ruler
forfeited not only his life, but also all his rights and privileges as God’s repatisenruler of

earth. He was thenceforth a rebel, dethroned and condemneshtto. dThen speedily the
kingdom of God on earth ceased, and has not since been establishedfaaaspbrt time, in a
typical manner, in Israel. Although in Eden man lost his right to life and dominion, neither was
taken from him suddenly; and while the condemned life lasts man istigetto exercise the
dominion of earth according to his own ideas anifityabuntil God’s due time for him whose

right it is to take the dominion which he purchased.

Our Lord’s ceath redeemed guurchased not only man, but also all his original inheritance,
including the dominion of earth. Having purchased it, the title is nowinm he is now the

rightful heir, and in due time, and shortly, h#l tmke possession of hmurchase. (Eph. 1:14) But

as he bought man not for the sake of holding him as his slave, but that he might restore him to his
former esate, so with the dominion of earth: parchased it and all of man’s original blessings

for the purpose of restoring them when man is again made capable of exercising them in harmony
with the will of God. Hence the reign of Messiah on eartli mot be everlasting. It will
continue only until, by his strong iron rule, heillwhave put down all rebellion and
insubordination, and restored the fallate to the original perfeom, when they W be fully

capable of rightly
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exercising the dominion of earth as originally designed. When thus restored, it will again be the
Kingdom of God on earth, under man, God’s appointed representative.

During the Jewish age God organized the people of Israel as his kingdom, under Moses and the
Judges—a sort of Republic—but it was typical only. And the more despotic rule afterward
established, especially under David and Solomon, was in somectedppical of the kingdom
promised, when Messiah should reign. Unlike the surrounding nations, Israel had Jehovah for
their King, and their rulers nominally served under him, as we learn from Psa. 78:70,71. This is
quite definitely stated in £hron. 13:8 and 1 Chron. 29:23, where Israel is called “the Kingdom

of the Lord,” and where it is said that Solomon “sat on the THRONE OF THE LORBathsf

David his father,” who sat upon or exercised the rule of the same throne for the forty years
previous, following Saul, the first king.

When the people of Israel transgressed against the Lord, he chastised thatadtgp until
finally he took away their kingdom entirely. In the days of Zedekiah, the last who reigned of the
line of David, the scepter of royal power was removed. There the typical kingdom of God was
overthrown.

God’s decision relative to theatter is epressed in the words, “Thou profane, wicked prince of
Israel, whose day is come, when iniquity shall have an end, Thus saith the Lord God: Remove the
diadem, and take off the crown: this shall not be the samell dverturn, overturn, overturn it;

and it shall be NO MORH)ntil he come, whose right it is; and | will give it him.” (Ezek. 21:25-

27) In fulfilment of thisprophecy the king of Babylon came against Israel, took the people
captive and removed their king. Though afterward restored to national existence by Cyrus the
Persian, they were subjects and tribute payers to the successive empire-dtdvida, Grece,

and Rome,
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down to the final destruction of their nationality, A.D. 70, since which time they have been
scattered among all nations.

The kingdom of Israel is the only one, since the fall, which God ever recognized as in any way
representing his government, laws, etc. There had been many nafanestbeirs, but no other
could rightfully claim God as its founder, or that its rulers were God'’s repgedses. When the
diadem was taken from Zedekiah and the kingdom of Israel was overturned, it was decreed that it
should remain overturned until Christ, the rightful heir of the world, should come to claim it.
Thus, inferentially, all other kingdoms in power until the re-establishment of God’s kingdom are
branded “kingdoms of this world,” under the “prince of this world”; and hence any claims put
forth by any of them to being kingdoms of God are spurious. Nor was this Kingdom of God “SET
UP” at the first advent of Christ. (Luke 19:12) Then and since then God has b=stimggbm

the world those who shall be accounted worthy to reign with Christ as joint-heirs of that throne.
Not until his second adventlivChrist take the kingdom, the power and the glory, and reign Lord
of all.

All other kingdoms than that of Israel are Scripturally called heathen or Gentile kingdoms—*“the
kingdoms of this world,” under the “prince of this world’-at8n. The removal of God’'s
kingdom in the days of Zedekiah left the world without any government of which God could
approve, or whose laws or affairs he specially supervised. The Gentile governments God
recognized indirectly, in that hpublicly declares his decree (Luke 21:24) that during the
interregnum the control of Jerusalem and the world should be exercised by Gentile governments.

This interregnum, or intervening period of time between the removal of God’s scepter and
government and the restoration of the same in greater power and glory in
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Christ, is Scripturally termed “Th&imes of the Gentiles.” And these “times” or yeataring
which the “kingdoms of this world” are permitted to rule, are fixed lamnited, and the time for
the re-establishment of God’s Kingdom under Messiah is equally fixed and marked in Scripture.

Evil as these Gentile governments have been, they were permitteddairied of God” for a

wise purpose. (Rom. 13:1) Their impeefion and misrulédorm a part of the general lesson on
the exceeding sfulness of sin, and prove the inlafp of fallen man to govern himself, even to

his own satisfactin. God permits them, in the main, to carry out their own purposes as they may
be able, overruling them only when they would interfere with his plans. He designs that
eventually all shall work for good, and that finally even the “wrath of man shall praise him.” The
remainder, that would work no good, serve no purposteach no lesm, he restrains. Psa.
76:10

Man’s inability to establish a pext government is attributable to his own weaknesses in his
fallen, depraved condition. These weaknesses, which of themselves would thwart human efforts
to produce a peett government, have also been taken advantage of by Satan, who first tempted
man to disloyalty to the Supreme Ruler.até&h has continually taken advantage of man’s
weaknesses, made good to appear evil, and evil to appear good; and he has misrepresented God’s
character and plans and blinded men to the truth. Tlodsing in the hearts of the children of
disobedience (Eph. 2:2), he has led them captive atilhsng made himself whaiur Lord and

the apostles call him—the prince or ruler of this world. (John 14:30; 12:31) He is not the prince

of this world by right, but by usurpation; through fraud aedeption and control of fallen men.

It is because he is a usurper that he will be
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summarily deposed. Had he a real title as prince of this world, he would not thus be dealt with.

Thus it will be seen that the dominion of earth, as at present exercised, has both an invisible and a
visible phase. The former is the spiritual, tlagtdr the human phase—the visible earthly
kingdoms measurably under the control of a spiritual prine¢arS It was because Satan
possessed such control that he could offer to make our Lord the supreme visible sovereign of the
earth under his daction. (Matt. 4:9) When th&imes of the Gentiles expire, both phases of the
present dominion will termate: Satan W be bound and the kingdoms of this worldlivibe
overthrown.

The fallen, blinded, groaning creation Has centuries plodded along its weary way,edgéd at

every step, even its best endeavors proving fruitless, yet ever hoping that the golden age dreamed
of by its philosophers was at hand. It knows not thaillagstater deliverance than that for

which it hopes and groans is to come through the despised Nazarene and his followers, who as
the Sons of God will shortly be manifested in kingdom power for its deliverance. Rom. 8:22,19

In order that his children should not be in darkness relative to his permission of present evil
governments and concerning his ultimate design to bring in a better government when these
kingdoms, under his overruling providence, shall have served the purpose for which they were
permitted, God has given us, through his prophets, several grand panoramic views of the
“kingdoms of this world,” each time showinfpr our encouragement, their overthrow by the
establishment of his own righteous and everlasting kingdom under the Messiah, the Prince of
Peace.

That man’s present effort to exercise dominion is not aecessful defiance of Jehovah’dlhand
power, but by his permission, is shown by God’s message to
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Nebuchadnezzar, wherein God givearmissionto rule, until the time for theesting up of
Christ’s kingdom, to the four gat empires, Babgh, Medo-Persia, @ece and Rome. (Dan.
2:37-43) This shows where this lease of the dominion will end.

As we now glance at these prophetic views, let us remember that they begin with Babylon at the
time of the overthrow of the kingdom of Israel, the typical kingdom of the Lord.

NEBUCHADNEZZAR'’S VISION OF EARTH'S GOVERNMENTS

Among those things “writtenfaretime for our editation,” that we, who are commanded to be
subject to the powers that be, mightaugh patience and comfort of the Scriptures have hope
(Rom. 15:4; 13:1), is the dream of Nebuchadnezzar and its divine ettipn hrough the
Prophet. Dan. 2:31-45

Daniel explained the dream, saying: “Thou, O king, sawest, and behaatargage. This great
image, whose brightness was excellent, stood befers #nd théorm thereof was terrible. This
image’s head was of fine gold, his breast and his arms of silver, his belly and his thighs of brass,
his legs of iron, hisdet part ofrion and part of clay. Thou sawetitthat a stone was cut out
without hands, which smote the image upon &&t that were ofon and clay, and brake them to
pieces.

“Then was the iron, the clay, the brass, the silver and the gold brokeeces gbgether, and
became like the chaff of the summer threshiogt#; and the wind carried them away, that no
place wagound for them; and the stone that smote the imagarne a great mantain and filled
the whole earth.

“This is the dream, and we will tell the impeetation thereof bere the king. Thou, O king, art a
king of kings: forthe God of heaven hath givéree a kingdom, power,
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and strength, and glory. [There the Gentile kingdoms, or powers that be, were ordained of God.]
And wheresoever the children of men dwell, the beasts of the field and the fowls of the heaven
hath he given into thine hand, and hath made thee ruler over them all. Thou art this head of gold.

“And after thee shall arise another kingdom inferior to thee [silver], and another third kingdom of
brass, which shall bear rule over all the earth. And the fourth kingdom shall be strong as iron:
forasmuch as iron breaketh irepes andubdueth all things; and as iron that breaketh all these,
shall it break in pieces arutuise. And whereas thou sawest thetfand toes, part of potter’s

clay and part of iron, the kingdom shall be mixed; but there shall be in it of the strength of the
iron: forasmuch as thou sawest the iron mixed with the miry clay. And as the toes of the feet
were part of iron and part of clay, so the kingdom shall be partly strong and partly brittle.”

The student of history can readilyate, among the many smaller empires of earth which have
arisen, the four above described by Daniel. These are termed UNIVERSAL EMPIRES—
Babylon, first, the head of gold (verse 38); Medo-Persia, conqueror of Babylon, second, the
breast of silver; Greecepoqueror of Medo-Persia, third, the belly of brass; and Rome, fourth,
the strong kingdom, the iron legs and clay-mixeettf Three of these empires had passed away,
and the fourth, the Roman, held universal sway, at the time of our Lord’s birth, as we read,
“There went out a decree from Caesar Augustusath#tte worldshould be taxed.” Luke 2:1

The iron empire, Rome, was by far the strongest, and endured longer thanetepseds. In
fact, the Roman Empireilstontinues, as represented in the nationswiole. This division is
represented in the ten toes of the



254
The Plan of the Ages

image. The clay element blended with the iron in 8t fepresents the mixture dfurch and

state. This mixture is in the Scriptures termed “Babylondrfasion. As we shall presently see,
stoneis the symbol of the true Kingdom of God, and Babylon substituteahitation of stone—
clay—which it has united with the fragmentary remains of the [iron] Roman Empire. And this
mixed system—church andase—theChurch nominal wedded to the kingdoms of this world,
which the Lord calls Babylon, confusion, presumes to call itself Christendom—Christ’s
Kingdom. Daniel explains: “Whereas thou sawest iron mixed with miry clay, they shall mingle
themselves with the seed of men [church and world blend—Babylon], but they shall not cleave
one to another, even as iron is not mixed with clay.” They cannot thoroughly arasdgatAnd

in the days of these kings [the kingdoms represented by the toes, the so-called “Christian
kingdoms” or “Christendom”] shall the God of heaven set up a kingdom which shall never be
destroyed; and the kingdom shall not be left to other people, but it shall breadcas @ind
consume all these kingdoms; and it shall stand forever.” Dan. 2:43,44

Daniel does not here state the tifioe the end of these Gentile governments: that we find
elsewhere; but every foretold circumstance indicates that today the end is nigh, even at the
doors. The Papal system has long claimed that it is the kingdom which the God of heaven here
promised to set up, and that, in flaffent of thisprophecy, it did break in @ces and consume all

other kingdoms. The truth, however, is that the nominal Church merely united with earthly
empires as the clay with the iron, and that Papacy never was the true Kingdom of God, but
merely a counterfeit of it. One of the best evidences that Papacy did not destroy and consume
these earthly kingdoms is that they still exist. And now that the miry clay has becpraerd

“brittle,”
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it is losing its adhesive power, and the iron and clay show signs of dissolutionjllacpaickly
crumble when smitten by the “stone,” the true Kingdom.

Continuing his intergtaton, Daniel gates: “Forasmuch asidu sawest that the stone was cut
out of the mountain without hands, and that it brake @étgs theron, the brass, the clay, the

silver and the gold, the great God hath m&dewn to the king what shall come to pass
hereafter; and the dream is certain and the interpretation thereof sure.” Verse 45

The stone cut out of the mountain without hands, which smitescatidis the Gentile powers,
represents the true Church, the Kingdom of God. During the Gospel age this “stone” kingdom is
being formed, “cut out,” carved and shaped for its future position aadngrss-not by human

hands, but by the power or spirit of the truth, the invisible power of Jehovah. Wheretmmpl

when entirely cut out, it will smite and dest the kingdoms of this world. Not the people, but

the governments, are symbolized by the image, and these are to be destroyed that the people may
be delivered. Our Lord Jesus came not to destroy men’s lives, but to save them. John 3:17

The stone, during its preparation, while being cut out, might be called an embryo mountain, in
view of its future destiny; so, too, the Church could be, and sometimes is, called the Kingdom of
God. In fact, however, the stone does not become thentain until it has smitten the image;

and so the Church, in the full sensd| become the Kingdom to fill the whole earth when “the

day of the Lord,” the “day of wrath upon the nations” or “time of troublall’ ve over, and

when it will be established and all other dominions have become subservient to it.

Call to mind now the promise made by our Lord to the overcomers of the Christian Church: “To
him that overcometh
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will I grant to sit with me in mytrone”—*“and he that overcometh and keepeth my works unto
the end, to him W I give power over the nations; and he shall rule them witbdaof iron; as

the vessels of a potter shileybe broken to shivers, even asteived of my Father.” (Rev.

3:21; 2:26,27; Psa. 2:8-12) When the iron rod &easomplished the evk of destruction, then

will the hand that smote bermed to heal, anthe peoplewill return to the Lord, and he shall

heal them (Isa. 19:22; Jer. 3:22,23; Hos. 6:1; 14:4; Isa. 2:3), giving them beauty for ashes, the oll
of joy for mourning and the garment of praise for the spirit of heaviness.

DANIEL'S VISION OF EARTHLY GOVERNMENTS

In Nebuchadnezzar’s vision we see the empires of earth, as viewed from the world’s standpoint,
to be an exhibition of human glory, grandeur, and power; though in it we also see an intimation of
their decay and final destruction, as expressed in the deterioration from gold to iron and clay.

The stone class, the true Church, during itet&n or taking out of the omntain, has been
esteemed by the world as of no value. It has been despised and rejected of men. They see no
beauty in it that they should desire it. The world loves, admires, praises and defends the rulers
and governments represented in this great imégeigh it has been continually disappointed,
deceived, wunded and oppressed by them. The world extols, in prose and verseathangt
successful agents of this image, its Alexanders, Caesars, Bonapartes and others eatress gr
showed itself in the slaughter of their fellowmen, and who, in their lust for power, mitidas

of widows and orphans. And such i# she spirit which exists in the “ten toes” of the image, as

we see it exhibited today in their marshaled hosts of more than twelve millions of men armed
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with every fiendish device of modern ingenuity, to slaughter one another at the command of “the
powers that be.”

The proud are now called happy; yea, they that work wickedness are set up in power. (Mal. 3:15)

Can we not see, then, that the destruction of this great image by the smiting of the stone, and the
establishment of God’s kingdom, mean the liberating of the oppressed and the blessing of all?

Though for a time the changaliveause disaster andouble, it wil finally yield the peaceable

fruits of righteousness.

But now, calling to mind the difference of stipoint, let us look at the same four universal
empires of earth from the standpoint of God and those in harmony with him, as portrayed in
vision to the beloved prophet Daniel. As to us these kingdoms appear inglorious and beastly, so
to him these four universal empires were shown as f@at @nd raveous wild beasts. And to

his view the coming Kingdom of God (the stone) was proportionally grander than as seen by
Nebuchadnezzar. Daniel says: “I saw in my vision by night, and behold the four winds of heaven
strove upon the gat sea. Anébur great beasts came fmom the sea, diverse one from another.

The first was like a lion and had eagle’s wings;...and behold another beast, a second, like a
bear;...and lo another, like a leopard....After this | saw in the night visions, and behold a fourth
beast, dreadful and terrible, and strongeedingly; and it had greabn teeth. It dgoured and

brake in pieces, and stamped the residue with the feet of it; and it was fliwersdl the beasts

that were before it, and it had ten horns.” Dan. 7:2-7

The details relative to the first three beasts (Babylon the lion, Medo-Persia the bearcece Gr
the leopard), with their head®dt, wings, etc., all of which are symbolic, we pagsas of less
importance in our present examination than the details of the fourth beast, Rome.
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Of the fourth beast, Rome, Daniel says: “After this | saw in the night visions, and behold a fourth
beast, dreadful and terrible, and strongedingly;..and it had ten horns. | considered the
horns, and, behold, there came up among them another little horn, before whom there were three
of the first horns plucked up by the roots; and, behold, in this horn were eyes, like the eyes of
man, and a mouth speaking great things.” Dan. 7:7,8

Here the Roman Empire is shown; and the divisions of its power are shown in the ten horns, a
horn being a symbol of power. The little horn which arose among these, and which apgaopri

the power of three of them to itself, and ruled among the others, represents the small beginning
and gradual rise to power of the Church of Rome, the Papal power or horn. As it rose in

influence, three of the divisions, horns or powers of the Roman Empire (the Heruli, the Eastern

Exarchate and the Ostrogoths) were plucked out of the way to moakefor its establishment

as a civil power or horn. This last specially notable horn, Papacy, is remarkable for its eyes,

representing intelligence, and for its mouth—its utterances, its claims, etc.

To this fourth beast, representing Rome, Daniel gives no descriptive name. While the others are
described as lion-like, bear-like and leopard-like, the fourth was so ferocious and hideous that
none of the beasts of earth could be compared with it. John the Revelator, seeing in vision the
same symbolic beast (government), was also at a loss for a name by which to describe it, and
finally gives it several. Among others, he called it “the Devil.” (Rev. 12:9) He certainly chose an
approprate namefor Rome, when viewed in the light of its bloody persecutions, certainly has
been the most devilish of all earthly governments. Even in its clismmdrome Pagan to Rome

Papal it illustrated one of Satan’s chief characteristics; for he also transforms
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himself to appeasisan angel of light (2 Cor. 11:14), as Rome transformed itself fieathienism
and claimed to be Christian—the Kingdom of Christ.*

After giving some details regarding this last or Roman beast, and especially of its peculiar or
Papal horn, the Prophetages that judgment against thisrn would be rendered, and it would
begin to lose its dominion, which would bensumedby gradual process until tieastshould be
destroyed.

This beast or Roman Empire in its horns or divisioiisesiists, and will be slain by the rising of

the masses of the people, and the overthrow of governments, in the “Day of the Lord,”
preparatory to the recognition of the heavenly rulership. This is clearly shown from other
scriptures yet to be examined. However, ¢dbasumingof the Papal horn comes first. Its power

and influence began to consume when Napoleon took the Pope prisoner to France. Then, when
neither the curses of the Popes nor their prayers delivered them from Bonaparte’s power, it
became evident to the nations that the divindanity and power claimed by the Papacy were
without foundation. After that, the temporal power of the Papacy waned rapidly until, in
September, 1870, it lost the last vestige of its temporal power at the hands of Victor Emmanuel.

Nevertheless, during all that time in which it was being “consumed,” it kitgting its great
swelling words of blasphemy, its lasteat utterance being ih870, when, but a few months
before its overthrow, it made the declaration ofittfallibility of the Popes. All this is noted in
the

* The fact that Rome is called “the Devil” by no means disprovesraonaldevil: rather the reverse. It ietause
there are such beasts as lions, bears and leopards, with known characteristics, that governments were likened to them:;
and so, it is because there is a Devil, with known characteristics, that the fourth empire is likened to him.



260
The Plan of the Ages

prophecy: “I beheldhen[i.e., afterthe decree against this ‘horn,” after its consumption had
begun] because of the voice of the GREAT WORDS which the horn spake.” Dan. 7:11

Thus we are brought down in history to our own day, and made to see that the thing to be
expected, so far as the empires of the earth are concerned, is their utter destrlicé next

thing in order is described by the words, “I beheld eviethe beast was slain and Hi®dy
destroyed and given to the burning flame.” The slaying and burning are symbols, as well as the
beast itself, and signify the utter ahdpeless destruction of present organized government. In
verse 12 the prophet notes a difference between the end of this fourth beast andaesspoesl

They three successively (Babylon, Persia aneeGe) had theslominiontaken from them; they
ceased to hold the ruling power of earth; but their lives as nations did noticeasgately.

Greece and Persiallshave some life,liough it is long centuries since universal dominion passed
from their grasp. Not so, however, with the Roman Empire, the fourth and last of these beasts.
It will lose dominion and life at once, and go intttem destruction; and with it the others will

pass away also. Daniel 2:35

No matter what may be the means or instrumentality used;atheeof this fall will be the
establishment of the Fifth Universal Empire of earth, the Kingdom of God, under Christ, whose
right it is to take the dominion. The transfer of the kingdom from the fourth beast, which for its
appointed time was “ordained of God,” to the fifth kingdom, under the Messiah, when its
appointed season has come, is described by the Prophet in these words: “And behold, one like
the Son of man came with the clouds of heaven, and came to the Ancient of days, and they
brought him near before him. And there was given unto him [the Christ—head and body
complete] dominion, and glory,
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and a kingdom, that all people, nations and languages should serve him. His dominion is an
everlasting dominion which shall not pass away, and his kingdom that which shall not be
destroyed.” This the angel integted to mean that “the kingdom and dowmi and the
greatness of the kingdoomder the whole heaven, shall be given to the people of the saints of the
Most High, whose kingdom is an everlasting kingdom; and all dominions shall serve and obey
him.” Dan. 7:13,27

Thus seen, the dominion of earth is to be placed in the har@wist by Jehovah (“the Ancient

of days”), who shall “put all things under hiset.” (1 Cor. 15:27) Thus enthroned over God’s
kingdom, he must reign until he shall have put down all authority and power in conflict with the
will and law of J&ovah. To theaccomplishment of this great missj the overthrow of these
Gentile governments is first necessary; for the “kingdoms of this world,” like the “prince of this
world,” will not surrender paceably, but must deound and restrained by force. And thus it is
written, “To bind their kings with chains and their nobles witktedrs of lion; to execute upon
them the judgment written; this honor have all his saints.” Psa. 149:8,9

As we thus view present governments from the standpoint of our Lord and of the Prophet Daniel,
and realize their ferocious, destructive, beastly and selfish chamaatdrearts long for the end

of Gentile governments and joyfully look forward to that blessed time when the overcomers of
the present age will be dmbned with their Head, to rule, bless and restore the groar@agan.

Surely all of God's children can heartily pray with their Lord—*THYNGDOM COME, thy

will be done on earth as it is in heaven.”

Each of these governments represented in the image and by the beasts dristaddagne into
power as the
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universal empire. So, too, with the true Kingdom of God: it has long existedatsjpam the

world, not attempting rulership, but awaiting its time—the tipppanted by the Ancient of days.
And, like the others, it museceive its ppointment and must come into authority or be “set up”
beforeit can exercise its power in the smiting and slaying of the beast or kingdom preceding it.
Hence the appro@mieness of the statement, “In the days of these kings [while tiidlyase
power] shall the God of heaven set up [establish in power and authority] a kingdom.” And after it
is set up, “it shall break in @ces and consume all these kingdoms, and it shall sbaender.”

(Dan. 2:44) Hence, however we may look for it, we musteekp®d’'s Kingdom to be
inauguratedbeforethe fall of the kingdoms of this world, and that its power and smiting will
bring their overthrow.

PRESENT GOVERNMENTS FROM ANOTHER STANDPOINT

Supreme right and authority to rule the world are and eilidsewested in the @ator, Jehovah,

no matter whom he may permit or hotize to have subordae control. Under the
imperfections and weaknesses resultiog his disloyalty to the King of kings, Adam soon grew
weak and helpless. As a monarch he began to lose the power by which, at first, he commanded
and held the obedience of the lower animals by the strength of his will. He lost control of himself
also, so that when he would do good his weaknesses interfered and evil was present with him;
and the good he even would do he did not do, and the evil which he would not, he did.

Hence, while making no attempt to excase rebel ace, we can sympathize with its vafifoets

to govern itself and to arrange for its own well-being. And something can be said oft¢hessu
of the world in this directionjfor, while recognizing the real claoter of these beastly
governments,
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corrupt though they have been, they have been vastly superior to none—aitehthan
lawlessness and anarchy. Though anarchy would probably have beeaageiptable to the
“prince of this world,” it was not so to his subjects, and his power is not absolutimitas to

the extent of his ability to opate trough mankind; and his policy must conform in great
measure to the ideas, passions, and prejudices of men. Man’s idea was self-government
independent of God; and when God permitted him to try the experiment, Satan embraced the
opportunity to extend his influence and dominion. Thus it was by wishing to forget God (Rom.
1:28) that man exposed himself to the influence of this wily and powerful though unseen foe; and
therefore he has ever since been obliged to work agaitest’S machinations, as well as his own
personal weaknesses.

This being the case, let us again glance at the kingdoms of this world, viewing them now as the
effort of fallen humanity to govern itself independent of God. Though individual corruption and
selfishness have turned aside the course of justice, so that full justice has seldoretbdesum

to any under the kingdoms of this world, yet the ostensiblecolgf all governments ever
organized among men has been to promote justice and the well-being of all the people.

To what extent that object has been attained is another question; but such has been the claim of
all governments, and such the object of the people governed in submitting tapgadtiag

them. And where the ends of justice have been greattyad, either the masses have been
blinded and deceived with reference to them, or wars, commotions and revolutions have been the
result.

The dark deeds of base tyrants, who gained positions of power in the governments of the world,
did not represent the laws and institutions of those governments, but in
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usurping authority and turning it to base ends they gave to those governments their beastly
character. Every government has had a majority of wise, just eodl lgws—Ilaws for the
protection of life andproperty, for the priection of domestic and commercial interess,the
punishment of crimeetc. They have also hadwts of appeal in atters of dispute, where

justice is meted out to some extent, at least; and however imperfect thafBeeirmay be, the
advantage and necessity for such institutions is apparent. Poor as these governments have been,
without them the baser element of society would, by force of numbers, have overcome the juster,
better element.

While, therefore, we recognize the beastly albter of these governments, as rendered so by the
exaltation to power of a majority afnrighteous rulers, through the intrigues amdeaptions of

Satan, operating through man’s weaknesses and depraved tastes and ideas, yet we recognize
them as the best efforts of poor, fallen humanity at governing itself. Century after century God
has allowed them to make the effort, and to see the results. But after centuries of experiment,
the results are as far from sagisfory today as at any period of the world’s history. act,fthe
dissatisfaction is more general and widespread than everebenot because there is more
oppression and injustice than ever, batduseunder God’s arrangement, men’s eyes are being
opened by the increase of knowledge.

The various governments which have been established from time to time have exhibited the
average abilityof the people represented by them to govern themselves. Even where despotic
governments have existed, the fact that they have been tolerated by theprasstshat as a
people they were not capable of establishing and supportietfer lgovernmenthbugh many
individuals were always, doubtless, far in advance of the average standing.
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As we compare the condition of the world today with its condition at any former period, we find

a marked difference in the sentiments of the masses. The spirit of independence is now abroad,
and men are not so easily blindfoldedgcdived and led by rulers and politicians, and tfloeee

they will not submit to thgokes of former days. This change of public sentiment has not been a
gradual one from the very beginning of man’s effort to govern himself, but clearly marked only
as far back as the sixteenth aegt and its progress has been most rapid within the last fifty
years. This change, therefore, is not the result of the experience of past ages, but is the natural
result of the recent increase and geneiflision of knowledge among the masses of mankind.

The preparation for this general diffusion of knowledge began with the invention of printing,
about 1440 A.D., and the consequent mutigdion of books and news periodicals. The
influence of this invention in the general public enlightenment began to be felt about the
sixteenth ceniry; and the progressive steps since that time all are acquainted with. The general
education of the masses has becgmoeular, and inventions and discoveries are becoming
everyday occurrences. This increase of knowledge among men, which is of God’s appointment,
and comes to pass in his own due time, is one of the mighty influences which are now at work
binding Satan—curtailing his influence and circumscribing his power in thiay“ of
Preparatiori for the setting up of God’s kingdom in the earth.

The increase of knowledge in everyatition awakens a feeling of fe¢spect among men, and a
realization of their natural and inalienable rights, which they will not long permit tanbeeid) or
despised; rather, they will go to apposite extreme. Glance back along the centuries and see
how the nations have written the history of their discontent in
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blood. And the prophets declare thatause of the increase kaifowledge a dt more general

and widespread dissatisfactionllwinally express itself in a world-wide revolution, in the
overthrow of all law and order; that anarchy and distress upon all clatises the result; but

that in the midst of this confusion the God of heavédirSET UP his Kingdom, which will satisfy

the desires of all nations. Wearied and disheartened with their own failures, and finding their last
and greatestfforts resulting in anarchy, menilixgladly welcome and bow lfere the heavenly
authority, and recognize its strong and just government. Thus man’s extreihibecsome

God’s opportunity, and “the desire of all nations shall come”—the Kingdom of God, in power
and great glory. Hag. 2:7

Knowing this to be the purpose of God, neither Jesus nor the apostles interfered with earthly

rulers in any way. On the contrary, they taught the Church to submit to these powers, even

though they often suffered under their abuse of power. They taught the Church to obey the laws,

and to respect those in hotity because of theioffice, even if they were not personally worthy

of esteem; to pay theipaointed taxes, and, except where they coteftl with ®d’s laws (Acts

4:19; 5:29), to offer no resistance to any established law. (Rom. 13:&7; 2221) The Lord

Jesus and the apostles and the early Church were all law-abiding, though they were separate
from, and took no share in, the governments of this world.

Though the powers that be, the governments of this world, were ordained or arranged for by God,
that mankind might gain a needed experience under them, yet the Church, theatedsats

who aspire to office in the coming Kingdom of God, should neither covet the honors and the

emoluments of office in the kingdoms of this world, nor should they oppose these powers. They
are fellow citizens and heirs
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of the heavenly kingdom (Eph. 2:19), and as such should claim only such rights and privileges
under the kingdoms of this world as acorded t@liens Their mission is not to help the world

to improve its present condition, nor to have anything to do with its affairs at preseste hpt

to do so would be but a waste of effort; for the world’s course and its termination are both clearly
defined in the Scriptures and are fully under the control of him who in his own ilmgiwve us

the kingdom. The influence of tlue Church is now and always has been small—so small as to
count pactically nothing politically; but however great it might appear, Wweukl follow the
example and teaching olur Lord and the apostles. Knowing that the purpose of God is to let
the world fully test its own ability to govern itself, the tr@aurch should not, while in it, baf

the world. The saints may influence the world only by their separatéoesd, by lettingtheir

light shine; and thus through their lives the spirit of truth REPROVES the world. Thus—as
peaceablegrderly obeyers and commenders of every righteous law, reprovers of lawlessness and
sin, and pointers forward to the promised Kingdom of God and the blessings to dmtedxp
under it, and not by the method commonly adopted of mingling in politics and scheming with the
world for power, and thus being drawn into wars and sins and the general degradation—in
glorious chastity should the prasgive Bride of the Prince of Peace be a pdiwegood, as her
Lord’s representative in the world.

The Church of God should give gsitire attentiorand effort to pgaching the Kingdom of God,

and to the advancement of the interests of that Kingdom according to the plan laid down in the
Scriptures. If this is faithfully done, therelivibe no timenor disposition to dabble in the politics

of present governments. The Lord had no time for
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it; the apostles had no time for it; nor have any of the saints who are following their example.

The early Church, shortly after theath of the apostles, fell a prey to this very temptatiThe
preaching of the coming Kingdom ob@, which would disgice all earthly kingdoms, and of the
crucified Christ as the heir of that Kingdom, was unpopular, and brought with it persecution,
scorn and contempt. But some thought to improve on God’s plan, aeddns sffering, to get

the Church into a position of favor with the world. By a combination with earthly powers they
succeeded. As a result Papacy was developed, and in time became the mistress and queen of
nations. Rev. 17:3-5; 18:7

By this policy everything was changed: instead uffesing, came honor; insad of hmility,

came pride; instead of truth, cameroe; and intead of being persecuted, she became the
persecutor of all who condemned her new diedal honors. Soon she began to invent new
theories and sophistries to justify her course, fiesteiving herself, and then the nations, into the
belief that the promised millennial reign 6hrist HAD COME, and thatChrist the King was
represented by her popes, who reigned over the kings of the earth as his vicegerents. Her claims
were successful in deceiving the whole world. “She made all natiom&’ with her erroneous
doctrines (Rev. 17:2), imidating them byteaching that eternal torment awaited all who resisted

her claims. Soon the kings of Europe were crowned or deposed by her edict, and under her
supposed authority.

Thus it comes that the kingdoms of Europe today claim to be Christian kingdoms, and announce
that sovereigns reign “by the grace ad3' i.e., through appointment of either Papacy or some
of the Protestant sects. For though the Reformers abandoned many of Papacy’s
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claims to ecclesiastical jurisdiof, etc., they held to this honor which the kings of earth had
come to attach t&hristianity. And thus the Reformers fell into the same error, and exercised
the authority of monarchs in appointing and sanctioning governments and kings, and
denominating such “Christian kingdoms,” or kingdoms of Christ. So we hear much today of that
strange enigma,The Christian Worlt—an enigma indeed, when viewed in the light of the true
principles of the Gospel. Our Lord said of his disciples, “They are not of the world, even as | am
not of the world.” And Paul exhorts us, saying, “Be not conformed to this world.” John 17:16;
Rom. 12:2

God never approved of king these kingdoms by the name ©hrist. Deceived by theChurch
nominal, these nations are sailingder false colors, dlaing to be what they are not. Their only
title, aside from the vote of the people, is in Gddisted grant, spoken to Nebuchadnezzar—
until he come whose right the dominion is.

The claim that these imperfect kingdoms, with their imperfect laws and often selfish and vicious
rulers, are the “kingdoms of our Lord and his Anointed” is a gross libel upon the true Kingdom of
Christ, before which they must shortly fall, and upon its “Princeeafc®” and righteous rulers.

Isa. 32:1

Another serious injury resulting from that error is that attention of the children of God has
thereby been attracted awmgm the promised heavenly kingdom; and they have been led to an
improper recognition of and intimacy with earthly kingdoms, and to almost frugttessipts to
engraft upon these wild, worldly stocks thaggs and morals &@hristianity, to the negktt of

the gospel concerning the true Kingdom and the hopes centering in it. Undeedépiah,
some are at present very solicitous that the name of God should be iatedporto the
Constitution
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of the United States, thahereby this may become a Christian nation. The Reformed
Presbyterians have for years refused to vote or hold office under this goverbewnitseit is

not Christ’s Kingdom. Thus they recognize the impropriety of Christians sharing in any other.
We have great sympathy with this sentiment, but not with the cooicjugiat if God’sname

were mentioned in the Constitution, thatf would tran®rm this government from a kingdom

of this world to a kingdom of Christ, and give them liberty to vote and to hold office under it. O,
how foolish! How great the deception by which the “Mother of harlots” has made all nations
drunk (Rev. 17:2); for in aimilar manner it is claimed that the kingdoms ofirépe were
transferred from Satan to Christ, and became “Christian nations.”

Let it be seen that the best and the worst of earth’s nations are but “kingdoms of this world,”
whose lease of power from God is now about expired, that they may goee tpl theiordained
successor, the Kingdom of Messiah, the Fifth Universal Empire of earth (Dan. 2:44;
7:14,17,27)—this view will do much to establish truth and to overthrow error.

But as it is, the actions of Papacy in this rdgaanctioned by the Protestant Reformers, go
unquestioned among Christian people. And since they should uphold the Kingdom of Christ,
they feel themselves bound to champion the preséimigf&ingdoms of so-calle€hristendom,

whose time is fast expiring; and thus their sympathies are often forced to the side of oppression,
rather than to the side of right and freedom—to the side of the kingdoms of this world, and the
prince of this world, rather than to the side of the coming true Kingdom of Christ. Rev. 17:14;
19:11-19

The world is fast coming to realize that the “kingdoms of this world” are not Christlike, and that
their claim to
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be of Christ’'s appointment is not unquestionable. Men are beginning to use their reasoning
powers on this and similar questions; and they &gl out their onvictions so much more
violently, as they come to realize that a deception has been pragpioedhem in the name of

the God of Justice and the Prince of Peace. In fact, the tendency with many is to conclude that
Christianity itself is an imposition without foundation, and that, leagued with civil rulers, its aim

is merely to hold in check the liberties of the masses.

O that men were wise, that they would apply their hearts to understand the work and plan of the
Lord! Then would the present kingdoms melt down gradually—reform would swiftly follow
reform, and liberty follow liberty, and justice and truth would prevail until righteousness would
be established in the earth. But they will not do this, can they in their present falletate;

and so, armed with selfishness, eadhstrive for mastery, and the kingdoms of this world will

pass away with a great time obuible, such as was not since there was a nation. Of those who
will be vainly trying to hold to a dominion which has passed away, when the dominion is given to
him whose right it is, the Lord speaks, urging that they are fighting against him—a conflict in
which they are sure to fail. He says:

“Why do the nations tumultuously assemble, and the peopldatedi vain thing? The kings of

the earth set themselves, and the rulers take counsel together against the Lord, and against his
Anointed, saying, Let us break their bandsraer, and cast away their cords from us. He that
sitteth in the heavens shall laugh: therd. shall have them in derision. Then shall he speak unto
them in his wrath, and vex them in his sore displeasure [sayihgle anointed my kingpon

my holy hill of Zion....Be wise now, therefore, O ye kings: be instructed, ye judges of the
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earth. Serve the Lord with fear and rejoice with trembling. Kiss [make friends with] the Son
[God’s Anointed] lest he be angry, and ye perish in the way; for his wrath may soon be kindled.
Blessed are all they that take refuge in him.” Psa. 2:1-6,10-12

THE KINGDOM NEAR

“Watchman, tell us of the night—
What its signs of promise are.
Traveler,0’er yon mountain’s height,
See that glory-beaming star!
Watchman, does its beauteous ray
Aught of hope or joy foretell?
Traveler, yes, it brings the day—

Promised day of Israel.

“Watchman, tell us of the night—
Higher yet that star ascends.
Traveler, blessedness and light,
Peace and truth its course portends.
Watchman, will its beams alone
Gild the spot that gave them birth?
Traveler, ages are its own;
See, its glory fills the earth.

“Watchman, tell us, does the morning
Of fair Zion’s glory dawn?

Have the signs that mark its coming
Yet upon thy pathway shone?

Traveler, yes: arise! look rourtidee!
Light is breaking in the skies!

Gird thy bridal robes arourttiee!
Morning dawns! arise! arise!”
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THE KINGDOM OF GOD

Prominence of the Subject—The Character of the Kingdom—The Kingdom During the Gospel Age—False Views

Corrected by Paul—Results of False Ideas of the Kingdom—Two Phases of the Kingdom of God—The Spiritual

Phase and its Work—The Earthly Phase and its Work—Their Harmonious Operation—The Glory of the Earthly

Phase—The Glory of the Heavenly Phase—The Covenant Root from which These Branches Grow—The Earthly
Phase of the Kingdom, Israelitish—The Lost Tribes—The Heavenly Jerusalem—Israel a Typical People—Israel’s
Loss and Recovery—The Elect Classes—The Heirs of the Kingdom—The Iron Rule—An lllustration of the Object of

the Millennial Reign—The Kingdom Delivered to the Father—God’s Original Design Fully Accomplished.

NY who have not carefully examined this subject, with codance and Bible in hand,

will be surprised, on doing so, to find its prominence in the Scriptures. The Old Testament

abounds with promises and prophecies in which the Kingdom of God and its King,
Messiah, figure as the very center. It was the hope of every Israelite (Luke 3:15) that as a people
God would exalt their nation under Messiah; and when the Lord came to them, it was as their
King, to establish the long promised Kingdom of God upon the earth.

John, the forerunner and herald of our Lord Jesus, opened his mission with the announcement,
“Repent ye; for the Kingdom of Heaven is at hand.”afM 3:2) The brd commenced his
ministry with the same announcemengaetly (Matt. 417); and the apostles were sent forth to
preach the same message. (Matt. 10:7; Luke 9:2) Not only was the kingdom the topic with which
the Lord began his public ministry, but it was really the main topic of all his
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preaching (Luke 8:1; 4:43; 1t), other sulgcts being mentioned merely iormection with or

in explanation of this one subject. The majority of his parables were ditisenations of the
kingdom from various standpoints, and in differesatlires, or else served to point out entire
consecration to God as essential to a share in the kingdom, and to correct the Jewish
misapprehension that they were sure of the kingdeocalrse natural children of Abraham, and
hence natural heirs to the promises.

Our Lord Jesus in his talks with his followers strengthened and encouraged tleeiraéigps of

a coming kingdom, saying to them, “I appoint unto you a kingdom as my Father hath appointed
unto me, that ye may eat and drink at my table in my kingdom, and shirones, judging
[ruling] the twelve tribes of Israel.” (Luke 22:29,30) And, again, “Fear not, little flock; it is your
Father’'s good pleasure to give you the kingdom.” (Luke 12:32) And wheteath®f being
crowned and enthroned, their recognized king was crucified, his disciples were sorely
disappointed. As two of them expressed it to the supposed stranger on their way to Emmaus
after his resurreatn, theyhad “trusted that it had been he which should have redeemed
Israel”—delivering them from the Roman yoke, and making of Israel the Kingdom of God in
power and glory. But they were sadly disappointed by the changes of the few days previous.
Then Jesus opened their understanding by showing them from the Scriptures saatifice

was needful first of all before the kingdom could be established. Luke 24:21,25-27

God could have given to Jesus the dominion of earth without redeeming man; for “The Most
High ruleth over the kingdom of men, and giveth it to whomsoever he pleaseth.” (Dan. 4:32) But
God had a grander design than could have been accomplished by such a plan. Such a kingdom
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could have brought blessings which, however good, could have been of only a temporary
character, since all of mankind wareder condemnation teedth. To make the blessings of his
kingdom everlasting and complete, the race had first to be ransomedeath and thus legally
released from the condemnation which passed upon all in Adam.

That in explaining the prophecies Jesus revived the disciples’ hope of a coming kingdom is
evident from thedct that afterwal, as he was leaving them, they inquired, “Lord, wilt thou at
this timerestore the kingdom to Israel?” His answer, though not explicit, did not contradict their
hopes. He said, “It is not fgouto know thetimes and seasomnshich the Father hath put in his

own power.” Acts 1:6,7

True, the disciples at first, in common with the entire Jewish nation, had anegtparshception

of the Kingdom of God in supposing it to be exclusively an earthly kingdom, even as many today
err in an opposite diction in sipposing it to be exclusively a heavenly kingdom. And many of

the parables and dark sayings of our Lord Jesus were intended in due timeetd twrse
misconceptions. But he always held forth the idea of a kingdom, a government, to be established
in the earthand to rule among men. And he not only inspired in them a hope for a share in the
kingdom, but he also taught them to pray for its establishment—*“Thy kingdarg thy will be

done ON EARTH as it is in heaven.”

To the worldly-wise among the Jews, our Lord seemed an impostor and fanatic; and they
considered his disciples mere dupes. His wisdomtacetd and his miracles, they could not well
gainsay, nor reasonab&ccount for; yet, from their standpoint of unbelief, his claim that he was
the heir of the world, and would establish the promised kingdom which should rule the world, and
that his followers, all of them from the humbler walks of life, would be joint-rulers
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with him in that kingdom, seemed too absurd for consideration. Rome, with its disciplined
warriors, its able generals and immense wealth, was the master of the world, and was daily
growing more powerful. Who, then, was this Nazarene? and who were these fishermen, without
money or influence, and with but a meager following among the common people? Who were
these that they should talk about establishing the kingdom long promised to be the grandest and
mightiest earth had ever known?

The Pharisees, hoping to expose the supposed weakness of our Lord’s claims, and thereby to
undeceive his followers, demanded of him—WhaelhtiMs kingdom whichyou preach begin to

make itsappearanc@—when willyour soldiers arrive?—whenilithis Kingdom of God appear?

(Luke 17:20-30) Our Lord’s answer would have given them a new thought had they not been
prejudiced against him and blinded by their own supposed wisdom. He answered that his
kingdom would never appear in the manner in which they expected it. The kingdom which he
preached, and in which he invited his followers to joint-heirship, was an invisible kingdom, and
they must not expect to see it. “He answered them, and said, The Kingdom of God cometh not
with observation[outward manifetation]; neither shall they say, Lo here! or, lo there! for the
Kingdom of God is [to be] in your midst.”* In a word, he showed that when his kingdom should
come, it would be everywhere present and everywhere powerful, yet nowhere visible.

* The Diaglott and Rotherham'’s translation render this “among you,” which is synonymous with “in your midst.” It
certainly would agree with no theory to insist that the kingdom which Jesus claimed to be about to establish would be
within the hearts of the Pharisees, whom he styled hypocrites and whited sepulchres. But this kingdom, when
established, will beif the midsof’ or “among all classes, ruling and judging all.
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Thus he gave them an idea of the spiritual kingdom which he preached; but they were
unprepared andeceived it not. There was a measure of truth in the Jewish expectation
concerning the promised kingdom, which will in due time be realized, as will be shown; but our
Lord’s reference here is to that spiritual phase of the kingdom, whicheninvisible. And as

this phase of the kingdom will birst set up, its presenceilwbe unseen, andor a time
unrecognized. The privilege of heirship in this spiritual phase of the Kingdom of God was the
only offer then being made, and has been the one hope of lbog daring the entire Gospel

age, which then began. Hence Jesus referred to it exclusively. (Luke 16:16)illThes nvore
clearly seen as we proceed.

It was probably bcause of this advergmriblic sentiment, especially among the Pharisees, that
Nicodemus came to Jesus by night, being anxious to solve the mystery, yet apparently ashamed
to acknowledge publicly that such claims had any weight upon his mind. The conversation
between the Lord and Nicodemus (John 3), though but partially recorded, gives a somewhat
further insight into the chacter of the Kingdom of @l. Evidently the main points of the
conversation are mentioned that from these we may readily gather the drift of the whole, which
we may reasonably paraphrase as follows:

Nicodemus—*“Rabbi, we know that thou artemcher comérom God; for no man can do these
miracles that thou doest, except God be with him.” Yet some of yatgnsents seem very
inconsistent to me, and | come to ask an explanation. For instance, you and your disciples go
about proclaning, “The kingdom of heaven is at hand”; bgdu have neither an army, nor
wealth, nor influence, and to all appearance this claim is untrue; and in this you seem to be
deceiving the people. The Pharisees
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generally regard you as an impostor, but | am sure there must be some truth teagbungs,

“for no man can do these miracles that thou doest, except God be with him.” €kt aflany

visit is to inquire of what sort, when and whence is this kingdom you proclaim? and when and
how is it to be established?

Jesus—Your request to have a full understanding concerning the kingdom of heaven cannot now
be answered to your saastion; not that | do ndtnow about it fully, but that in your present
condition you could not understand or appaéeiit, if | would fully explain. “Except a man be
begotten from above, he cannaee[Greek,eidon+ know, or be acquainted with] the kingdom

of God.”

Even my disciples have as yet very indistinct ideas of the character of the kingdom they are
proclaiming. | cannot

* The Greek wordgennaoand its derivatives, sometimes translategottenand sometimeborn, really contains

both ideas, and should be translated by either one of these two English words, according to the sense of the passage in
which it occurs. The two ideas, begetting and birth, are always in the word, so that if the one is stated, the other is
always implied, as birth is the natural consequence of begetting, and begetting the natural antecedent to birth. When
the active agent with whichennaois associated is a male, it should be translatgbtten when a femaleborn.

Thus in 1 John 2:29; 3:9; 4.7; 5:1,®nnaoshould bébegottenbecause God (masculine) is the active agent.

Sometimes, however, the translation is dependent on the nature of the act, whether masculine or feminine. Thus used
in conjunction withek signifyingfrom or out of it should be translateldorn. So in John 3:5,6gennaoshould be
translatedorn, as indicated by the woek—"out ofwater,” “out offlesh,” “out ofspirit.”

+ This same Greek word is translatamhsiderin Acts 15:6. “The apostles and elders came together faorisider
[know or understand] this matter.” The same word is rendaebdldin Rom. 11:22. Behold[consider, understand]
therefore, the goodness and severity of God”; also in 1 John Béhetd[consider, know, understand] what manner
of love the Father hath bestowed upon us.”
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tell them, for the same reason that | cannot tell you; and they could not understand, for the same
reason. But, Nicodemus, one peculiarity of God’s dealings is that he requires obedience to the
light already possessed before more light is given; and in tketisel of those who shall be
accounted worthy to share the kingdom, a manifestation of faith is required. They must be such
as are willing to follow @d’s leading, step by step, often seeing only the one advance step
clearly. They walk by faith and not by sight.

Nicodemus—But | do not understand you. What do you mean? “How can a man tierbego
when he is old? can he enter a second time into his mother's womb, and be born?” Or do you
mean that the repentance preached byfithe Immerser,” and signified by baptism iater, is
somehow a symbolibirth? | notice that your disciplesgach and baptizensilarly. Is this the

new birth necessary to those who would see or enter your kingdom?

Jesus—Our nation is a consecratedamata covenant people. They were all baptized into Moses
in the sea and in the cloud when they left Egypt. &wozkpted them in Moses, the mediator of
their covenant, at Sinai; but they have fdtgo their covenant, some are openly living as
publicans and sinners, and many others are self-righteous hypocrites; hence éaluiimgrand
that of my disciples isepentance-a return to God and to a recognition of the covenant made;
and the baptism of John signifies this repentance and reformation of heart and life} dimel
new birth But unless you have more than this yoil mever see the Kingdom. Except in
addition to the reformation symbolized by John’s baptism goeive a begetting and birth of the
spirit, you cannot see my Kingdom. Repentandebnwng you back to a justified condition; in
that condition you will be able readily to recognize me as
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Messiah, the antitype of Moses; and thus consecrating to me iljdoe Wwegottenof the Father
to a new life and the divine nature, which, if it develop and become quickened, will yasure
beingborn a new creature, a spirit being, in the first resurrection; and ag/eucthall not only
see but share the Kingdom.

The change to be wrought by this new birth of the Spirit is tr@ptgmMNicodemusor that which

is born of the flesh is flesh, but that which is born of the Spirit is spirit. Wonder not, then, at my
first statement, thayou must bebegottenfrom above ere you can understand, know and
appreciate the things of whigtou inquire. “Marvel not that | said unto thee, Ye must be born
again.” The difference between your present condition, born of the flesh, and the condition of
those born of the Spirit, who shall enter into or constitute the kingdom | eaclpng, is very

great. Let me givgou anillustration by whichyou will gain some idea of the beinghw, when

born of the Spirit, W constitute this kingdom: “The wind bloweth where ittdith, and thou
hearest the sound thereof, but canst not tell whence it cometh and whither it goeth—so is every
one that is born of the Spirit.” As the wind blows here and there, you cannot see it, though it
exerts an influence all about you. You know not whence it comes nor where it goes. This is as
good anllustration as | can givgou of those born of the Spirit in the resation, those who will

“enter into” or constitute the Kingdom which | am now preaching. ThiaMbe as invisible as

the wind, and men, not born of the Spiriill weither know whence they came nor whither they

go.
Nicodemus—How can this be?—invisible beings!

Jesus—"Art thou a master in Israel, and knowest not these things?"—that spirit beings can be
present, yet invisible? Have you, who attempt to teach others, never read
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about Elisha and his servant, or about Balaam’'s ass? and the many instances in the Scriptures
which illustrate this principle, that spirit beings can be present among men, yet invisible?
Furthermore, you are of the Pharisees, who professedly believe in angels as spirit beings. But
this illustrates what | toldyou at first: Except a man be béigm from above, he cannot see
[know, become acquainted with, or understand as reasonable] the Kingdom of God and the
various things connected with it.

If you would enter into and become a joint-heir with me of that kingdom which | am announcing,
you must follow the light, step by step. As you do so, more light@me, and this as rapidly as

you will be preparedfor it. | have been gaching these things now due whigbu can
understand, and performing miracles, and you acknowledge me ttebeheer comérom God,

but you have noacted outyour faith and openly become my disciple and follower. You must
not expect to see more, untdu live up to all you doee; then God iV give you more light and
evidence for the next step. “Verily, verily, | say unto thee, we speakéhdo knowand testify

that we have seen, and ye [Pharisees] receiveuravitness. If | have told you earthly things,
and ye believe not, how shall ye believe if | tell you of heavenly things?” It would be useless for
me to attempt to telftou of heavenly things, for you would not be convinced and regghing
would seem the more foolish to you. If what | have taught, which has been of an earthly
character, oillustrated by earthly things, whicyou could and do understand, has not brought
conviction enough to your mind to lead you openly to become my disciple and follower, it would
be no more convincing to you if | were to tell you of heavenly things, of which you know
nothing; for no man has ever ascended into heaven, hence none could aterabyotestirany.

I, who descended
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from heaven, alone understand heavenly things. “No man hath ascended up to heaven, but he
that came down from heaven, even the Son of man.”™ A knowledge of the heavenly things can
be received only after the begetting of the Spirit; and the heavenly things themselvebpmwhen

of the spirit, spirit beings.

Thus it required patience on the Lord’s part, in declaring the nature of the kingdom to those
whose prejudices and education hindered their seeing anything except distorted views of the
earthly phase of it. Nevertheless the selection pfaper class to share Messiah’s kingdom
proceeded,htough but a few were satedfrom Israel, to whom exclusively it was offered for
seven years. As God had foreseen, through their unreadiness for it, and their failure to grasp and
comply with the conditions presented, the privilege of sharing in Messiah’s kingdom passed from
them as a people, only a remnant of whom received it, and came to the Gentiles to take out of
them also “a people for his name.” And among these also only a remnant, a “little flock,”
appreciate the privilege and are counted worthy of joint-heirship in his kingdom and glory.

Serious has been the error introduced into the nominal Christian Church, which misinterprets this
promised kingdom to mean merely the Church nominal in its present condition, and its work
merely a work of gace in the hearts of believers; and to such an extreme hasrdridbeen

carried that the present unholflismmce and reign of th&€hurch nominal with the world is
believed by many to be the reign of the Kingdom of God on the earth. True, there is a sense in
which the Church is now the Kingdom of God, and a work atgris now going on in the hearts

of believers; but to consider this all, and to deny a veritable

* The words Which is in heaveén(verse 13) are not found in the most ancient and reliable MSS.



283
The Kingdom of God

future Kingdom of God yet to be established under the whole heavens, in whicli tifeGed

will be done as it is in heaven, is to make void and meaningless the strongest and most pointed
promises recorded by our Lord and the apostles and prophets, for our encouragement and help in
overcoming the world.

In the parables of our Lord, the Church is frequently called the kingdom; and the Apostle speaks
of it as the kingdom over which Christ now reigns, saying that God hathatieshsls out of the
kingdom of darkness into the kingdom of his dear Son. Weaghept ofChrist now recognize

his purchased right of dominion, and render himteful and voluntary obedience before he
forcibly establishes it in the world. We recognize the difference between the laws of
righteousness, which he wilhéorce, and the kingdom of darkness supported by the usurper, at
present the prince of this world. Faith in God’s promises thus changes our allegiance, and we
reckon ourselves sudgts of the new prince,nd, by his favor, joint-heirs with him in that
kingdom yet to be set up in power and great glory.

But this fact by no means disauls the promises that ultately Christ’s kingdom shall be “from

sea to sea, and from the river to the ends of the earth” (Psa. 72:8); that all nations shall serve and
obey him; and that unto him every knee shall bow, of things both in heaven and on earth. (Dan.
7:27; Phil. 2:10) Rather, on the contrary, theesgbn now of the “little flock” onfirms those
promises.

When the parables of our Lord are carefully examinedijllitoer found that they clearlyeach

that the coming or setting up of the Kingdom of God in power is futurd;, as a ratter of
course, not until the King comes. Thus the parable of the young nobleman going into a far
country to eceive a kingdom and to teh, etc. (Luke 19t1-15), clearly loates the
establishment of the Kingdom at the
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return of Christ. And the message sent by the Lord to the Church long years afterward was, “Be
thou faithful unto éath, and will give thee a crown of life.” (Rev. 2:10) From this it is evident
that the kings who will reign with him will not be crowned nor reign as kings in this life.

The Church at present, therefore, is not the Kingdom of God set up in power and glory, but in its
incipient, embryo condition. And so, indeed, all the expressions of the New Testament with
reference to it teach. The kingdom of heaven naifess violence at the hands of the world; the
King was maltreated and crucified; and whosoevér fallow in his footsteps shall suffer
persecution and violence in some form. This,ilithve observed, is true only of thheal Church,

and not of the nominal one. But the promise is held out that if now we (the Church, the embryo
kingdom) suffer with Christ, we also, in due time, when he takes to himselfeait gpwer and
reigns, shall be glorified and shall reign with him.

James (2:5), in harmony with our Lordsaching, tells us that God has chosengher and
despised according to this world’s standards, not to reign now, butesrs bf the kingdom

which he hattpromised’ The Lord says, “How hardly shall they that have riches enter into the
Kingdom of God.” (Mark 10:23) It is evident that he does not mean the nominal Church, which is
now reigning with the world; for the rich are pressed into é@teP exhorts the heirs of the
kingdom to patience, perseverance, virtue and faith, saying: “Brethren, give diligence to make
your cdling and eéction surefor if ye do these things ye shall never fall; for so an entrance shall
be ministered unto you abundantly into the everlasting kingdom of our Lord and Savior, Jesus
Christ.” 2 Peter 1:10,11

Paul's statement in Romans 14:17 uposed by some to refer tofigurative kingdom; but
when examined in the
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light of the context, it is evident that the passage means simply this: We, brethren, translated now
into the kingdom of God’s dear Son, have certain liberties as to ourdtmdywhich we had not

as Jews under the law (verse 14); yet let us rather not use this liberty if it cause brethren who do
not yet realize it to stumble and violate their consciences. Let us noyrHiperty as to our

food, ruin our brother for whom Christ died; but let us remember that the privileges of the
kingdom, both now and in the future, consist of much greater blessings than libertjoad;to
namely, in our liberty as to right-doing, ouegre toward Godhtough Christ, and our joy Iin
participating in the holy Spirit of God. These liberties of the kingdom (now and ever) are so great
that the minor liberty as to food may well be sacrificed, for the present, for our brother’s good.

Thus, no mattefrom what scripture standpoint we look, the idea that the kingdom promises are
mythical deceptions, or that our present conditions fulfil these promises, is contradicted.

With the early Church, the promises of kingdom honor and joint-heirship with the Master were
strong incentives to faithfulness under present trials and persecutions, which they had been
forewarned to exgct; and in all the wrds of comfort and encouragement in the Apocalypse,
given to the seven churches, none shine out more clearly and forcibly than those which declare,
“To him that overcometh will | grant to sit with me in niydne, even as | also overcame and am

set down with my Father in his threh and, “To him that overcomethilvl give power over the
nations.”

These are promises which could not reasonably be misconstrued to apply to a present work of
grace in the hearhor yet to a reign over the nations in the present life; since they who would
overcome must do so lokeathin the service, and thus gain the kingdom honors. Rev. 20:6
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But human nature seeks to avoid suffering and is ever ready to grasp honor and power; hence we
find that even in the apostles’ day some in the Church were disposed to aiprtppromises

of future honor and power to the present life, and were beginniagttas hough they thought

the time had already come for the world to honor and even to obey the Church. The Apostle
Paul writes, correcting thigmr, knowing that such ideas would have an injuriousctfiipon

the Church by cultivating pride and leading away from sacrifice. He says to them, ironically,
“Now ye are full, now ye are rich; ye have reigned as kings without us.” And then he adds,
earnestly, “l would to God ye did reign, that we [persecuted apostles] also might reign with you.”
(1 Cor. 4:8) They were enjoying their Christianity by trying to get out of it and with it as much
honor as possible; and the Apostle well knew that if they Wagtkful as followers of the Lord

they would be in no such condition. Hence he reminds them that if indeed the long-looked-for
reign had begunhe also would be reigning no less than they, and of the fact that he by
faithfulness was a sufferer for the truth’s sake, which was a proah#iateignwas premature,

and a snare rather than a glory. Then, with a touch of irony, he adds, “We [apostles and faithful
servants] are fools for Christ’s sake, but ye are wise in Christ; we are weak, but ye are strong; ye
are honorable, but we are despised.” | do not write these things merely to shame you: | have a
better and aobler obgct—TO WARN YOU;for the path of present honor leads not to the glory
and honorto be revealed; but present suffering and self-denial are the narrow path to glory,
honor,immortality and joint-heirship in the kingdom. Wherefore, Idsxhyou, be yefollowers

of me Suffer and be reviled and persecuted now, that you may share with me the crown of life,
which the Lord, the righteous judge, will
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give me at that day; and not to me only, but unto all those that love his appearing. 1 Cor. 4:10-17,
2Tim. 4:8

But, after a great deal of persecution had beehfédly endured by the early Church, theories
began to spread to the effect that the mission o€Ctierch was to conquer the world, establish
the kingdom of heaven on earth and reign over the naltiefre the Lord's second advent.
This laid the foundation for worldly intrigue, pomp and pride, dsttgsus show and ceremy in

the Church, which was designed to impress, cafgiand overawe the world, and which led step
by step to the great claims of Papacy that ad'$skingdom on earth it had a right to command
the respect and obedience to its laws affiders of every kindred, nation, and people. Under
this false claim (and they seemingly deceived themselves as well as others) ®a@atiyne
crowned and uncrowned the kings of Europe, ailictlsims the aubority which it is now unable

to enforce.

The same idea through Papacy has come down to Protestantism, which also claims, though more
vaguely, that somehow theeign of the Church is in progress; and like the Corinthians its
adherents are “full” and “rich,” and reign “as kings,” as graphically described by our Lord. (Rev.
3:17,18) Thus it has come to pass that the merely nominal members of the Church—those not
really converted, not really véat, but tares, mernenitations of the wheat—far outnumber the

true disciples of Christ. And these are much opposed to every real sacrifice and self-denial, do
not suffer persecution for righteousness’ [truth’s] sake, and at most hold to only a form of
fastings, etc., instead. They are really reigning with the world and are not in the line of
preparation for sharing in the real kingdom which is to be set up by our Lord at his second
presence.

To any careful observer, there is a manifest incongruity between this view and the teaching of
Jesus and the apostles.
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They taught that there can be no kingdom until the

King comes. (Rev. 20:6; 3:21; 2 Tim.12) Consequently the kingdom of heaven must suffer
violenceuntil that time, when it shall be set up in glory and power.

TWO PHASES OF THE KINGDOM OF GOD

While it is true, as stated mur Lord, that the Kingdom of Gaztbmeth net-does not make its

first appearance—with outward show, in due time it is to be made manifest to all by outward,
visible and unmistakable signs. When fully set up, the Kingdom of Glbbdenof two parts, a
spiritual or heavenly phase and an earthly or human phase. The spiritual will always be invisible
to men, as those composing it will be of the divine, spiritual nature, which no man hath seen nor
can see (1 Tim. 6:16phn 1:18); yet its presence and powdl be mightily manifested, chiefly
through its human representatives, who will constitute the earthly phase of the Kingdom of God.

Those who will constitute the spiritual phase of the kingdom are the overcoming saints of the
Gospel age—the Christ, head and body—glorified. Their restion and exaltation to power
precedes that of all others, becauseugh this class all others are to be blessed. (Heb. 11:39,40)
Theirs is thefirst resurrection (Rev. 20:5*) The grat work before this glorious anointed
company—the

* In this verse the wordsBut the rest of the dead lived not againtiuthe thousand years were finishedre

spurious. They are not found in the oldest and most reliable Greek MSS, the Sinaitic, Vatican Nos. 1209 and 1160, nor
the Syriac MS. We must remember that many passages found in the modern copiéditames which do not

properly belong to the Bible. Since commanded not to add to the Word of God, it is our duty to repudiate such
additions as soon as their spurious character is established. The words indicated probably crept into the text by
accident, in the fifth century; for no MS of earlier date (either Greek or Syriac) contains this clause. It was probably at
first merely anarginal commentnade by a reader, expressive of his thought upon the
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Christ—recessitates their exaltation to the divine nature: no other than divine power could
accomplish it. Theirs is aawk pertaining not only to this world, but to all thingsheaven and

in earth—among spiritual as well as among human beings. Matt. 28:18; Col. 1pk0;1E10;

Phil. 2:10; 1 Cor. 6:3

The work of the earthly phase of the Kingdom of Gatl e confined to this world and to
humanity. And those so highly honored as to have a share in it will be the most

(footnote continued from page 288

text, and copied into the body of the text by some subsequent transcriber who faileddaislisbietween the text and
the comment.

However, the repudiation of this clause is not essential to the “Plan” as herein set forth; for the rest of the dead—the
world at large—will notive again in the full sense, in the perfect sense that Adead before he sinned and came

under the sentencelying thou shalt die.” Perfect life without weakness or dying is the only sense in which God
recognizes the wortife. From his standpoint all the world has already lost life, is dying, and might now be more
properly described afeadthan aslive. 2 Cor. 5:14; Matt. 8:22

The wordresurrection(Greek,anastasi} signifiesraising up As related to man, it signifiegising upman to that
condition from which he fell, to full perfection of manhood—the thing lostiincAdam. The perfectidinom which

our race fell is the perfectidn whichthey will gradually rise, during the Millennial age of restitution or resurrection
(raising up). The Millennial age is not only the age of trial, but also the age of blessing, agt thsurrection or
restitution tdlife all thatwas lostis to be restored to all who, when they know and have opportunity, gladly obey. The
process of resurrection will be a gradual one, requiring the entire age for igsdolnplishment; thah the mere
awakening to a measure of life and consciousness, as at present enjoyed, will of course be a momentary work.
Consequently it will not be until the thousand years are finished thaadbewll have fully attained the complete
measure of life lost in Adam. And since anything short of perfect life is a condition of partial death, it follows that,
although the bove words are no part of the inspired record, it would be strictly true to say that thethestlefd

will not live again (will not regain the fulness of life lost) until the thousand years of restitution and blessing are
complete.
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exalted and honored of God among men. These are the class referred to in Chapter VIII (page
145), whose judgment day was previous to the Gospel age. Having been tried and found faithful,
in the awakening they will not berought forth to judgment again, butlivat once eceive the
reward of their faithfulness—an instantaneous restion to perfection asien (Others than

these and the spiritual class will geadually raised to perfectioduring that Mlennial age.)

Thus this class will be ready at onfoe the geat work before it as the human agents of the
Christ in restoring and blessing the remainder of mankind. As the spiritual natecessary to

the accomplishment of theork of Christ, so pedct human nature igpproprate for the future
accomplishment of theavk to be done among men. Thes# minister among and be seen of

men, while the glory of their pexttion wil be a constant example and an incentive to other men

to strive to attain the same perfecti And that these ancient worthiesl Wwe in the human

phase of the kingdom and seen of mankind is fully attested by Jestds v the unbelieving

Jews who were rejecting him. He said, “Ye shall see Abraham, Isaac, @i dad all the
prophets, in the Kingdom of God.” It should be noticed also, that the Master does not mention
that he or the apostles will be visible with Abraham. Asatten of fact, men W see and mingle

with the earthly phase of the kingdom, but not with the spiritual; and some widpuiat, be

sorely vexed to find that they rejected so great an honor.

We are not given explicit information as to theaetxmanner in which these two phases of the
heavenly kingdom will harmoniously ofze; but we have ailustration of the manner in which
they may operate, in @d’'s dealings with Israel through their represgéimes, Moses, Aan,
Joshua, the prophets, etc.—though the coming
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manifestations of divine powerilivfar exceed those of that typical ageyr the work of the
coming age comprises the awakening of all the dead and the restoratioa obbedientto
perfecton. This work vll necessitate the establishment of a perfect government among men,
with perfect men in positions of control, that they may rigbtiger the affairs oftate. It will
necessitate thepaointment of proper edational fadities of every chaacter, as well as
philanthropic measures of various kinds. And this noble work of thus elevatingceéndy sure

and steady steps (under theediion of the unseen spiritual members of the same kingdom) is the
high honor to which the ancient worthies are appointed, and for which tilegome forth
prepared soon after the final wreck of the kingdoms of this world and the bindiagaof, $heir
prince. And as the divinely honored reprdsg¢imes of the heavenly kingdom, theyilvgoon
receive the honor and cooperation of all men.

To gain a place in the earthly phase of the kingdom of Gtdevto find the gratitation of

every desire and ambition of the perfect human heartill Ibeva glorious and satisfyingprtion

from the first entrance into it, and yet the gloml wccumulate as time advances and the blessed
work progresses. And when, at the end of a thousand years,edievgrk of restitution is
accomplished by th€hrist (in geat measurehtough the agency of these noble human co-
workers); when the whole humaace (except the imerigible—Matt. 25:46; Rev. 20:9) stands
approved, without spot, or wrinkle, or any such thing, in the presence of Jehovah, these who
were instrumental in the workilshine among their fellowmen and foee God and Christ and

the angels, as “the stars forever and ever.” (Dan. 12:3) Their work and labor ofllonveyer be
forgotten by their grateful fellowmen. They will be held in everlasting remembrance. Psa. 112:6
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But great as W be theaccumulating giry of those pedct men who vl constitute the earthly
phase of the kingdom, the glory of the heavenil lve the gbry that excelleth. While the
former will shine as the starferever, theatter wil shine as the brightness of the firmament—as
the sun. (Dan. 12:3) The honors of heaven as well as of earth shall be laid eg¢ttloé the
Christ. The human mind can approgi®, but canot clearly conceive, the glory to be revealed
in the Christ through the countless ages of eternity. Rom. 8:18; Eph. 2:7-12

It is through these two phases of the kingdom that the promise to Abraham is to be verified—"In
thee and in thy seed shall all the families of the earth be blessed.” “Thy seed shall be as the sand
of the seaand as the stars of heaven”—an earthly and a heavenly seed, both God’s instruments
of blessing to the world. Both phases of the promises were clearly seen and intended by God
from the beginning, but only the earthly was seen by Abraham. And though Goted&Ebm

the natural seed the chief of the spiritual class (the apostles and others), and proffered the chief
blessing, the spiritual, to all of that nation living in the due time for that heavenly call, this was
just so much beyond what Abraham ever saw in the covenant—favor upon favor.

Paul (Rom. 11:17) speaks of the Abrahamic covenant as a root out of which fleshly Israel grew
naturally, but into which the Gentile believers wegeaftedwhen the natural branches were cut

off because otinbelief. This proves the double flifent of thepromise in the development of
thetwo seedsearthly (human) and heavenly (spiritual), whicli @onstitute the two phases of

the kingdom. This root-covenant bears these two distinct kinds of braeeleéspf which in the
resurrection will bear its own distinct kind of perfect fruitage—the human and spiritual classes in
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kingdom power. In order of development it was first the natural (earthly), afterward the
heavenly rulers; but in order of grandeur of position and time of instalmenitl, litewfirst the
spiritual, afterward the natural; and so there are last which shall be first, and first which shall be
last. Matt. 19:30; Luke 16:16

The promise made to Abraham, to which Stephen refers (Acts 7:5), and in which Israel trusted,
was earthly: it related to tHand. God “promised that he would give it to him for a possession,”
said Stephen. And God said to Abraham, “Lift up now thine eyes, and look fronatieewere

thou art, northward and southward and eastward and westward; forlathth&hich thou seest,

to thee will | give it, and to thy seddrever. And I vill make thy seed as the dust of the earth, so
that if a man can number the dust of the earth, then shall thy seed be numbered. Arise, walk
through the land, in the length of it and in the breadth of it; foill igiwve it unto thee.” (Gen.
13:14-17) Stephen shows that this pronmsest yetbe fulfilled; for he declares that God gave
Abraham “none inheritance in it [in the land], no, not so much as to set his foot on.”

The Apostle, writing of this same class of ancient worthies—Abraham among others—agrees
with Stephen’s statement that theomise to Abraham has not yet been fulfiled; and he goes
further and shows that those earthly promises cannot dintbwbe fulfilled until the still higher
heavenly promises concerning the Christ (Head and body) aifledulfHe says of them: These

all died in faith, notife., without] having eceived [the fulfment of] the promise, God having
provided some étter thingfor us [the Christ], thathey without us should not be made pedt.

(Heb. 11:13,39,40) Thus is shown again that the Redeemer and Restorer is spiritual, having given
up the human
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a sacrifice for all, and that from this spiritual class when highly exalted all blessings must
proceed, whoever may be honored as its instruments or agents. Rom. 12:1; Gal. 3:29

The earthly phase of the kingdom is thus seen to be Israelitish; and arouadttbisster those
many prophecies which edk to theprominence of that nation in God’'s plan for the future
blessing of the world, when their tabernacle, fallen in the dust, shall be restored, and Jerusalem
shall be a praise in the whole earth. We find statements bypbopiets and apostles which
clearly indicate that in the times of restitution Israel as a natibberthe first among the nations

to come into harmony with the new order of things; that the earthly Jerusallebe webuilt

upon her old heaps; and that their polityl e restored as in the beginningder princes or
judges. (Isa. 1:26; Psa. 45:16; Jer. 30:18) And what could be more reasonaiheéxpan that
Israel should first of all rejoice to recognize the prophets and patriarchs? and that their
acquaintance with and long discipline under the law should have prepared theactaility

and obedience under the authority of the kingdom? And while Isiiddenthe first of the
nations to be recognized and blessed, it is written also of Israel that ‘Orkdeshall save the

tents of Judah first.”

We do not deem it of importance to enter into a discussion as to where the “lost tribes” of Israel
are to be sought. It may or may not be true, as some claim, that those “lost tribes” are traceable
to certain civilized nations of the present day. Butugh some of the suggested proofs are not
unreasonable, yet, as a whole, it is largely inference and guess-work. But should it yet be clearly
demonstrated that some of theilded nations are descendants of the lost tribes, it wondde

no advantageo them under the “heavenly” “high calling,” which, since their national



295
The Kingdom of God

rejecton, knows no difference between Jew and Greek, bond and free. Should such evidence
ever become clear (which as yet it is not), it would be in perfectdmriwith the prophecies

and promises relating to that nation yet awaiting fulfiment in @wder the earthly phase of the
kingdom.

Natural attachment, as well as @ surviving measure of trust in the long unfllidid promises,

and all their natural prejudices, will bevtaable to Israel's general and speedygeptance of the
new rulers; while their habits of measurable obedience to the law will alsvdraliée to their

speedy harmony with the principles of the new government.

As Jerusalem was the seat of empingler the typical Kingdom of God, itilvagain ocwpy the

same position, and be “the city of thee@t King.” (Psa. 48:2; Matt. 35) A city is a symbol of a
kingdom or dominion, and so God’s Kingdom is symbolized by the New Jerusalem, the new
dominion coming from heaven to earth. At first ill wonsist of only the spiritual class, the

Bride of Christ, which, as seen by Johnll wradually come down to earth; that is, it will
gradually come into power as the present empires break in piecig the Day of the Lord. In

due time, however, the earthly phase of this city or government will be established, parts or
members of which will be the ancient worthies. There will not be two cities (governments), but
one city, one heavenly government, the one for which Abraham looked, “a city which hath
foundations"—a government established in righteousness, being founded upon the sure rock
foundation of the righteousness of Christ the Redeemer, the value of man’s ransom which he
gave, and the firmness of divine justice, which can no more condemn the redeemed than it could
previously excuse the guilty. Rom. 8:31-34; 1 Cor. 3:11

Glorious City of Peace! whose walls signify sal@atiprdection and blessing to all who enter it,
whose foundations
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laid in justice can never be moved, and whose builder and designer is God! It is in the light
which will shinefrom this glorious city (kingdom) of God that the nations (peopié)walk on
the highway of holiness, up to perfection and to full harmony with God. Rev. 21:24*

When mankind reaches perfection at the close of tileriial age, as already shown, they will

be admitted into membership in the Kingdom of God and given the entire control of earth as at
first designed—each man a sovereign, a king. This is clearly shown in the sypnbphecy of

John (Rev. 21:24-26); for in vision he not only saw the people walk in the light of it, but he saw
thekingsenter it in glory; yet none could enter who would defile it. None can become identified
with that city (kingdom) who has not first been thoroughly tested; none who would work, or love
to work, ceceit andunrighteousness; only those whom the Lamil write as worthy of life
everlasting, and to whom he will say, “Come, ye blessed of my Father, inherit the kingdom
prepared for you.”

It should be remembered, then, that though undoubtedly the literal city of Jerusdildra w
rebuilt, and though probably itinbecome the capital of the world, yet mapsophecies which
mention Jerusalem and its future glories refer, under that as a symbol, to the Kingdom of God to
be established in great splendor.

Concerning the future glory of the earthly phase of the kingdom as represented in Jerusalem, the
prophets speak in glowing terms, saying: “Break forth into joy, sing together, ye wasts pf
Jerusalem; for the Lord hath comforted his people, he hath redeemed Jerusalem.” “Behold, |
create Jerusalem a rejoicing, and her people a joy.”

* The following words are omitted from this verse by the most authentic ancient manuscriptafwtzeni which are
saved’ also “and honor” The latter words are also lacking from verse 26.
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“Rejoice ye with Jerusalem and be glad with her,...that ye may be delighted with the abundance
of her glory; for saith the Lord, Behold, lilhextend peace to her like a river, and thery of

the Gentiles like a flowing stream.” “At that time they shall call Jerusalem the throne of the Lord,
and all nations shall be gathered unto it.” “And many people shall go and say, Come ye, and let
us go up to the mountain [kingdom] of the Lord, to the house of the God of Jacob; and he will
teach us of his ways, and welwalk in his pathsfor out of Zion [the spiritual phase] shall go

forth the law, and the word of the Lord from Jerusalem”—the earthly phase. Isa. 52:9; 65:18;
66:10-12; Jer. 3:17; Isa. 2:3

When considering the many precious promises of future blessing made to Israel, and expecting an
accurate fuifment of them to that people, it igsoper that we should remember that as a people
they are typical, as well as actual. In one aspect they are typical of the whole world of mankind;
and their Law Covenant, of obedience and life, was typical of the New Covenant to be
established with the world during the Millennial and future ages.

The blood of atonement under their typical covenant, and the priesthood which applied it to that
nation, typified the blood of the New Covenant and the Royal Priesthood wilicduking the
Millennium, apply its cleansings and blessings to the whole world. Thus theihpoddypified

the Christ, and that nation typified all for whom the real sacrifice was made, and to whom the
real blessings will come—*“every man,” “the whole world.”

Then let us remember that though the future blessings, like the jibalse o the Jew first, and
also to the Gentile, it will be in theatter of time only that the Jewslivihave the pecedence to
divine favor; and this we have shown would be a natural consequence of their training under the
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Law, which in due time will serve ifsurpose to bring them to Christ. Though it brought only a
remnant of them at the first advent, it will bring them as a people at tbedsadvent, and as a
people they will be a firstruit among the nations. Ultiately every blessingromised to Israel,
except those pertaining to the elected classdshawe, not only itsactual fulilment in that
people, but also its antitypical fulfilment in all the families of the earth. Under that government
“God will render to every maaccording to his deeds—glory, honor, arehge to every man

that worketh good, to the Jew first, and also to the Gentile; for there is mztre$gpersons with
God.” Rom. 2:6,10,11

The Apostle Paul calls owttention specially to the sureness @d@ promises to Israel in the
future, and shows what favors they lost by unbelief, and what favorslieserst He says that it

was because of pride, fdmess of heart and unbelief that Israel as a peopladtaobtainedhat

for which they sought—the chiefgale in divine faor and service. Paul's reference here is not

to all the generations of Israel, from Abraham down, but to those generations living at the time of
the first advent; and his words would apply to all their generations which have lived during the
Gospel age, the age wherein the chief favor has been offered—the Mgl toathe divine

nature and joint-heirship with Jesus. This favor Israel as a people has failed to recognize and lay
hold of. And though God visited the Gentiles and called many of them through the gospel, they,
like fleshly Israel, will fail to obtain the heavenly prize. Nevertheless, a class, a remnant, a little
flock from among all the called ones, heeds the call, and, by obedience and self-sacrifice, makes
its calling and edction sure. Thus what Israel as a people failed to obtain, and what the nominal
Christian Church also fails to obtain, is given to tlexebr selected class, the Fditl—*body of
Christ’—elect or
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chosen (according to the foreknowledge of God) through saatiifin of the spirit and belief of
the truth. 2 Thess. 2:13; 1 Pet. 1:2

But though, through the esgtion of Messiah, Israel did lose all this speciabfayet Paul shows

that this did not prove them entirely cut off from favor; for thaly lshd the same privilege of
being grafted into Christ and the spiritual favors which the rest of mankind enjoyed, if, during the
time that call was being made, they accepted in f&ith;argues Paul, God is as able to graft
them in again as to graft in wild branches, and as willing, if they continue nabelief. Rom.
11:23,24

Moreover, Paul argues that though Israel lost the chief blessing, “which he seeketh for,” the chief
place in ®&d’s kingdom, yet it remains thategitpromises are still due to be fulfilled toward that
people; for, he reasons, God’s gifts|lings, covenants andromises are not to be turned aside
unfulfiled. God knew the enfilom the beginning; he knew that Israel woulc&eo¢jMessiah; and

his unequivocal promises to them in view of this knowledge give us assurance that Israel is yet to
be used of the Lord in service, as his agency in blessing the world, though “Israel hath not
obtained that which he seeketh for’—the chief favor. Paul thecepds to show thatdd’s
covenant promises to Israel were of such a nature as to leave it open and indefinite whether as a
people they would be the heavenly or the earthly seed—whether they would inherit and fulfil the
higher or the lower service mentioned in the promises. God kept secret the higher spiritual favor
until due time, and the promises made to them mentioned the earthly favor only, though He
favored them by the first offer of the spiritual favors also, and so offered them more than he had
ever promised. In a word, the heavenly promises were hidden in the earthly. These promises, says
Paul, cannot fail, and the
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offering of the hidden favor first, and Israel's blindejon of it, in no way invalidates or
disannuls the otheeéture of the promise. Hence he declares that though Israel as a nation is
cast off from favor during the time the Bride of Christ is beingcedfrom both Jews and
Gentiles, yet the time will come when, the Delivef€hrist, Head and body) being cormid,

divine favor wil return to fleshly Israel, and the glorious Delivereili wurn away ungodliness

from Jacob,* and so all Israelllhbe saved [recovered tovfar], as it is writen by theprophet.

The Apostle’s words are:

“Brethren, that you may not be conceited with yourselves, | wish you not to be ignorant of this
secret, that hardness in some measure has happened tamsiatle fulness of the Gentiles

may come in [until the full number settedfrom the Gentiles has been coetgld]. And then all

Israel will be saved, as it has beentten, ‘The Deliverer [Christ, Head and body] shall come out

of Zion and shall turn away ungodliness from Jacob.” And ‘This is the covenant with them from
me, when | shall take away their sins.’ In relation to the GLAD TIDINGS, indeed, they are
enemies on youaccount; but in regard to the election they andl] [eeloved onaccount of the
fathers, because the gracious gifts antihgeof God are not things to be repentafd Besides,

as you [Gentiles] were once disobedient to God, but have now obtained mercy by their
disobedience; so also, now, these have disobeyed so that they may obtainhnoeiglyyour

mercy [at the hands of the glorified Church]. For God shut up together all, for disobedience, that
he might have mercy on all. [Compare Rom. 5:17-19.] O the depth of the riches and wisdom and
knowledge of God.” Rom. 11:25-33

* Spiritual Israel is never called “Jacob.”
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HEIRS OF THE KINGDOM

“Who shall ascend into the hill [literallpountain symbol of kingdom] of Jehovah? or who shall
stand in his holy place [temple]? He that hath clean hands and a pure heart.” Psa. 24:3,4

The city of Jerusalem was built upon a mountain top—a double top; for it wastseephy the
valley Tyropoeon into two parts. ilSit was one city, arrounded by one wall, with bridges
connecting the two divisions. On one of thesaumain tops the Temple was built. This might

be understood to symbolize the union of the kingly and the priestly qualities in the glorified
Church; or, the one Kingdom of God with its two phases—the spiritual temple, not of earthly
origin, but of a new, heavenly or spiritual nature (Heb. 9:11), aggiaom, yet united with, the
earthly phase.

David appears to refer to the two places. It wasi@mor to be of the city at all, and a still
greaterhonor to ascend into the holy temple, into the sacred precincts of which only the priests
were permitted to enter. And David shows thatity of life and honesty of heart areaessary

to any who would attain eithéonor. They that would be of the Royal Priesthood are exhorted
to purity, even as the high priest of our profession is pure, if they wowdddminted worthy of
joint-heirship with him. And he that hath this hope in him purifieth himself, even as he is pure.
This, as already shown, is a purityinfent, reckoned to us as absoluteagtualpurity, Christ’s
imputed purity supplying our unavoidable deficiency, and compensating for our unavoidable
weaknesses, while we waditter the spirit and naafter the flesh.

But let it not be forgtien thatpurity, sincerity, and entire consecration to God are essential to all
those who would enter the Kingdom of God in either phase. It was thus with those ancient
worthies who will inherit the earthly
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phase of the kingdom under Christ. They loved righteousness atad miquity, and were
deeply grieved and penitent when overtaken by

a fault, or stumbled by a weakness or besetment. So, too, it has been with the faithful of the
Gospel age; and so it will be with all in the Millennial age, when the spiritoof, Ge spirit of

truth, is poured upon all flesh. The overcomers of that dgalso need to strivdor purity of

heart and life, if they would have a right under God’s arrangement to enter into the city—the
kingdom prepared for them from the foundation of the world—the original dominion restored.

THE IRON RULE

Many erroneously suppose that when Christibelnial Kingdom is inauguated every one will

be pleased with its ruling. But not so. Its regulations will be far maxetg than those of any
previous government, and the liberties of the people will be cesdrito a degree thatilibe

galling indeed to many now clamorifgr an increase of liberty. Liberty toedeive, to
misrepresent, to overreach and to defraud otheilspev entirely cutoff. Liberty to abuse
themselves or others in food or in drink, or in any way to corrupt good manrietse votally

denied to all. Liberty or license to do wrong of any sdlitwot be granted toray. The only

liberty that will be granted to any will be the true and glorious liberty of the sonedf@berty

to do good to themselves and others in any and in every way; but noihibg \allowed to

injure or destroy in all that Holy Kingdom. (Isa. 11:9; Rom. 8:21) That rilleensequently be

felt by many to be a severe one, breaking up all their former habits and customs, as well as
breaking up present institutions founded upon these false habits and false ideas of liberty.
Because of its firmness and vigor, it is symbolically called an iron
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rule—“He shall rule them with a rod of iron.” (Compare Rev. 2:26,27; Psa. 2:8-12 and 49:14.)
Thus will be fulfiled the satement, “Judgment ilivl lay to the line and righteousness to the
plummet. And the hail [righteous judgment] shall sweep away the refuge of lies, and the waters
[truth] shall overflow the hiding place,” and every hidden thing shall be revealed. Isa. 28:17,
Matt. 10:26

Many will feel rebellious against that pect and equitable rule because accustomed in the past,
under the rule of the present prince, to lord it over their fellow mortals, and to live wholly at the
expense of others without rendering compensating service. And many and silveecthe
stripes which a present life of self-indulgence and geatifon wil naturally demand and receive
under that reign, before suchillwlearn the lessons of that kingdom—equity, justice,
righteousness. (Psa. 89:32; Luke 12:47,48) The lesson on thextsabmes first to the living
generation, and is near at hand. James 5

But, blessed thought! when the Prince of Life has put in force the laws of righteousness and
equity with an iron rule, the masses of mankinllilearn that “Righteousness exeth a nation,

but sin is a reproach to any people.” They will learn thad’&plan and laws are best in the end

for all concerned, and ultately they vill learn to love righteousness and hate iniquity. (Psa.
45:7; Heb. 1:9) All who under that reign have not learned to love the righbevcounted
unworthy of lasting life and will be cudff from among the people. Acts 3:23; Rev. 20:9; Psa.
11:5-7

THE KINGDOM EVERLASTING
“Jehovah shall be King over all the earth in that day.” (Zech. 14:9) The kingdom which Jehovah

will establish in the hands &hrist during the Mlennium will be J&ovah’s kingdom, but it will
be under the direct control



304
The Plan of the Ages

of Christ, as his vicegerent, in much the same manner as the Souttteswv&re dealt with after

the Rebellion by the United States government. The Southern $pataswhile were not
permitted to govern themselves by electing their officers, lest they should not conform to the
Constitutional laws of the Union; but governors, with full poweadg were placed in control for

the purpose of reconstructing thosate governments and bringing them back into full harmony
with the central government. Thus the special reign of Christ over the affairs of earth is for a
limited time andfor a particular purpose, and itlMterminate with the accomplishment of that
purpose. Man, through rdben, forfeited his God-given rights—among others, self-government

in harmony with Jehovah’s laws. God, through Christ, redeems all those rights, and secures the
right for man not only to return personally to his formaats but also to ratn to his former

office as king of earth. But to bring man back, as God designs, in the way best suited to impress
the lesson of present experience—namely, by requiring him to put forth effort toward his own
recovery—will require a stong, a perct government. And thieonor of completing man’s
recovery, the right to which he died to secure, is conferred upon Christ; and “he musnhtitign

he hath put all enemies under reef—until none exist who do not recognize, honor and obey
him. Then, having accomplished his mission as regards the reconstruction or restitution of
mankind, he Wl deliver up the kingdom to &, even the Father, and mankinitl deal directly,

as at first, with Jehovah—the mediation of the man Christ Jesus reangplished fully and
completely the grand work of reconciliation. 1 Cor. 15:25-28

The kingdom, when delivered up to the Father, will still be the Kingdonodf &nd the laws will
always be the same. All mankind, then perfectly restored, will be capable
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of rendering perfect obedience, in letter as well as in spirit; while now, the spirit of obedience or
endeavor to observe God’s law is all of which men are capable. Thettedldf that perfect law
would condemn them at once teadh. (2 Cor. 3:6) Ouacceptableness now is onlraough
Christ’'s ransom.

Until actually perfect, “It is a faéul thing to fall into the hands of the living God.” (Heb. 10:31)
Now, and until actually perfechone could stand before the law ofaek justice: all need the
mercy provided freely under Christ's merit and sacrifice. But when Christ delivers up the
kingdom to the Father, he will present thiaaltlessbefore him, fit and able to enjoy everlasting
blessedness under Jehovah’s getrfaw. All feafulness vill then be gone, and Bevah and his
restored creatures will be in perfect harmony, as at first.

When, in the end of the Millennial agéhrist delivers up the dominion of earth to the Father, he
does so by delivering it to mankind as the Father’s representatives, who were dissigndc:

first to have this honor. (1 Cor. 15:24ak. 2534) Thus the Kingdom of God lasts forever. And

so we read in our Lord’s words: “Then shall the King say to them on his right hand [those who,
during the Mllennial reign, will haveattained the position of ¥ar by harmony and obedience],
Come, ye blessed of my Father [you whom my Father designs thus to bless], inherit the kingdom
preparedFOR YOU from the foundation of the world.”

This kingdom and honor prepared for man should not be confounded with ithaigser
kingdom and honor prepared for the Christ, which were “ordaiedédre the world untoour
glory” (1 Cor. 2:7), and to which we were chosen in Chrediorethe foundation of the world.
And though thespecialintervention and reign of the Christ over
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earth will close, atoreshown, we must not conclude that Christ’s glory and dominion and power
will then cease. NayChrist is assoaitedforever with all the divine glory and power at the right
hand of Jehovah's favor; and his Bride and joint-hell ferever share his increasing glory.
What wondrous works in other worlds await the power of this highly exalted agent of Jehovah,
we will not here surmisdurther than to suggest the infinitude aaxtivity of divine power, and

the boundlessness of the universe.

Truly, then, in whatever phase of the kingdour interest centers, it is “the desire of all
nations”; for under it all vit be blessed. Hence, all may earnestly lémrgthat time; and all may
well pray, “Thy Kingdom come, thy will bdone on earth as it is in heaven.” It is for this that
ignorantly the whole eation has long been groaning and waiting—waitonghe manifetation

of the Sons of God, the kingdom whiclilwrush out evil and bless and heal all nations. Rom.
8:19; 16:20
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THE DAY OF JEHOVAH

The “Day of Jehovah,” the “Day of Vengeance,” the “Day of Wrath"—A Time of Great Trouble—Its Cause—The
Bible's Testimony Regarding it—Its Fire and Storm, Its Shaking and Melting, Shown to be Symbolic—David’s
Testimony—The Revelator’'s Testimony—The Present Situation and the Future Outlook as Viewed by the Opposing
Parties, Capitalists and Wage-Workers—A Remedy Which Will Not&d—The Veil Lifted and Light Admitted

Just in Due Time—The Proof of This—The Condition of the Saints During the Trouble, and Their Proper Attitude
Toward It.

HE “Day of Jehovah” is the name of that period of time in which God’s kingdom, under

Christ, is to be gradually “set up” in the earth, while the kingdoms of this world are passing

away and Satan’s power and influence over men are being bound. It is everywhere
described as a dark day of intense trouble and distress and perplexity upon mankind. And what
wonder that a revolution of such proportions, aadessitating such great changésuwd cause
trouble. Small revolutions have caused trouble in every age; and this, so matdr gnan any
previous revolution, is to be a time of trouble such as never was since there was a nation—no,
nor ever shall be. Dan. 12:1; Matt. 24:21,22

It is called the “Day of Jehovah’ebause, ough Christ, with royal title and power,ilvwbe
present as Jehovah's represeine, taking charge of all the affaglsring this day of trouble, it is
more as the General of Jehovah, subduing all things, than as the Prineacef Blessing all.
Meantime, as false and imperfect views and systems fall, the standard of the newllKiag, w
and eventually he
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shall be recognized and owned by all as King of kings. Thus it is presented by the prophets as
Jehovah’s work teet upChrist’'s dominion: T will give thee the Gentiles for thine inheritance,

and the uttermost parts of the edith thy possession.” (Psa. 2:8) “In the days of these kings
shall the God of heaven set up a kingdom.” (Dan. 2:44) The Ancient of days did sit, and there
was brought before him one like unto a son of man, and Wesaiven hina dominion, that alll
kingdoms should serve and obey him. (Dan. 7:9,13,14,22,27) Added to these is tBtaferst

that, when Christ shaliccomplish the object of his reign, “then shall the Son also himself be
subject unto him [the Father] that PUT ALL THINGS UNDER HIM.” 1 Cor. 15:28

This period is called the “Day of Vengeance of our God,” and a “Day of Wrath.” (Isa. 61:2;
63:1-4; Psa. 110:5) And yet the mind that grasps only the idea of anger, or supposes divine
malice, seriously errs. God has established certain laws, in harmony with which &iespend

those who from any cause come into conflict with these reap the penalty or wrath of their own
course. God’s counsel to mankind has been continuadigtes], except by the fewnd, as we

have shown, he permitted them to have their own way amliof® him and his counsels from

their hearts. (Rom. 1:28) He then confined his special care to Abraham and his seed, who
professed to desire his way and his service. Their hardness of heart as a people, and the
insincerity of their hearts toward God, not only naturally prevented them &oeiving Messiah,

but just as naturally prepared them for and led them into the trouble which aerthitheir
national existence.

And so the light borne in the world during the Gospel age by the true Church of Christ (the class
whose names are written in heaven) has borne witness to the civilized world
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of the difference between right and wrong, good and evil, and of a coming time in which the one
will be rewarded and the othpunished. (John 16:8-11; Acts 24:25) This would have had a wide
influence upon men had they heeded the Lord’s instruction, bilfyl as ever, they have
profited little by the advice of the Scriptures, and the trouble of the Day of the libocdme as

a consequence of the neglect. Again, it may be said to be the wrath of God inasmuch as it comes
through disregard of his counsels, and as a reward of unrighteousness. Nevertheless, viewed in
another light, the trouble coming upon the world is the natural or leggimesult of sin, which

God foresaw, and against which his counsels would haviegbenl them, had they been
followed.

While God’s message to the Church has been, “Present your bodies a livingesa@®iéim.

12:1), his message to the world has been, “Keep thy tongue from evil, and thy lips from speaking
guile; depart from evil and do good; seaape angbursue it.” (Psa. 34:13,14) Few have heeded
either message. Only a little flock sacrificed; and as for the world, though it nailed up the motto,
“Honesty is the best policy,” it has neglected in general to practice it. It heeded rather the voice
of avarice—Get all you can of riches and honor and power in this world,atiemwhat the
method by which you obtain it, and natter who loses byour gain. In a word, the trouble of

this Day of the Lord would not come, could not come, if the principles of God’'s law were
observed to any considerable extent. That law briefly summed up is—Thou shalt love the Lord
thy God with all thy heart, and thy neighbor as thyselfatiM2237-39) It is lecause the
depraved or carnal mind is opposed to this law of God, and is necsubjit, that, as a natural
consequence, the trouble will come, as reaping after sowing.
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The carnal or depraved mind, so far from loving its neighbor as itself, has always been selfish and
grasping—often leading even to violence and murder to get for self the things possessed by
others. However exercised, the selfish principle is always the same, except as governed by
circumstances of birth, education andreundings. It has been the same in every age of the
world, and will be, until, by théorce of the iron rule of Messiah, not might nor greed, but love,

will decide what is RIGHT, anénforceit, until all may have opportunity to learn the superior
benefits of the rule of righteousness and love as compared with that of selfishness and might;
until, under the influence of the sunlight of truth and righteousness, the selfish, stony heart of
man will become once more as when Guwdnounced it “very good"—a heart of flesh. Ezek.
36:26

Looking back, we can see without difficulty how the change from Godlike love and kindness to
hard selfishness came about. The circumstances tending to promote selfishness were
encountered as soon as man, through disobedience, lost the divine favor and was exiled from his
Eden home, where his every want had been bountifully supplied. As our condemned parents
went forth and began thattle of life, seeking tprolong existence to its farthdwhit, they were

met at once with thorns and briers and thistles and sterile ground; and the contending with these
produced weariness and theesw of face which thedrd had declared. Gradually the mental

and moral qualities began to dwarf from lack of exercise, while the lower quadit@sed fuller

scope from constant exercise. Sustenamoaine the principal aim and interest of life; and its

cost in labor bcame the standard by which all other interests were estimated, and Mammon
became master of men. Can wender that under such circumstances manketwhine selfish,

greedy and grasping, each striving for most—
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first of the necessities, and secondly of the honors and luxuries bestowed by Mammon? It is but
the natural tendency of which Satan has taken great advantage.

During past ages, under various influences (among others, ignorawee,prejudices, and
national pride), the great wealth of the world has generally been in the hands of the few—the
rulers—to whom the masses rendered slavish obedience as to their national representatives, in
whose wealth they felt a pride and an interest as their own representatively. But as the time drew
near in which Jehovah designed to bless the world through a Restitution at the hands of Messiah,
he began to lift up the veil of ignorance and superstition, through modeiitietaand
inventions; and with these came the general elevation of the people and the decreasing power of
earthly rulers. No longer is the wealth of the world in the hands of its kings, but chiefly among
the people.

Though wealth brings many evils, it also brings some blessings: the wealthy obtsn b
educations-but thus they are lifted intelttually dove the poorer people and become more or
less associated witloyalty. Hence an aristocracy exists which has both money amatemuto

back it, and to assist in its avaricious struggle to get all it can and to keep self in the front rank at
any cost.

But, as intelligence spreads, as the people take advantage aa#Htiedal fadities, now so
abundant, they begin think for themselves; and with the selftesm and selfishness in them led

on by alittle learning—sometimes a dangerous thing—they fancy that they see ways and means
by which the interests and circumstances of all men, and especially their own, can be promoted
at the cost of the fewer numbers in whose hands the wealth now lies. Many of these, doubtless,
honestly believe that the conflicting interests of Mammon’s worshipers (themselves on one side,
and
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the wealthy on the other) could be easily and fairly adjusted; and no doubt they feel that were
they wealthy they would be very benevolent, and quite wiling to love theihbaig as
themselves. But they evidently deceive themseli@s;jn their present condition very few
indeed manifest such a spirit, and he that would not be faithful in the use of a little of this world’s
goods would not be faithful if he hadegiter riches. In fact, circumstangesve this; for some of

the hardest hearted and most selfish among the wealthy are those who have risen suddenly from
the humble walks of life.

On the contrary, while by no means excusing but reproving covetousness and grasping selfishness
on the part of all classes, it is but proper to notice that the provision made for the sick and
helpless and poor, in the way of asylums, hospitals, poor-houses, public libraries, schools and
various other enterprises for the good and comfort of the masses, rather than of the wealthy, is
maintained mainly by taxes and donations from the rich. These institutions almost always owe
their existence to the kindhearted and benevolent among the rich, and are matters which the
poorer classes have neither the time, nor generallydbessary education or interest, to bring

into successful operation.

Nevertheless, today sees a growing opposition between the wealthy and laboring classes—a
growing bitterness on the part of labor, and a growing feeling among the wealthy that nothing but
the strong arm of the lawilvprotect what they believe to lteeir rights Hence, the wealthy

are drawn closer to the governments; and the wage-working masses, beginning to think that laws
and governments were designed to aid the wealthy and to restrain the poor, are drawn toward
Communism and Anarchy, thinking that their interests would best be served thereby, and not
realizing that the worst government, and the most expensive, is vastly better than no government
at all.
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Many scriptures clearly show that this will be the eltéer of the rouble under which present

civil, social and religious systems will pass away; that this is the way in which increase of
knowledge and liberty W result, bkecause of man’s imperfeati, mental, moral and physical.
These scriptures will be referred to in dwrise; but here we can only cattention to a few of

the many, advising our readers meanwhile that in many of the prophecies of the Old Testament in
which Egypt, Babylon and Israel figure so largely, not only was there a literal fulfilment intended,
but also a secondary and larger one. Thus, for instance, the predictions regarding the fall of
Babylon,etc., must be considered extravagant beyond measure, did we not recognize a symbolic
and antitypical as well as a literal Babylon. The book of Revelation contains predictions
recorded long after literal Babylon was in ruins, and hence evidently applicable only to symbolic
Babylon; yet the close resemblance of the words of the prophets, apparettly dddressed

to literal Babylon, are thus shown to belong in an especial sense to symbolic Babylon. In this
larger fulfilment, Egypt represents the world; Babylon represents the no@imath, called
Christendom; while, as already shown, Israel often represents the whole worldustiited
condition, as it Wl be—its gloriousRoyal Priesthood, its holy Levites and its believing and
worshiping people, justified by the sacrifice of the Atonement, and brought into a condition of
reconciliation with God. To Israel the blessings are promised, to Egypt the plagues, and to strong
Babylon a wonderful, compte and everlasting ovarbw, “as a geat millstone cast into the

sea” (Rev. 18:21), never to be recovered, but to be held in everlasting odium.

The Apostle James points out this day of trouble, and tells of its being the result of differences
between capital and labor. He says: “Come now, ye wealthy! wail ye,
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howling at your hardships that are coming upon you. Your wealth tiad f@st its value], and

your garments have become methkenyour gold and silver have become rusted out, and their
rust for a witness to you shall be, and skallyour flesh as fire. Ye treasured it up in the last
days. Behold! the wages of the workers who cut down your fields—that which has been kept
back by reason of you [of your hoarding] is crying out; and the outcries of those who reaped, into
the ears of the Lord of the whole people have entered.” (Jas. 5:1-4) He adds that the class
coming into trouble has been used to luxury, obtained largely at the cost of others, among whom
were some of the righteous, and out of them, because they resisted not, the very life had been
crushed. The Apostle urges the “brethren” to bear patiently whatever their part magkivey |
beyond, and exgxting deliverancentough the Lord. This very condition of things can now be
seen approaching; and in the world, among those who are awake, “men’s heailisgtbdem

for looking after the things that are coming on the earth.” All know that the constant tendency of
our times is toward lower wages for labor, unless where the prices are artificially sustained or
advanced by labor combinations, strikes;.; and with the present sentiment of the masses, all
can see that it is but a question of time when the lowest point of endurdiiereached, and a

revolt will surely result. This will alarm capital, which will be fagdrawn from business and
manufacturing channels and hoarded in vaults and treasuries, to eat itself up with fchatges
protection in idleness, to the greainayance of its owners. This in turnllwertainly produce
bankruptcy, financial panic and business prostrati@eabse all business of magnitude is now
condicted largely on credit. The natural result of all thi be to throw out of employment tens

of thousands who are dependent
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on their wages for daily bread, and tibthe world with tramps and persons whosecessities
will defy all law. Then it will be as described by theophet (Ezek. 7:10-19), when the buyer
need not rejoice, nor the seller mourn; for troubleb& upon the entire multitude and there will
be no security of property. Then all hand8 lae feeble and helpless tarh aside the trouble.
They will cast their silver in the stets, and their gold ilvbe removed. Their silver and their
gold will not be able to deliver them in the day of the Lord’s wrath.

It should not be forgben that hough the last forty years of the existence of Israel as a nation
was a day of trouble, a “day of vengeahupon that people, ending in the coetpl overirow

of their nation, yet their day of wrath was but a shadow or type afl @rsiater and more
extensive trouble upon nominal Christendom, even as their past history as a people during their
age of favor was typical of the Gospel age, éidoe conclusively shown hereafter. All then will

see why these prophecies concerning the Day of the Lord should be, and are, addressed to Israel
and Jerusalem more or less directlypugh the corections show clearly that all mankind is
included in the complete fulfilments.

Take another prophetic testimony (Zeph. 1:7-9,14-18). “The Lord hath prepared a slaughter, he
hath bid his guests. [Compare Rev. 19:17.] And it shall come to pass in the day of the Lord’s
slaughter that | wilpunish the princes and the king’s children, and all such as are clothed in
imported clothing. And | will inflictpunishment [also] on all those [marauders] who leap over
the threshold on that day, who fill their mastdrsuses with violence andedeit. [This shows

not only that there will be a gat overtirow of wealth and power in this time of trouble, but that
those who will for the time be the instruments of heaven in breaking
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down present systems will also panished for their equally unjust and unrighteous course; for
the coming trouble will involve all classes, and bring distress upon all the multitude.]

“Nigh is the great Day of thedrd: it is nigh. Nearer and louder comes the uproar of the Day of
the Lord. There the mighty shall shriektéily! That day is a day of wrath, a day of distress and
anxiety, a day of wasting and desolation, a day of darkness and obscurity [uncertainty and
foreboding, as well as present distress], a day of clouds [trouble] and tempestuous gloom, a day
of the trumpet [the sevenlymbolictrumpet, which sounds throughout this day of trouble—also
called the trump of God,dzause annected with thesventsof this Day of the Lord] and
shouting against the fenced cities and the higttldments [clamrous and conflicting
denunciations of strong and well-intrenched governments]. And bnmg distressupon men,

and they shall walk about as blind men [groping in uncertainty, not knowing what course to
pursue], lecause they have sinned againsiodah. Their blood shall be poured out as the dust,
and their flesh shall be as dung. Neither their silver nor their gold shall be able to deliver them in
the day of the Lord’s wrath [though previously wealth could furnish ease and every luxury], but
the whole land shall be devoured by the FIRE ofzkat for destruction, yea, quite sudden, will

he prepare for all them [the wealthy] that dwell in the land.” This destrucilbdestroy many

of the wealthy in the sense that they wilase to be wedl, though doubtless it ilvalso

involve the loss of many lives of all classes.

We shall not attempt to follow thprophets in their etails, from various standpoints, of the
trouble of that day, but shall follow briefly the thought last suggested by the prophet above,
namely, thedevouringof the whole earth
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with the FIRE of God’s zeal. This prophet refers to the samediice, again (Zeph. 3:8,9),
saying: “Wait ye upon me, saith Jehovah, until the day that | rise up to the prey; for my decision
is to gather the nations [peoples], to draw together the kingdoms, to pour upon them [the
kingdoms] my indignation, even all my fierce anger. [The gathering of the peoples of all nations
in common interest in opposition to present governments is growing; and the s w
uniting of the kingdoms for common safety, so that the trould&upon all kingdoms, and all

will fall.] For all the earth shall be @eured with thefire of my zeal. Yeathen after this
destruction of kingdoms, after this destruction of the present social order in the fire of trouble],
then will I turn unto the people a pure language [the pure Word—uncorteedirby human
tradition], that they may call upon the name of the Lord, to serve him with one accord.”

This fire of God’s zeal is a symbol, and a forcible one, representing the intensity of the trouble
and the destruction which will envelop the whole earth. That it is not a literal fire, as some
suppose, is evident from thact thatthe peoplaemain after it, and are blessed. That the people
who remain are not saints, as some would suggest, is evident fromcthindt they are then
turnedto serve the Lord, whereas the saints are turned (converted) already.*

* We mention this as an offset to the argument of some who regard the fire as literal, and who claim that the literal
earth is to be melted, etc. These, to fit their theory, claim thatpeopl¢ here mentioned, are the saints, who, after

the earth has melted and cooled off, will return to earth and build houses and inhabit them, plant vineyards and eat the
fruit of them, and long enjoy the work of their hands. They consider the present few years as a training or preparation
for inheriting, and forget that it would be completely lost indkeial experiences of the thousand or more years of
waiting for the earth to cool off—according to their theory. This is a serious mistake, and results from too literal an
interpretation of the figures, parables, symbols and dark sayings of our Lord and the apostles and prophets. Following
up the same error, these claim that there will be no mountains and seas after this fire, failing to see that all these, as
well as the fire, are symbols.
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Throughout the Scripturesarth when used symbolically, represents sociatypuntains
represent kingdomsheavens the powers of spiritual controkeas the restless, turbulent,
dissatisfied masses of the worléire represents the destruction of whatevebusned—tares,
dross, earth (social organization), oratéver it may be. And whewrimstoneis added tdire in

the symbol, it intensifies the thought of destruction; for nothing is more deadly to all forms of life
than the fumes of sulphur.

With this thought in mind, if we turn toe®er’'s symbolic prophecy of the Day of Wrath, we find

it in perfect acord with the above testimony of the prophets. He says: “The world that was,
being overflowed with water, perished. [Not the literal earth and literal heavens ceased there,
but that dispensation or arrangement of things, existing before the flood, passed away.] But the
heavens and the earth which are now [the present dispensation] by the same word [of divine
authority] are kept in store, reserved unto fire.” Taet that the water was literal leads some to
believe that the fire also must be literal, but this by no means follows. The temple of God once
was of literal stones, but that does not set aside the fact thahtineh, which is the true temple,

is built up a spiritual building, a holy temple, not of earthly material. Noah’s ark was literal, too,
but it typified Christ and the power in him which will replenish and reorganize society.

“The Day of the Lord Wl come as a thief in the nigifiinobservedly], in the which the heavens
[present powers of the air, of whictat&n is the chief or prince] shall pass away with a great
[hissing] noise, and the elements shall
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melt with fervent heat; the earth [social organ@altialso, and the works that are therein [pride,
rank, aristocracy, royalty], shall be burned up. The heavens being on fire shall be dissolved and
the elements shall melt with fervent heat. Nevertheless weydicg to his promise, look for

new heavens [the new spiritual power—Christ's kingdom] and a new earth” [earthly society
organized on a new basis—on the basis of love and justice, rather than of might and oppression].
2 Peter 3:6,7,10-13

It should be remembered that some of the apostles were prophets as well—netahdhn

and Paul. And while as apostles they were God’s mattbpito gpound the tterances of
precedingprophets for the benefit of the Church, they were also used of God as prophets to
predict things to come, which, as they become due to be fulfilled, beceatemdue season for

the household of faith, to dispense which, God in his own time raises up suitable servants or
expounders. (See our Lord'sgement of this fact—Matt. 245,46.) The apostles as prophets
were moved upon to write things which, not bethge in their day, they could but imperfectly
appreciate, even as it was with the Old Testampesphets (1 Pet. 1:12,13), though, like them,
their words were specially guided andedired so that they have a depth of meaning of which
they were not aware when using them. Thus emphatically the Church is ever guided and fed by
God himself, whoever may be his mouthpieces or channels of commomicairealization of

this must lead to greateowfidence and trust in God’s Word, notwithstanding the inga¢idns

of some of his mouthpieces.

The Prophet Malachi (4:1) tells of this Day of the Lord under the same symbol. He says: “The
day cometh that shall burn as an oven; and alptbad yea, and all that do wickedly, shall be
stubble; and the day that cometh
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shall burn them up...that it shall leave them neither root nor branch.” Pride, and every other
cause from which haughtiness and oppression could again spring filirtle @ntirely consumed

by the greatrbuble of the Day of the Lord and by the after disciplines of thlemial age—the

last of which is described in Rev. 20:9.

But, while pride (in all its forms sinful andetestable) is to be utteripoted out, and all the
proud and wicked are to bdterly destoyed, it does not follow that there is no hope for a
reformation in this class. No, thank God: while this fire of God’s just indignatibberburning,
the Judge will granbpportunity forpulling some out of the consuming f{flude 23); and those
only who refuse the aid will perish with their prideedause they have made it part of their
character, and refuse to reform.

The same prophet gives another description of this day (Mal. 3:1-3), in which again, under the
figure of fire, he shows howhe Lord’s childrenwill be purified and blessed and brought nigh to

him by having the dross of errdestroyed“The Messenger of the Covenant, whom ye delight

in: behold, he shall come, saith the Lord of hosts. But who may abide the day of his coming? and
who shallstand[the test] when he appeareth? for he is as a refiner’s fire:...and he shall sit as a
refiner and purifier of silver: and he shall purify the sons of Levi [typical of believers, of whom
the chief are the Royal Priesthood] and purge them as gold and silver, that they may offer unto
the Lord an offering in righteousness.”

Paul refers to this same fire, and this refining process affecting believers in the Day of the Lord
(1 Cor. 3:12-15), and in such a manner as to leave it beyond all question that the symbolic fire
will destroyevery error, and thus eitt purification of faith. After declaring that he refers only

to those building their faith upon the only recognized foundation, Christ Jesus’ finished work of

redemption, he
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says: “Now if any man build [charactedpon this foundation, gold, silver, precious stones
[divine truths and corresponding chater, or] wood, hay, stubble [traditional errors and
corresponding unstable claaters], every man’s avk shall be made manifest; for THE DAY
shall declare it, because it shall be revealed by FIRE; and so every amk’'f2wret. 1:5-11],
whatever it is, the same fireillwprove.” Surely even the most prejudiced woncede that the
fire which tries a spiritual work is not literal fire; fire is an appraggisymbol to represent the
utter destruction of anditions represented here by wood, hay and stubble. This ifirbew
powerless to destroy the faith-and-caer structure built with the gold, silver and precious
stones of divine truth, and founded upon the rock of Christ’'s ransom-sacrifice.

The Apostle shows this, saying: “If any man’s work abide which he hath built thereupon [upon
Christ] he shalleceive aeward [His reward will be inproportion to his faithfulness in building,
making use of the truth in the development of true charaqiatting on the whole armor of

God.] If any man’s work shall be consumed, he shall suffer loss [loss of the reweadisb of
unfaithfulness], but he himself shall be preserved so as through a fire"—singed, scorched and
alarmed. All who build on the rock foundation of Christ’'s ransom are sure: none that trust in his
righteousness as their covering will ever henly confounded. But those whailfully reject

him and his work, after coming to a clear, full knowledge theretifpe subgct to the second
death. Heb. 6:4-8; 10:26-31

In yet another way is this trouble of the Day of the Lord symbolically described. The Apostle
shows (Heb. 12:26-29) that the inauguration of the Law Covenant at Sinai was typical of the
introduction of the New Covenant to the world at the opening of tiflendial age, or reign of
Christ’s kingdom. He says that in the type God’s
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voice shook the literal earth, but now he hath promised, saying, “Yet once for all [finally], I will
shake not only the earth, but the heaven also.” Concerning this the Apostle explains, saying,
“Now this [statement], Yet oncler all, denotes the removal of the things shaketabse they

are fabricated [false, madm, not the true], so that the unshaken things [true, righteous things,
only] may remain. Wherefore, seeing that we areeteive a kingdom which oaot be shaken,

let us hold fast the favor through which we may serve &um@ptably with reverence and piety;

for [as it is writen], Our God is a consuming fire.” Thus we see this apostle uses a storm to
symbolize the trouble of this Day of the Lord, which he and others elsewhere refer to under the
symbol of fire. The same events are here noted that are described under the fire symbol, namely,
the sweeping away of all falsities, both from believers and from the world—errors regarding
God'’s plan and chacter and Wird, and also errors as to social and civil affairs in the world. It
will be good indeed for all to be rid of these fatations, which came to man largehrdugh his

own depraved desires, as well as by the cunning craftinessatain,Sthe wily foe of
righteousness; but it will be ategt cost to all concerned that theyl e swept away. It will be

a terribly hot fire, a fearful storm, a dark night of trouble, which precede the glorious
brightness of that Kingdom of Righteousness which can never be shaken, that Millennial day in
which the Sun of Righteousness will shineth in splendor and power, blessing and healing the
sick and dying but redeemed world. Compare Mal. 4:2 and Matt. 13:43.

David, the prophet through whose Psalms God was pleasecetellf@o much concerning our
Lord at his first advent, gives some vivid descriptions of this Day of Trouble by which his
glorious reign will be introduced; and he uses these various symbols—fire, storm and darkness—
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alternately and interchangeably, in his descriptions. Tou#istance, he says (Psa. 50:3): “Our

God shall come, and shall not keep silence: a fire shall devour before him, and it shall be very
tempestuous round about him.” In Psa. 97:2-6: “Clouds and darkness are round about him:
righteousness and justice are the support of his throne. A fire goeth before him and burneth up
his enemies round about. His lightnings give light to the world; the eseth ¢ and trembleth.

The mountains melt away like wax at the presence of the Lord, at the presence of the Lord of the
whole earth. The [new] heavens [then] tell of his righteousness, and all the people see his glory.”
Psa. 46:6: “The peoples raged, the kingdoms were moved: he uttered his voice, the earth melted.”
Again (Psa. 110:2-6), “Rule thou in the midst of thine enemies....The Lord at thy right hand shall
crush kings in the day of his wrath. He will judge among the nations—there shall be a fulness of
corpses. He crusheth the heads [rulers] over many countries.” Again (46:1-5), “God is
protection;..thereforewe will not fear when the earth [society] is tréorened, and when the
mountains [kingdoms] are swept into the midst of the sea [swallowed up by the turbulent
masses], when the waters thereof roar andraubled [infurated], when the mountains shake

with the swelling theref....God Wl help her [the Bride, the faiful “little flock”] at the dawning

of the morning.” And in the same Psalm, verses 6-10, the same storiaieddn other symbols:

“The peoples rage, kingdoms are displaced: he letteth his voice keb Hea earth [society]
melteth. Jehovah of hosts is with us, a Tower for us is the God of Jacob.” Then, viewing the
results of that time of trouble from beyond it, he adds: “Come ye, behold the deeds of the Lord—
what desolations he hath made in the earth....Desist [from your former ways, O people] and know
[come to the
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knowledge] that | am God. lilvbe exalted among the peoples, | will be exalted in the earth.”
The “new earth” or new order and arrangement of sociétgxalt God and his law, as over and
controlling all.

Another testimony in proof of thet that the Day of thedrd will be a geat day of irouble and

of destruction to every form of evil (yabt a time of literal burning of the earth) is furnished in

the last symbolic prophecy of the Bible. Referring to this time when the Libréke his great

power to reign, thestormandfire are thus described—"*And the nations were enraged and thy
wrath came.” (Rev. 11:17,18) And again, “And out of his mouthcgeded a two-edged
broadsword, that with it he should smite the nations: and he shall rule them with a rod of iron:
and he treadeth the winepress of the fierceness of the wrath of Almighty..&nd | saw the

beast [symbolic], and the kings of the earth and their armies, gathered together to make war
against him that sat on the horse, and against his army. And the beast was taken, and with him
the false prophet....These were cast alive into a lake of fire burning with brimstone.” Rev.
19:15,19

We cannot here digress to examine these symbols—"beast,” “false prophet,” “image,” “lake of
fire,” “horse,” etc., etc. For this the reader is referred to a succeeding volume. Now we would
have you notice that the egt symbolic BATTLE, and the harvesting of the vine of the earth
here described as closing the present age and opening up the Millennial age (R8);.&@: but

other symbols covering the same great andldous events elsewhere symbolically called fire,
storm, shaking, etc. Inoonection with the battle and winepress figures of Rewslatiote the
striking harmony of Joel 2:9-16 and Isa. 13:1-11, in describing the same evemmdnyfigures.

The variety of symbolic figures used helps us to
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appreciate more fully all the features of that great and notable Day of the Lord.

THE PRESENT SITUATION

We here leave the prophetimements regarding that day, to mark more particularly the present
aspect of affairs in the world, as we now see them shaping themdelvdabe rapidly
approaching conflict—a conflict which, when its terriblienax is rrached, must necessarily be a

short one, else theace would be exterminated. The two rival parties to this battle are already
visible. Wealth, eogance and pride are on one side, and widely-pirygoverty, ignorance,

bigotry and a keen sense of injustice are on the other. Both, impelled by selfish motives, are now
organizing their forces all over the civilized world. Watr eyes anointed with truth, wherever

we look we can see that the sea and the waves are already roaring and lashing and foaming out
against the mountains, as represented in the threats and attempts of anarchists and discontents
whose numbers are constantly increasing. We can see, too, thattibe between the various
factions or elements of society is rapidly getting to the point described Ipydpleets, when the

earth (society) will be on fire, and the elements will melt and disiategwith the mutually
generated heat.

It is of course difficult for people, on whichever side of this controversy they may be, to see
contrary to their own interests, habits and edooatiThe wealthy feel that they have a right to
more than their proportional share of this world’s goods; a right to purchase labor and every
commodity as low as they can; a right to the fruit of their efforts; and a right to use their
intelligence so toun their business as to make profit for themselves and to increase their hoarded
wealth, no matter who else may be compelledobge of circumstances to drag through life with

few of
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its comforts, even if with all of itsatessities. They reason thus: It is the inevitable; the law of
supply and demand must govern; rich and poor have always been in the world; and if the wealth
were evenly divided in the morning, some would, through dissipation or improvidence, be poor
before night, while others, more careful and prudent, would be rich. Besides, ithaygue

with effect, Can it be expected that men of greater brain povleundertake vast enterprises,
employing thousands of men, with the risks of large losses, unless there be hopes of gain and
some advantage?

The artisan and the laborer, on the contramyl, say: We see that while beor enjoys many
advantages today above any other day, while ieiteb paid, and can thdoee procure grater
comforts, yet it is in this enjoying only its right, from which it has long been debarred to some
extent; and it is thus properly deriving a share of the advantages of the inventions, discoveries,
increasing knowledgeetc., of our time. We recognize labor as honorable, and that, when
accompanied witha@pd sense, edation, honesty and principle, it is as honorable, and has as
many rights, as any profession. And, on the contrary, teeesidleness a discredit and disgrace

to all men, whatever their talent or occupation in life. All, to be valued ppceeiated, should

be useful to others in some respect. Bbugh realizing our present improvement and
advancement, intellectually, socially and financially, we realize this to be more the result of
circumstances than of human design on the part of either ourselves or our employers. We see our
improved condition, and that of all men, to be the result of teatgncrease of inligence,
invention,etc., of the past fifty years particularly. These came up so rapidly that labor as well as
capital got a lift from the tidal wave, and was carried to a higher level; and if we could see a
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prospect that the iod tide would continue to rise, and to benefit all, we would feel satisfied; but

we are anxious and restless now because we see that this is not the case. We see that the flood
tide is beginning to turn, and that whereas many have been lifted high in wealth by it, and are
firmly and securely fixed upon the shore of ease, luxury and opulence, yet the masses are not
thus settled and secured, but are in danger of being carried as low as ever, or lower, by the
undercurrent of the now ebbing tide. Hence it is that we are disposed to grasp hold of something
to insure our present state and our further advancement before it is too late.

To state the matter in otherovds, we (artisans and laborers) see that while all mankind has
largely shared the blessings of the day, yet those who by reason of greatdotdlasiness, or

by inheritance, or by fraud and dishonesty, have become possessors of tens of thousands and
millions of dollars, have not onlthis advantage over all others, but, aided by the mechanical
inventions, etc., they are in a position to continue the ratio of their increase in wealth, in
proportion to the decrease in the wage-workers’ salaries. We see that unless we take some steps
toward the protection of the increasing number of artisans against the increasing power of
monopoly, combined with labor-saving machineey¢., the cold-blooded law of supply and
demand will swallow us up congikly. It is against this impending disaster, rather than against
present conditionghat we organize and seek protective arrangements. Each day adds largely to
our numbers by natural increase andifaynigration; andeach day adds to theblar-saving
machinery.Each day, thefere, increases the number seeking employment and decreases the
demand for their service. The natural law of supply and demand, therefore, itgatmigo on
uninterruptedly, will soon bring labor
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back where it was a century ago, and leave all the advantages of our day in the hands of capital.
It is this that we seek to avert.

This ultimate tendency of many real blessings tmrkwinjury, unless restrained by wise and
equitable laws, was long since seen; but rdggidity with which one invention has followed
another, and the consequent increased demand for labor in providing this labor-saving
machinery, has been saegt that the ultimate result has been delayed, and instead, the world has
had a “boom”—an inflation of values, wages, wealth, credits (debts) and ideas—from which the
reaction is now commencing gradually to take place.

In the last few years there have been produced in vast quantities agricultural implements of every
description which enable one man to accomplish as much as fivefooulerly. This has a two-

fold effect: first, three times as many acres aoceked, giving employment to three out of the

five laborers, thusetdting two adrift to competéor other labor; secondly, the three who remain

can, by the use of the machinery, produce aatgn cop as fiteen would havelone without it.

The same or greater changes areught in other departments byndgar agenciesfor instance,

in iron and geel making. Its growth has been swmenous that the number of employees has
greatly increased, notwithstanding the fact that machinery has enabled one man at present to
accomplish bout as much as twelve did formerly. One of the resultbevthat very bortly the

capacity of these extensive workdlwnore than neet the presentnermous demands, and the
demands, instead of continuing to increasdl, pvobably decrease; for the world is fast being
supplied with railroads beyond present needs, and the yearly repairs on these could probably be
supplied by less than one-half the present number of establishments.

Thus we are brought in contact with the peculiar condition
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in which there is an over-production, causing idlenessasionally to both capital andblar,

while at the same time some lack the employment which would enable them to procure

necessities and luxuries and thus in a measure cure the over-production. And the tendency
toward both over-production and lack of employment is on the increase, and calls for a remedy
of some kind which society’s physicians are seeking, but of which the patient will not make use.

While, therefore (continues the wage-worker), we realize that as the supply begiosdd the
demand, competition isgatly reducing therofits of capital and machinery, and throughout the
world is distressing the rich by curtailing thpiofits, and in some cases causing tlesrual loss

instead ofrofit, yet we believe that the class which benefited most by the “boom” and inflation
shouldsuffer most in thegacton, rather than that the masses should suffer from it. To this end,
and for these reasons, wage-workers are moving to obtain the following results—Dby legislation if
possible, or by force and lawlessness in countries where, for any cause, the voice of the masses is
not heard, and the interests of the masses are not conserved:

It is proposed that the hours of labor be shortened in proportion to ither feverity of the

labor, without a reduction of wages, in order thus to employater number of persons haut
increasing the products, and thus to equalize the coming over-production by providing a larger
number with the means of purchasing. It is proposed to fixlinidthe rate of interest on
money at much less than the present rates, and thus cofepétracyof the lenders toward the
borrowers or poorer class, or else an idleness or rusting of their capital. It is proposed that
railroads shall either be the property of the people, atpdr by their servants, government
officials, or that legislation
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shall restrict their liberties, charges, etc., and compel their operation in such a manner as to serve
the public better. As it is, railroads builtrring a period of infited values, instead of cuiliteg

their capital to conform to the general shrinkage of values experienced in every other department
of trade, have multiplied their originally large capital stocks two or three times (commonly called
wateringtheir stocks), without real value being added. Thus it comes it igilroad systems

are endeavoring to pay interest and dividends upon stocks and bonded debts which on an average
are four times as gat as these railroads would actually cost tatew As a consequence the

public suffers. Farmers are charged heavily for freights, and sometimes find it profitable to burn
their grain for fuel; and thus the cost of food to the peopleestgr wihout being to the farmer’s
advantage. It is proposed to remedy thadter, so that railroads shall pay to their ktwdders

about four per cent on their presawtual value, and ndbur to eight per cent, on three or four

times their present value, as many of them now do, by preventing competition through pooling
arrangements.

We well know, says the artisan, that in the eyes of those who ladtted railroad stocks, and

other stocks, this reduction of profits on their invested capitbt@em terrible, and will come

like drawing teeth, and that theyilvieel that theirrights (?) to use their franchises granted by

the people, to squeeze from th@mmenseprofits, based upon fictitious valuations, are being
grievously outraged, and that theyllnesist it all theyknow how. But we feel that they should

be thankful that the public is so lenient, and that they are not required to make restitution of
millions of dollars already thus obtained. We feel that the time has fmnlee masses of the
people to share more evenly the blessings of this day of blessings, and to do this it is necessary so
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to legislate that all greedyorporations, fat with money and power derived from the public, shall

be restrained, antbmpelledoy law to serve the public at reasonable rates. In no other way can
these blessings of Providence be secured to the masses. Hence, edtlepigrorations,
representing capital, are to a large extent a blessing and a benefit, we are seeing daily that they
have passed the point of benefit and are becoming masters of the people, and if unchecked will
soon reduce wage-workers to penury and slavery. Corporations, composed of numbers of people
all more or less wealthy, are rapidly coming to occupy the same relation to the general public of
America that the Lords of @at Britain and all Erope occupy toward the masses there, only

that the corporations are more powerful.

To accomplishour ends, continue the wage-workers, we need organization. We must have the
cooperation of the masses or we can nageomplish anything against suaimense power and
influence. And though we are organized into uniets,, it must not be understood that our aim

is anarchy or injustice toward any class. We, the masses of the people, simply desire to protect
our own rights, and those of our children, by putting reasonable bounds upon those whose wealth
and power might otherwise crush us—which wealth and power, properly usdichiéed, may

be a more general blessing to all. In a word, they conclude, we ewoiddcethe golden rule—

“Do unto others as you would that they should do to you.”

Happy would it be for all concerned if such materand reasonable means would succeed; if
the rich would rest with their present acquirements and catgpavith the great mass of the
people in the general and permanent improvement of the condition of all classes; if the wage-
workers would content themselves with reasonable demands; if the golden rule of love and
justice could thus be putin
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practice. But men in their presenbnalition will not observe this rule wiout compulsion.
Though there be some among the artisans of the world who would be thusiteadet just in

their ideas, the majority are not so, but will be extreme, unjust andaat in their ideas and
demands, beyond all reasoreach concession on the part of capitalist but add to such
demands and ideas; and all having experience know that the arrogance and rule of the ignorant
poor are doubly severe. And so among those of wealth—some are fully in sympathy with the
laboring classes, and would be gladatd out their sympathy by making such arrangements as
would gradually effect the neededfaems; but they are gatly in the miority and wholly
powerless in the operating of corporations and taeatgextent in their private business. If they

be merchants or manufacturers, they cannot shorten the hours of labor or increase the wages of
their employees; for competitors would then undersell them, and financial disaster to themselves,
their creditors and their employees would follow.

Thus we see the natural cause of the gmeatbte of this “Day of Jehovah.” Selfishness, and
blindness to all except their own interestd] @ontrol the majority on both sides of the question.
Wage-workers vl organize and unify their interests, but selfishness will rdgsthe union; and
each, being actuated mainly by that principld| scheme and conspire in that efition. The
majority, ignorant and arrogantjlhgain control, and theddter class W be powerless to hold in
check that which their intelligence organized. Capitalists will becameirnced that the more
they yield the more will be demanded, and valbs determine to resist all demands. ungction
will result; and in the general alarm and distrust capital will bedrgwn from public and private
enterprises, and business depression and financial panic will follow. Thousands of
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men thrown out of employment in this waylliinally become despeate. Then law andrder

will be swept away—the ountains will be swallowed up in that stormy sea. Thus the social
earth will melt, and the governmental heavertsufch and tte) wil pass away; and all the
proud, and all who do wickedly,ilbe as stibble. Then the mighty menillwveep biterly, the

rich will howl, and fear and distress will hgon all the multitude. Even now, wise, far-seeing
men find their hearts failing them as thepk forward to those things coming upon the world,
even as our Lord prexted. (Luke 21:26) The Scriptures show us that in this general rupture the
nominal church (including all denominationsijlwe gradually drawn more and more to the side
of the governments and the wealthyill ese much of its influence over the people, and will
finally fall with the governments. Thus the heavens [ecclesiastical rule], being oniffifggass
away with a great hissing.

All this trouble wil but prepare the world to realize th&ébugh men may plan and arrange ever

so well and wisely, all their plans wkove futile as long as ignorance and selfishness are in the
saddle and have the control. It withrevince all that the only feasible way of emting the
difficulty is by the setting up of arsing and righteous government, whicll subdue all classes,

and enforce principles of righteousness, until gradually the stony-heartedness ofllmaemder
favorable influences, give gte to the original image ofad. And this is just what God has
promised to accomplisfor all, by and through the iennial Reign ofChrist, which Jehovah
introduces by the chastisements and lessons of this day of trouble. Ezek. 11:19; 36:25,36; Jer.
31:29-34; Zeph. 3:9; Psa. 46:8-10

Though this day of trouble comes as a natural and unavoidable result of man’s fallen, selfish
condition, and was fully foreseen and declared by the Lord, who foresaw that
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his laws and instructions would be disregarded by all but the few until experience and compulsion
force obedience, yet all who realize the state of things corioglds set themselves and their
affairs in orderaccordingly. Thus we say to all theeek—the humble of the world, as well as

the body of Christ: Seek ye the Lord, ye meek of the earth which have wrought his judgment [his
will]; seek righteousness; seek meekness, that ye may be partially hidden in the dayastithe L
anger. (Zeph. 2:3) Noneillventirely escape therauble, but those seeking righteousness and
rejoicing in meekness will have many advantages over others. Their manner of life, their habits
of thought andaction, as well as their sympathies for the right, whidglhemable them to grasp

the situation of affairs, and also to appreciate the Biblewatcof this trouble and its outcome,

will all conspire to make themuffer less than others—especially from harassing fears and
forebodings.

The trend of events in this Day of the Lordlwe very ceceptive to those not Scripturally
informed. It wll come suddenly, as fire consuming chaff (Zeph. 2:2), in comparison to the long
ages past and their slow operation; but not suddenly as a flash of lightning from a clear sky, as
some erroneously egpt who anticipate that all things written concerning the Day of the Lord
will be fulfilled in a tweny-four hour day. It Wl come as “a thief in the night,” in the sense that

its approach W be gealthy andunobserved by the world in general. The trouble of this day will
be in spasms. It will be a series @nwulsions more frequent and severe as the day draws on,
until the final one. The Apostle so indicates when he sags—tfavail upon a woman.” (1
Thess. 5:2,3) The reliefilvcome only with the birth of the NEW ORDER of things—a new
heavens [the spiritual control of Christ] and a new earth [reorganized society] wherein dwelleth
righteousness (2 Pet. 3:10,13)—
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in which justice and love, instead of power and selfishness, will be the law.

Each time these lor pangs of the new era come upon the present body politic, her strength and
courage W be found less, and the pains severer. All that society’s physicians (political
economists) can do for her relieflivbe to help, and wisely dict the ourse of the inevitable
birth—to prepare gradually the way for the event. They cannot avert it if they would; for God
has decreed that it shall come to pass. Many of society’s physicignsowever, be totally
ignorant of the realilment and of the ecessities and urgency of the case. Thesaumdertake
repressive measures; and as eachxyam of trouble passes away, theil take advantage of it

to fortify the resistive appliances, andlthereby increase the anguish; and while they will not
long delay the birth, their malpracticellvihasten the dath of their patientfor the old order of
things will die in the labor of bringing forth the new.

To lay aside the forcible figure suggested by the Apostle, and speak plainly: The efforts of the
masses for deliverance from the grasp of Capital and machirkdyewmmature plans and
arrangements will be incongike and ingfficient, as time after time thegttempt toforce their

way and burst the bands alits of “supply and demand” which are growing too small for
them. Each unsuccessful attemit wcrease the enfidence of Capital in its diby to keep the

new order of things within its preselhits, until at length the present restraining power of
organizations and governments walich its extremémit, the cord of social organism Wsnap
asunder, law and ordeiille gone, and widespread anarchy will bring all thatgfephets have
foretold of the trouble “such as was not since there was a nation"—and, thank God for the
assurance added—*“nor ever shall be” afterward.
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The deliverance of Israel from Egypt and from the plagues which came upon the Egyptians
seems to illustate the coming emancipation of the world, at the hands of the greater than Moses,
whom he typified. It will be a deliveranfée@m Satan and every agency he has devisednan’s
bondage to sin and error. And as the plagues upon Egypt had a hardezitgaeféon as
removed, so the temporary relief from the pains of this Day of the Lidigmd to harden some,

and they will say to theoor, as did the Egyptians to Israel, “Ye are idle,” and therefore
dissatisfied! and wilprobably, like themattempt to increase tHmurden. (Exod. 5:4-23) But in

the end such will wish, as did Pharaoh in the midnight of his last plague, that they had dealt more
leniently and wisely long ago. (Exod. 12:30-33) To mark further ithéasity, call to mind that

the troubles of this Day of the Lord are called “seven vials of wrath,” or “seven last plagues,”
and that it is not until the last of these that ¢ineat earthquakgrevolution) occurs, in which

every mountain (kingdom) will disappear. Rev. 16:17-20

Another thought with reference to this Day of Trouble is that it has come pligé iime—God’s

due time. In the next volume of this work, evidence is adduced from the testimony of the Law
and the Prophets of the Old Testament, as well as from Jesus and the apostolic prophets of the
New Testament, which shows clearly and unmistakably that this Day of Troubleaigdo
chronologically in the beginning of the gloriouslighnial reign of Messiah. It is thiseeessary
preparation for the coming work of restitution in the Millennial age that precipitates the trouble.

During the six thousand years interim of evil, and until the appointed time for the establishment
of the righteous and powerful government of Christ, it would have been a
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positive injury to fallen men had they been afforded much idle time, through an earlier
development of present labor-saving machinery, or otherwise. Experience has given rise to the
proverb that “Idleness is the mother of vice,” thus approving the wisdom of God’s decree, “In
the sweat of thy face shalhdu eat breadilt thou return unto the dust.” Like all God's
arrangements, this is benevolent and wise, and for theatdtignod of his ceatures. The trouble

of the Day of the Lord, which we already see gathering, confirms the wisdom of God’s
arrangement; for, as we have seen, it comes about as the result of over-production by labor-
saving machinery, and an irity on the part of the various elements of society to adjust
themselves to the new circumstances, because of selfishness on the part of each.

An unanswerable argument, proving that this is God’s due time for the introduction of the new
order of things, is that he is lifting the veil of ignorance and gradustiting in the light of
intelligence and inventiompon mankind, just as foretold, when foretold, and with the results
predicted. (Dan. 12:4,1) Had the knowledge come sooner, the trouble would have come sooner;
and though society might have reorganized after its storm and melting, it would haveobaen

new earth [social arrangement] wherein righteousness would prevail and dwell, but a new earth
or arrangement in which sin and vice would have much more abounded than now. The equitable
division of the benefits of labor-saving machinery would in time have brought shorter and shorter
hours of labor; and thus, released from the original safeguard, fallen man, with his perverted
tastes, would not have used his liberty and time for mental, moral and physical improvement, but,
as the history of the past proves, the tendency would have been toward licentiousness and vice.
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The partial lifting of the veihow prepares thousands of conveniences for mankind, and thus
furnishes, from the outstart of the age of restitution, time foca@hn and moral anghysical
development, as well as for preparation for the feeding and clothing of the companies who wiill
from time to time be awakened from the tomb. And furthermorecétés the time ofrduble

just where it will be of benefit to mamid, in that it vill give them the lesson of their own
inability to govern themselves, just at the Millennial dawn, when, by tind's appointment, he

who redeemed all is to begin to bless them with the strong rule of the iron rod, and with full
knowledge and assistance whereby they may be restored to origiredtiparfand everlasting

life.

DUTY AND PRIVILEGE OF THE SAINTS

An important question arises regarding the duty of the saints during this trouble, and their proper
attitude toward the twopposing classes now coming into prominence. That some of the saints
will still be in the fleshduring at least part of this burning time seems possible. Their position in
it, however, will differ from that of others, not so much in that theil Wwe miraculously
preserved (though it is distinctly promised that their bread aternghall be sure), but in the fact

that, being instructetfom God’s Word, they W not feel the same anxiety armpeless dread

that will overspread the world. They will recognize theuble as the preparatioaccording to

God’s plan, for blessing the whole world, and thel lve cheered and cdorted through it all.

This is forcibly stated in Psa. 91; Isa. 33:2-14,15-24.

Thus comforted and blessed by the divine assurance, the first duty of the saints is to let the world
see that in the midst of all the prevailimguble and discontent, and even while they share the
trouble and suffer under it, they are
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hopeful, cheerful and always rejoicing in view of the glorious outcome foretold in God’s Word.

The Apostle has written that “Godliness withntentments great gain”; andhbugh this has

always been true, it will hav@ouble force in this Day of the Lord, when discontent is the chief
ailment among all worldly classes. To these the saimisld be a notable exception. There
never was a time when dissatisfaction was so widespread; and yet there never was a time when
men enjoyed so many favors and blessings. Wherever we look, whether intoattes dl the

rich, replete with onveniences and splendors of which Solomon in all his glory knew almost
nothing, or whether we look into the comfortable home of the thrifty and teteperage-

worker, with its evidences of taste, comfort, art and luxury, we see that in every way the present
exceeds irbountiful supply every other period since theatbn, many-fold; and yet the people
areunhappyand discontented. The fact is that the desires of a selfish, deprave#noearo

bounds. Selfishness has so taken possession of all, that, as we look out, we see the whole world
madly pushing and driving and clutching after wealth. A few only being successful, the
remainder are envious and soureecduse they are not thertunate ones, and all are
discontented and miserable—more so than in any former time.

But the saint should take no part in that struggle. His consecration vow was that he would strive
and grasp and run for a higher, a heavenly prize, and hence he is weaned from earthly ambitions,
and labors not for earthly things, except to provide thadesentand needfuj for he is giving

heed to the course and example of the Master and the apostles.

Therefore they haveontentmentvith their godliness, not because they have no amnbibut
because their
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ambition is turned heavenward and absorbed in the effort to lay up treasure in heaven and to be
rich toward God; in view of which, and of their knowledge of God’s plans revealed in his Word,
they are content with whatever of an earthly sort God may provide. These can joyfully sing:

“Content, whatever lot | see,
Since ‘tis God’s hand that leadeth me.”

But alas! not all of God’s children occupy this position. Many have fallen into the discontent
prevalent in the world, and are robbing themselves of the enjoyments oédifeide they have

left the Lord’s footsteps and are casting their lot and taking their portion with the wsatking
earthly things whether attaining them or not, sharing the world’s discontent,ilglttarealize

the contentment and peace which the world can neither give nor take away.

We urge the saints, therefore, to abandon the strife of greed and vainglory and its discontent, and
to strive for the higher riches and theage they dofeord. We would remind them of the
Apostle’s words:

“Godliness with contentment is great gafy we brought nothing into this world, and it is
certain we can carry nothing out. And havingdgdfu] food and raiment, let us therewith be
content. But they that will [to] be rich [whether thexseed or not] fall into temptation and a
snare, and into many foolish and hurtful lusts whdchwn [sink] men in ruin and destruction.

For a root of all vices is the love of money [whether in rich or poor], which some dxgeag for

were led away from the faith and pierced themselves through with many pangs. But thou, O man
of God, flee from these, and be pursuing righteousness, godliness, faith, love, endurance,
meekness; be contesting in th@ble contesof the faith, lay hold on
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everlasting life, unto which thou wast called and didst make a noble covenant.” 1 Tim. 6:6-12

If the example of the saints is thus one of contentment and joyful anticipation, and a cheerful
submission to present trials in sure hope of the good time coming, such living examples alone are
valuable lessons for the world. And in addition to the example, the counsel of the saints to those
about them should be in harmony with their faith. It should be of the nature of ointment and
healing balm. Advantage should be taken of circumstances to point the world to the good time
coming, to preach to them the coming Kingdom afdGand to show the real cause of present
troubles, and the only remedy. Luke 3:14; Heb. 13:5; Phil. 4:11

The poor world groans, not only under its real, but also under its faltgi@hd especiallynder

the discontent of selfishness, pride and ambitions which fret and worryenande they ceot

fully satisfy them. Hence, while we can see both sides of the question, let us counsel those
willing to hear to contentment with what they have, and to patient waiting until God in his due
time and way brings to them the many blessings which his love and wisdom have provided.

By probing and inflaming either real or fancied wounds and wrongs, we would do injury to those
we should be helping and blessing, thus spreading their discontent, and hence their trouble. But
by fulfiling our mission, peaching the god tidings of theransomgiven for ALL, and the
consequenblessinggo come to ALL, we shall be true heralds of the kingdom—its ambassadors

of peace. Thus it is written, “How beautiiybon the mountains [kingdoms] are tleet of him

[the last members of the body of Christ] that bringeth good tidings, that publisketl, ghat
bringeth good tidings of good.” Isa. 52:7
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The troubles of this “Day of Jehovah’ilgive opportunity for peaching the god tidings of

coming good, such as is seldom afforded, and blessed are theyiltodlow the footsteps of

the Master, and be the good Samaritans binding up the wounds and pouring in the oil and wine of
comfort and cheer. The assurance given such is that their labor is not in vain; for when the
judgments of the Lord are in the earth, the inhabitants of the wdtltearn righteousness. Isa.

26:9

The sympathy of the Lord’s children, like that of their heavenly Father, must be largely in
harmony with the groaning eaton, striving for any deliverance from bondage; although they
should, like him, remember and sympathize with those of the opposing classes whose desires are
to be just and generous, but whose efforts are beset and hindered, not only by the weaknesses of
their fallen nature, but also by their surroundings in life, and their association with and
dependence upon others. But the Lord’s children should have no sympathy with the arrogant,
insatiate desires and endess of any class. Theitterancessould be calm and mod&e, and

always for pace where principle is not at stake. Thleguid remember that this is the Lord’'s
battle, and that so far as politics or social questions are concerned, they have no real solution
other than that predicted in theod of God. The duty of the consated, therefore, is first of

all to see that they are not in the way of Jehovah’s chariot, and then to “slaanttissee the
salvation of God,” in the sense of realizing that it is no part of their work to share in the struggle,
but that it is the Lord’s doing, through other agencies. Regardless of all such things, they should
press along the line of their own mission, proniag the heavenly kingdom at hand as the only
remedy for all classes, and their only hope.
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CONCLUDING THOUGHTS

Our Duty Toward the Truth—Its Cost, Its Value, Its Profit.

N THE preceding chapters we have seen that both the light of nature and that of revelation

clearly demonstrate the fact that an liigent, wise, almighty and righteous God is the

Creator of all things, and that he is the supreme and rightful Lord of all; that all things
animate and inanimate are subject to his control; and that the Bible is the revelation of his
character and plans so far as he is pleased to disclose them to men. From it we have learned that
though evil now predomates among some of his creatures, it ex@tonly alimited time and
to a limited extent, and by his permasj for wise ends which he has in view. We have also
learned that though darkness now covers the earth, and gross darkness the people, yet God’s light
will in due time dispel all the darkness, and the whole earth will be filled with his glory.

We have seen that his great plan is one that has requirefbagssaccomplishment thus far,

and that yet another age will be required to ceepit; and thaturing all the dark ages of the

past, when God seemed to have almost ftegohis creatures, his pldor their future blessing

has been silently but grandly working out, though during all those ages the mysteries of his plan
have been wisely hidden from men. We have also seen that the day or age which is now about to
dawn upon the world is to be the day of the world’s judgment or trial, and that all previous
preparation



344
The Plan of the Ages

has been for the purpose of giving mankind in general as favorable an opportunity as possible,
when, asndividuals they will be phced on triafor eternal life. The long period of six thousand
years has greatly multiplied the race, and tbaiifetings and sufferings under the dominion of

evil have given them an experience which will beagly to their advantage when they are
brought to judgment. And though tha&ce as a whole has been permitted thusiffersfor six
thousand years, yet as individuals they have run their course in a few brief years.

We have seen that while the race wadergoing this @cessary discipline, in due time God sent

his Son to redeem them; and that while the mass of mankind did not recognize the Redeemer in
his humiliaton, and would not believe that the Lord’s Anointed wdblascome to their rescue,

yet from among those whose hearts were toward God, and who believed his promises, God has
been, during these ages pastesthg two companies to receive thenors of his kingdom—the
honors of sharing in the execution of the divine plan. These twotsmimpanies, we have seen,

are to constitute the two phases of the Kingdom of God. And from the prophets we learn that
this kingdom is soon to be established in the earth; that under its wise and just administration all
the families of the earth will be blessed with a mosbfable opportunity to prove themselves
worthy of everlasting life; that as the result of their redemption by the precious blood of Christ, a
grand highway of holiness will be cast up; that the ransomed ofatiie(all mankind—Heb. 2:9)

may walk in it; that it will be apublic thoroughfare made comparatively easy for all who
earnestly desire to become pure, holy; and that all the stumbling-stdines gathered out, and

all the snares, allurements and pitfalls removed, and blessed will all those be who go up thereon
to perfection and everlasting life.
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It is manifest that this judgment, or rulership, cannot begin until Christ, whom Jehovah hath
appointed to be the Judge or Ruler of the world, has come again—not againiliatioun, but in

power and great gty: not again to redeem the world, but to judge [rule] the world in
righteousness. A trial can in no case proceed until the judge is on the bench amatttiie ic

session at the appointed time, though before that time there may batgggparatry work.

Then shall the King sit upon the throne of his glory, and before him shall be gathered all nations,
and he shall judge them during that age by their works, opening to them the books of the
Scriptures and filling the earth with thkeowledge of the Lord. And by their conduct under all

that favor and assistance, he shall decide who of them are worthy of life everlasting in the ages of
glory and joy to follow. Matt. 25:31; Rev. 20:11-13

Thus we have seen that the second advent of Messiah, to set up his kingdom in the earth, is an
event in which all classes of men may have hope, an event which, when fully understood, will
bring joy and gladness to all hearts. It is the day when the Lord’s “little flock” of caedcr
saints has the greatest ca@izerejoicing. It is the glad day when the espoused virgin Church
with joy becomes the Bride, the Lamb’s wife; when she comes up out of the wilderness leaning
upon the arm of her Beloved, and enters into his glorious inheritance. It is the day when the true
Church, glorified with its Head, Wbe endued with divine authority and power, andl Wwegin

the great wrk for the world, the result of whichilbe the compte restitution of all things.

And it will be a glad dayor the world when the gat adversary ibound, when theefters that

have held the raclr six thousand years are broken, and when the knowledge of theillsord f

the whole earth as the waters cover the sea.
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A knowledge of these things, and the evidences that they are nigh, even at the door, should have
a powerful influence upon all, but especially upon the coasedrchildren of @d, who are
seeking the prize of the divine nature. We urge such, while they lift up their heads and rejoice,
knowing that their redemption draweth nigh, to lay aside every weight and hindrance, and to run
patiently the race in which they have startedook away from self and its unavoidable
weaknesses and imperfectiokepwing that all such weaknesses are covered fully by the merits
of the ransom given by Christ Jesus our Lord, and that your sacrifices and self-denials are
acceptable to Godhtough our Redeemer and Lord—and thus orlgt us remember that the
strength sufficient which God has promised us, and by use of which we can be “overcomers,” is
provided in his Word. It is a strength derived frokn@wledgeof his character and plans, and

of the conditions upon which we may share in them. ThierRxpresses it, saying, “@ce and

peace be multiplied untgou through the knowledgef God, and of Jesus Christ our Lord,
according as his divine power hath given unto us all things that pertain unto life and godliness,
through the knowledgef him who hath called us to glory and virtue; whereby are given unto us
exceeding great and precioppomises, that BY THESE ye might be partakers of the divine
nature.” 2 Pet. 1:2-4

But to obtain this knowledge and this strength, which God thus proposes to supathtonner

for the heavenly prize, ilvsurely test the sincerity ojour consecration vows. You have
consecrated ajtour time, all your talents, to the Lord; now the question is, How much of it are
you giving? Are you #t willing, according to your covenant of consecration, to give up all?—to
give up your own plans and methods, and the theories of yourselves and otlaEcsepb of
God’s plan and way and time of doing
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his great wrk? Are you wiing to do this at the cost of earthly friendships and social ties? And
are you villing to give up timefrom other things for the investigation of these glorious themes so
heart-cheering to the truly consecrated, with the certain knowledge thlictbstryou this self-
denial? If all is not consecrated, or if you only half meant it when you gave all to the Lord, then
you will begrudge the time and effort needful to search his Word as for hid treasure, to obtain
thus the strength needful for all the trials of faith incident to the present (the dawn of the
Millennium) above other times.

But think not that the giving will end with the giving of the d&é time and energy to this study:

it will not. The sincerity ofyour sacrifice of self W be tested in full, and wilprove you either
worthy or unworthy of membership in that “little flock,” the overcoming Church, which will
receive thehonors of the kingdom. If you givelidence to the Wrd of God, andeceive its
truths into a good, honest, consged heart, it W beget inyou such a love for God and his
plan, and such a desire to tell the good tidings, éagn the gospel, that itilnbecome the all-
absorbing theme of life thereafter; and thi mot only sepaateyou from the world and from
many nominal Christiansn spirit, but it will lead to separatiofrom such entirely. They will
think you peculiar and segeyou from their company, and youlMbe despised andotinted a
fool for Christ’s sake; écause thelgnow us not, even as they knew not the Lord. 2 Cor. 4:8-10;
Luke 6:22; 1 John 3:1; 1 Cor. 3:18

Are you wiling to follow on to know the Lord through evil and through good report? Are you
willing to forsake all, to follow as he may lead you by his Word?—to ignore the wishes of friends,
as well as your own desires? It is hoped that many of the consecrated who read this volume
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may by it be so quickened to fresh zeal and fervency of spirit, through a clearer apprehension of
the divine plan, that they will be able to say, “By thaogr of &d, | will follow on to know and

to serve the Lord, wdtever may be the sacrificevolved.” Like the noble Bereans (Acts 17:11),

let such studiously set themselves to prove what has been presented in the foregoing pages.
Prove it, not by the conflicting traditions and creeds of men, but by the ongctamd divinely
authorized standard—God’s own Word. It is talfeate such investigation that we have cited so
many scriptures.

It will be useless tattempt to harmonize the divine plan hereinfegh with many of the ideas
previously held and supposed to be Scriptural, yet not proved soill lkevobserved that the
divine plan is complete and harmonious with itself in every part, and that it is in perfect harmony
with the character which the Scriptures ascribe to its gredtoAutlt is a marvelous display of
wisdom, justice, love and power. It carries with it its own evidence of superhuman design, being
beyond the power of human invention, and almost beyond the power of human comprehension.

Doubtless questionsilarise on various pointsiquiring for solutioraccording to the plan herein
presented. Careful, thoughtful Bible studil settle many of these at once; and to all we can
confidently say, No question which you can raise need go without a sufficient answer, fully in
harmony with the views herein presentedcc@eding volumes diarate the various branches of
this one plan, disclosing at every step that matchlessomgrof which thetruth alone can boast.

And be it known that no other system of theology even claims, or hasadeenpted, to
harmonize in itseleverystatement of the Bible; yet nothinigast of this we can claim for these
views. This harmony not only with the Bible, but with the divine
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character and with sanctified common sense, must have arrested the attention of the
conscientious reader already, aitiedd him with awe, as well as withope and confidence. It is
marvelous indeed, yet just what we shouldextpof the TRUTH, and of @&’s infinitely wise

and beneficent plan.

And while the Bible is thus opening up from this standpoint, and disclosing wondrous things (Psa.
119:18), the light of the present day upon the various creeds and traditions of mewctincaff

them in an opposite manner. They are being recognized even by their worshipers as imperfect
and deformed, and hence they are being measurably ignored; and thibsghsstribed to, they

are seldom elaborated, for very shame. And the slataehing to these human creeds and
traditions is spreading to the Bible, which is supposed to uphold these deformities of thought as
of divine origin. Hence the freedom with which the various advanced thinkers, so-called, are
beginning to deny various parts of the Bible not congenial to their views. How striking, then, the
providence of God, which at this very time opens before his children this truly glorious and
harmonious plan—a plan that rejects not one, but harmonizes every part and item ofchis W
Truth, when due, becomeseatfor the household of faith, that they may grow therebyat{M

24:45) Whoever comes in c@act with truth, realizing its character, has thereby pamshlity

with reference to it. It must be either received and aapeh, or regcted and despised. To
ignore it does not release from respoittigib If we accept itourselves, we have a respoilgip
TOWARD IT also, because it i®r ALL the household of faith; anéach one receiving it
becomes its debtor, and, if a faithful steward, must dispense it to the other membersroflghe fa

of God. Letyour light shine! If it again becomes darkness, hosagmwil be the dakness. Lift

up the light! Lift up a standard for the people!
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THE DIVINE WEAVING

“See the mystic Weaver sitting

High in heaven—His loom below.

Up and down the treadles go.

Takes, for web, the world’s dark ages,
Takes, for woof, the kings and sages.
Takes the nobles and their pages,
Takes all stations and all stages.
Thrones are bobbins in His shuttle.
Armies make them scud and scuttle—
Web into the woof must flow:

Up and down the nations go!

At the Weaver'sill they go!

“Calmly see the mystic Weaver
Throw His shuttle to and fro;

‘Mid the noise and wild confusion,
Well the Weaver seems to know
What each motion, and commotion,
What each fusion, and confusion,
In the grand result will show!

“Glorious wonder! What a weaving!
To thedull, beyond believing.

Such no fabled ages know.

Only faith can see the mystery,
How, along the aisles of history,
Where the feet of sages go,
Loveliest to the fairest eyes,

Grand the mystitapet lies!

Soft and smooth, and ever spreading,
As if made for angels’ treading—
Tufted circles touching ever:

Every figure has its plaidings,
Brighter forms and softer shadings,
Each illumined—what a riddle!
From a cross that gems the middle.

“Tis a saying—some reject it—
That its light is all reflected;

That thetapet’s lines are given

By a Sun that shines in heaven!

‘Tis believed—by all believing—
That great God, Himself, is weaving,
Bringing out the world’s dark mystery,
In the light of faith and history;

And, as web and woof diminish,
Comes the grand and glorious finish,
When begin the Golden Ages,

Long foretold by seers and sages.”
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